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IX 
METAPHYSICAL 
MEDITATIONS; 


 Wherein it is Proved 
That there sa - N-+-3@0 


G © 1 
And that Mans MIND is 
really diſtin& from his BODY. - 
Written Originally in Latm 
By RENATUS DES-CARTES. 


Hereunto are added the O B JECTI- 
ONS madeagainſt theſe Meditations: 


+ By THO M AS HOBBAS 
Of Malmecsbury. 


With the AUTHORS Anſwers. 


: the Ship in St. Pawls Church-yard, 1686, 


All Faithfully Teanſlated into E N G- 
LISH, with a fhott Account of 
Des-Cartes's Life. 


By WILLIAM AMOLYNECUOX. 
London, Printed by B.G for Benj.Tooke at 


Some Books ſold by Fohn Lawrence, at the 
Angel in Cornhill, gear the Royal Exchange. 


4% A Colle&ion of Letters for the improvement of 
F Husbandry and Trade, intended to be continued 
| Monthly,by Fohn Houghton fellow of theRoyal Society, 
*tis deſigned that every Letter ſhall be uſefull to Man- 
kind, and by degrees for-:moſt perſons of both. Sexes. 
The Merchant Royal, ( a very pleaſant Seromon) 
Preached before the King at White-Hall, wpon -the 
Nuptials of an Honourable Lord and his Lady, in 
Quarto, price 64. . | 
Humane Pruaence, or the Art by which a man may 
raiſe himfelf andSortune ro Granduer, by A. B. the 
ſecond 'Edition, with the Addition of a Table ; in 
Twelves, price Bound, 1 5. 
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PREFACE. 


READERS: 


Ad honor or applanſe and not the 

—Y_ publick advantage of EngliſhRea- 
| = ders beer: the deſign of this Un- | 
dertaking , the conſideration of 


the common Fate of TranſlaFrons had dife 


eonraged Me from permitting this ever to 
have ſeen the light; for meer Verſions do al- 
wajes carry with them this Property, that if 
not well done they way much diſgrace, but if 
well, not mmuch-commend the doers. 

And certainly I might 'well have expe&ed 
the ſame chance, had this been the Tranſlas 
tion of an Hiſtory, Play or Romance ; where- 
in there is requiſite not onely .a bare wverſgon 
but a conformation of Idiom and language, 


manner and cuſtomary expreſſion But the 
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nature of this preſent Work will not admit 

of the like liberty, and therefore, I hope, a- 
mongſt Tudicious Keeiters it may be exempt 
from the common Fate of Iranſlations ; for 

if we look upon it as a Philoſophical or Me- 
taph;ſical Tra or\ rather as'(really it is) a 

- Ph;ſrco- Mathematical Argumentation , we 
ſhall find that a great ſtri@neſs of Expreſ- 
ſton 3s reguiſite to be obſerved therein, Sothat 
had a Tratſlator| taken upon;him t»' uſe his 
own liberty of Phraſe,he would thereby have en- 
danger'd the ſenſe and force of the Arguments; 
for. Peliteneſs of language might as well be 
expeed in a-Iranſiation of Euclide as in 
this. And" all that are acquainted with this 
famous Authors, defigir, do very well know, 
that. it was his intention intheſe Meditations 
Mathematically to demonſtrate, tkat there 

- #54 God, and that mans mind is inqbrpo- 
real. And it was his opinion, that metaphy- 
fecks may as clearly be demonſtrated as mathe- 
maticks, as witneſs his expreſſion in the Dedi- 
catery Epiſtle, of this Work to the Sorbone 
Do@ors, Fas (  Rationes ſclicet ) quibus 
hic, utor certitudine & evidentia Geome- 
tricas zquare, vel ctiam ſuperare exiſti- 
mem: That he reputed his Arguments uſed 
in theſe Meditations , to equal if not ag 
ea- 


Sm ———— — 
wh. 


to the Reader. 


Geometrical certainty. _ | 

And this, I ſuppoſe, is ſufficient to make the 

Reader, not expe herein any ſmeotkneſs of 
Phraſe or quaintneſs of Expreſſion ; what is 
here delivered in Engliſh. is immediately ta- 
hen, as it is naturally in the Original. The 
words, we hope, may be appolite enorgh, and 
fit to expreſs what is here deſigned, and [ 
think it a derogation from the Authors skill to 
draw the PiGure of kis mind in any other Co- 
lours, than what his own Copy expreſſes. 

Thus far in vindication of the Philoſo- 
phical plain ſtile and rough Language of the 
following Tran ſlaticn. 1 ſhall add a line or 
two, firſt relatirg to the Readers, ſecondly of 
the Author , and laſtly of the Meditations 
themſelves, together with the Motives which 
excited me to this Work. 

As to the Readers, *tis, I ſuppoſe, fo evi- 
dent , that candeur of mind , and fr edome 
from prejudice 3s requiſite to all that deſtre to 
advantage themſelues by reading other mens 
notions, that it need not be here _ GN 
with much earneſineſs ; get conſidering the 
Antiquity of this ſubjef, and the nove'ty of 
the Arguments here produced, it ſeems t0 be 
more than ordinarily requifite for an impar- 
tral puruſal of the enſuirg Tract, Neither are 
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the following Meditations to be ſlightly paſ- 
ſed over, but with diligenceand attention to 
be read; for as in mathematical demonſtra- 
tion. the careleſs miſſing of any one ſingle Poſi- 
tion may render the Concluſion obſcure and 
Sometimes inconſequent, ſo in theſe. metaphyſ;- 
cal Demonſtrations, which (as before has been 
2oted from the illuſtrious Author thereof”) for 
certainty do equal,zf not excel(zeometrical Pro- 
poſetions, the ſlight attention to any one parti- 
cular Argument may fruſtrate the deſign of the 
whole diſcourſe. 


The Reaſoning therefore here being cloſe 


and ſolid, and (as in Mathematicks ) the 
knowledge of the latter depending on the 
knowledge of what went before, 'tis the duty of 
every Reader ſeriouſly to attend the Partica- 
lars, as alſo the connexion of the whole, Let 


him weigh the Arguments and perpend the - 


Concluſions , and after a clear and diſtin 
Knrwledee, lett him paſs his judgement, 

. And to this end I ſhall make it my re- 
queſt to every Reader that he would not be con- 


* tent with a ſingle peruſal of the following Diſ- 


courſes, but that he would often repeat. his 
reading them over 5, for bythis means the force 
of thoſe Arguments , which at firſt may by 
chance eſcape the moſt diligent and attentive 
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to the Reader. 
Peruſer, by a ſecond or third Eſſay may offer 


themſelves more fully to his Conſideration. 


; This Was the deſire of our Author in an other 


of his peices, I mean his Principles of Phi- 


loſophy, which I am ſure do not require 0 
ric an attention of mind, as ef ab- 


1 ſtrafed ſpeculations; and therefore if it 


were his Requeſt in that caſe, we may Reaſo- 
zably think that twas no leſs his deſpre in this. 
' When we come to ſpeak of the Incomparable = 
Author of theſe Meditations, we have reaſon 
to lament our own Ignorance, and to blame the 
Ingratitnde of the Age wherein he lived, for 
not tranſmitting to Poſterity more certain aud 
ample Records of the Life and Converſation 
of this Excellent Philoſopher, all that has 
been Written in this kind gives us only ſo 
amch light into the Life of this Prodigious 
Man, as may make us wiſh for more; inpart- 
ing which, I ſhall recommend the Readers to a 
furtherenquiry into the inward Thoughts,(larg- 
ly diſcover din the Writings ) of our Famous 
Author, of whoſe outward aFions and condi- 
tion we have ſo ſmall knowledge. 

Renatus Des-Cartes was bern on the 
laſt day of March in the year 1596. at 
Tours, or at Caſtrum Eraldum a Town wear 
Tours iz France; He came of an Antient 
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ard Noble Family, being by Deſcent Lord of 
Perron, His Father was aSenator of kis Coun- 
try, and a Man of no mean eſtate, leaving to 


this his only Son by a ſecond Wife between ſtxx 


and ſeven thouſand pounds a year. 

He was Educated in his younger years ac- 
cording to the manner of bis Country (and 
4s he himſelf recommends in one of his E- 


pifiles, viz. Epiſt. go. partisſecunde toOre . 


for the Inſtrudion of kis Son) in the Ariſto- 
telianprinciples of Philoſophy, a whole courſe 
whereof he had run through at the Age of ſe- 
<enteen inthe Schools of Flexia, cr La Fleſ- 
che a Town in the Province of Anjou, fa- 
7.048 for the Colledge of Jeſuites there efta- 
liſh'd by Henry the 4th. 
But to this he did not Continue long devot- 
ed, givirg early teſtimonies of his diſlike to 
the unſatisf;flory Notions, and verboſe empti- 
eſs of the Peripatetick Philoſophy 5 Heujcd 
therefore his utmoſt endeavours ( as he him- 
felf teſtifies in his Diſſertatio de Methodo) 
to get looſe from thoſe Chains and Fetjers of 
Mind, to which: the weakneſs of lis tender 
gears had ſubjeted him. 
To this end he betook, himſelf to a long 
courſe of Travel, that byihe tariety of ObjeAas, 
which he was likely to meet wi*h in tis jour- 
= Y news, 
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to the Reader. 


neys, the memory of his paſt Notions might 
be blotted out 5, In his _ ke rg hin 
elf much to the ſtudy of the Art Military, 
pt rota x To A latter he has If : 
the World large teſtimonies of his Excellence 
in his Book of Geometry 3 and in the for | 
mer we have reaſon to believe hin moſt expert, 
for He was perſonally preſent at ſome Sieges 
and Rattles both in France and Germany, as: 
particularly at the Sieggof Rochel, of Gava 
near Genoa, of Breda, at the Battle of 
Prague, &c. ſo that we may conclude that he 
had a Genius fitted (according to the Moito 
of the noble ry Says oo Tam Mart), 
quam Mercurio, Fcr the Pike as well as Per. 
And as the Glorious Roman Emperour be- 
cane a Czlar by his Bookas well as Sword, by 


* theConqueſts of his mind as well as thoſe of 


kis arms fo our Famous Author was Ex U- 
troque Clarus. 

a his Travels he ſpent many years, in all 
which time he was not Idle, but highly im- 
proved himfelf by his converſe with the Beaux 
Eſprits, which ke met with in the ſeveral Re- 
gions he viſited 5, The firſt Place he betook him- 
ſelf to, was Italy, then he went into Den- 
mark, Germany, Rungary, &c. 4d after 
a Lone but adr-antagious Peregrination he re- 
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turn'd to Amſterdam, where he intended 10 
take up bi Reſt, had he not beer called by the 
French King upon very Honourableterms to 
Paris 3 During his Continuance there he jo 
order d his annual Revenue, that he might be 
ſupplied by the hands of a Friend wherever he 
was. He ſtaid at Paris three years, and then re- 
tired Himſelf to a ſolitary village in Holland 
called Egmond, where be lived twenty froe 
years, during which time he applyd himſelf 
wholly to the Reſtauration of true Philoſophy, 
wherein he gave the World ſuch mighty teſti- 
monies of his Excellence, that in a ſhort time 
he became celebrated in the months of all 
Fearned Men. Neither were the Courts of 
Princes ſilent in his deſerved Praiſes ; for af- 
ter a Retirement of twenty five years he was 
Invited byChriſtina Queen of Sweedland to 
ker Court : Thither upon the intreaty of this 
brave and I earned Princeſs he betook kimelf, 
where he had not continued Long before he 
was ſtruck with a Peripneumonia or [nflam- 
a1ation of the Lungs (contraded, as it is 
thought by the long Diſcourſes which he uſed 
to hold bare headed with the 2necn, continu- 
ig them ſometimes till far in the Night, ) 
of which unhappy diſtemper he Died the ſe- 
zenth Day afier he ficken'd, 
| : Thus 
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to the Reader. 


Thus Expired this Wonder of his Own and 
ſucceeding Ages, deſired and lamented by all 
men, Fr—nale by none. He was buried in a 
coſtly Monument conftſting sf four ſides, upon 
oo, were AK; 89, Canna up- 
on him by many Renown'd Perſons. 

What ſhall we now ſay ſufficient to expreſs 
our Grit = the untimely Deceaſe of this 
Worthy Philoſopher ® But Eſpecially what 
ſhall we now do to recover our Loſs 8 Let us 
endeavour to Redeene what we have loſt by 
well Husbanding and careful improvement of 
what is left which may be done in Part by a 
Diligent Peruſal of the Works written by this 
Excellent Author: This, This only is the way of 
Reviving him again, and of giving him Im- 
mortality in ſpight of his untimely Fate. And 
fo let kim for ever live celebrated by the De- 
ſerved Praiſes of all ingenious Enquirers af- 
ter truth, and Learning. 

Let ws therefore caſt our eye upon the Pre- 
fent Work of this extroardinary Philoſopher, 
and therein let us admire his profound Judg- 
ment and vigorows Fancy, for if we ſeriouſly 
conſider it, we ſhall hardly find a more 
ſolid cloſe piece of Reaſoning either in this 
or Foregoing ages; Here, what was com- 


only aſſerted without proof, is not only prov- 
ed 
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but Mathematically Demonſtrated, viz. 
That God is the Fountain and Original of 
- Truth; His ſharp Wit, like Hannibals Vize- 
gar, hath eaten throthe Mazing and overtow- 
ring hills of Errors, a Plain and Pleaſant Way 
to the Divine ſeat of Knowledge. 
In fine, juch is the Excellence of theſe ſix 
Meditations, that I cannot reſemble *his Per- 
formance herein better than to the Six Days 
Work of the Supream ArckiteF; and cer- 
tainly next to the Creation of All things out 
of Nothing, the Reſtauration of Truth out of 
Errors is the moſt Divine Works ſo that (with 
Reverence beit ſpoken) the Incomparable Des- 
Cartcs dves hereby deſerve as it were the name 
of a Creatour. In the firſt Meditation we are 
Preſented with a Rude and Indigeſted Choas 
of Errours and Doubts, till the Divine ſpirit 
of the Noble Des-Cartes (pardon the Bold- 
zeſsof the Expreſſion) moves upon the con- 
fuſed face of theſe Waters, and thereout pro- 
duces ſome clear and diſtin& Light 3 by which | 
Sun-ſhine he proceeds to bring forth and che- | 
rſh other Branches of Truth 3: 1H at laſt by 
4 fix Days Labour he Eſtablifhes this Fair 
Fabrick (as I may call it ) of the IntelleCtu- 
al World on: foundations that ſhall never be 
ſhaken, Then ſittirg down with reſt and ſa- 
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to the Reader. 
tisfaGion he looks upon this his Off-ſpring, 


and Pronounces it Good. 

Theſe Things Conſtder d, I need not make 
any long Apologies for my undertaking a tran - 
ſation thereof, The excellency of the Origi- 
nal is ſufficient to vindicate my endeavours 
to preſent the Engliſh World with a Copy, and 
he that ſha'l blame my Intentions of Com- 
municating the Methods of Truth to thoſe 
that have only the Engliſh Tongue,may as well 
Lp] with thoſe Engliſh that propagate 
the Chriſtian Religion among ſavage Indians, 
and tranſlate the Scriptures into their Lan- 
guage, becauſe they have not the Engliſh Tongue. 
To underſtand Latin is no (or at moſt a very 
ſmall part of Learring.and that whichcertain- 
ly every Cobler in Rome was once endow'd 
with; and therefore muſt there then be no 
tranſlations ont of Greek into Latin? I denbt 
rot, but there are manyPerſons in our Nations, 
who tho wanting Latin, are notwithſtand- 
ing very capable of the moſt abſiraFed ſpe- 
culations , the late diſturbances of our King- 
domes occaſion d many Youths, who were ther 
ina fair way of Inſtru@ion, to forſake their 
learning , and divert their intentions from 
Literature to Arms, and yet many »f theſe 
have afterwards become Men of extraordi- 
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to theR eader. 
ary abilities and qualifications for learning 
otwithſtanding their deficiency in the Roman 
Tongue. And I jee no Reaſon why it ſhould 
210t be the deſire, and conſequently the endea- 
deavour of every true Engliſh man, to make 
his language as univerſal as is now the French, 
#nto which the beſt Books in all ſorts of Lear- 
ing, both Poetry and Proſe, are daily tran- 
ſlated out of all languages, but eſpecially out 
of Greek and Latine. Among which theſe 
Meditations are to be| found, entituled, Les. 
Meditations Metaphyſiques De Rene Des 
Cartes touchant la Premiere Philoſophie, 
This was tranſlated out of the Authors L atine 
into French by Monfieur le D. D.L. N. S. 
The ſeveral Obje@jons alſo, which were made 
by divers learned Perſons againſt theſe Medi- 
tations, with the Authors Anſwers, were tran- 
lated into French by M. B.L.R. And, 7 
hope, uo one will aſſert, that the French are 
more fit to receive thoſe metaphyſical Notions 
delivered herein than the Engliſh Nation. 
But 'twas none of the ſmalleſs motives I 
had to this undertaking, that tho ſome fa- 
tous Engliſh Authours have taken notice of 
the Arguments here produced ( for the proof 
of a Deity drawn from the Idea we have of 
God 72 our Mind, &c. ) Particularly the 
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moſt excellent and learned Dr. Stillingfleet 
7n the firſt Chapter of the third Book in is 
Origines Sacrz, who refers his Readers to 
a further ſearch into theſe Meditations iti the 
450 page of that Diſcourſe 5 as alſo the 
Reverend Dr. Henry More 77 his Anti- 
dote againſt Atheiſm, and more filly in his 
Appendix arnex'd thereto, hath treated of 
our Authors demonſtration 5 and yet nothing 
of the genuine original from whence they have 
borrowed all thezr Copies ( tho ſome of thene 
drawn in a larger ſize, yet I queſtion whether 
Jo expreſſwe) nothing of our Anthors proper 
management hath ever appear d in Engliſh. 
Thoſe that aſſert theſe Arguments to have 
been long before thought npon by ſome of the 
Fathers, 1 ſhall refer to our Authors juſt vin- 
dication of himſelf in his ſeveral Anſwers to 
Objedions made againſt theſe Diſcourſes. 
Ard kere T ſhall diſnriſs the Reader detain- 
7117 hin no longer from that ſatisfaFion which 
f- may reaſonably expe## from the peruſal of 
£ 10llowing Meditations 5 this Tranſlation 
is 2o/icated to io one in partitulary,but is ham- 
by. jubraitted to the moderate cenſure of all 
c444id Readers, by 
Dublin Feb, Their humble Servant 
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Of Things Doubtful. 


OME years paſt I perceived how 

many Falſ;tres T admitted off as 

Truths 1nmy Younger years, and 

how Dxbious thoſe things were 

which I raiſed from thence ; and 
therefore I thought it requiſite (if Thad 
a deſigne to eſtabliſh any thing that 
ſhould prove firme and permanent 1n (ct- 


7 ences) thatoncein my life I ſhould clear- 


ly caſt aſ1de all my former opinions, and 
begin a new from fome Firſt principles. 
But this ſeemed a great Task, and I ſtill 
Eorews B expected 


(2) 


expected that maturity of years, then 
which none could be more apt to receive 
Learning 3: upon Which account I waited 
ſo Jong, that at laſt T ſhould deſervedly 
be blamed had I ſpent that time in Del:- 
beration which remain'd only for Aion. 

This day thereforeI conveniently re- 
leaſed my mind from all cares, I pro- 
cured to my ſelfa Time Quiet, and free 
from all Buſineſs, I retired my ſelf Alone; 
and now at length will I freely and 
ſerioully apply my ſelfto theGeneral over- 
throw of all my former Opinions. 

To the Accompliſhment of Which, it 
will not be neceſlary for me.to prove 
them all falſe ( for that perhaps I ſhall 
never atcherive) But becauſe my reaſon 
perſwades me, that I muſt withdraw my 
aſlent no leſs from thoſe opinions which 
ſeem not ſo very certain and wndonbted , 
then I ſhould from thoſe that are Apparert- 
[y falſe, it will be ſufficient if T reject all 
thoſe wherein I find any Occaſion of 
, doubt, 

Neither to effe& this is it neceſſary, 
that they all ſhould be run over particul- 
arly (which would be anendles trouble) 
| but becauſe the Fondation being once 
| undermin'd, 
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(3) | 


undermin'd, . whatever is built thereon 
will of its own accord come to the 
| egrcy {hall therefore unmediately af- 

ult the very principle, on which whate- 
verT have believed was grounded. Viz. 
Whatever I have hitherto admitted as moſt 
true, that I received either from, or by my 
Senſes; but theſe 1 have often found to deceive 
tne, and *tis prudence never certainly to 
truſt thoſe that have (tho but once) deceived 
as. 

r Doubt. But tho ſometimes the ſexes 
deceive us being exerciſed about remote 
or. ſmall objects, yct there are many 0- 
ther things of which we cannot doubt 
tho we know them only by the ſenſes ? 
as'that at preſent I am in this place, that 
T am litting by a fire, that I have a Win- 
ter gown on: me, that I feel this Paper 
with my hands; But how, can 1t be de- 
nied that theſe hands or this body is mine 3 
Unleſs I ſhould compare my ſelf to thole 
mad men, whoſe brains are diſturbed by 
ſuch a diſorderly melancholick vapour, 
that makes them continually profeſs them 
{elves to be Kings, tho they are yery poor, 
or - fancy themſelves cloathed in Purple 
Robes, tho they are naked, or that there 

B 2 heads 
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_ 5 
heads are made of Clay as a bottle, or of 
glaſs, &c. But theſe are mad men, and I 
ſhould be as mad as they in' following 
their example by fancying theſe things as 
they do. | / 

I 9S2lution, This truly would ſeem ve- 
ry clear to thoſe that never ſeep, and ſut- 
fer theſame things (and ſometimes more 
unhkely.) in their repoſe, then theſe mad 
men do whilſt they are awake ; for how 
often amT perſwaded in a Dream of theſe 
uſual occurrences, that I am in-this place, 
that I have aGown on me, that I am fit- 
ting by a fire, e*c. Tho all the whileI am 
lying naked between the Sheets. 

But now I am certain that Iam awake 
and look upon this Paper, neither is this 
head whicttI ſhake aſleep, I knowingly 


| and willingly ſtretch out this hand, and 


am ſenſible that- things ſo diſtin& could 
not happen to one that ſleeps. As if; I 
could not remember my ſelf to have been 
deceived formerly in my ſleep by the ke 


thoughts 3 which while I.confider more 
attentively T am'fo far convinced of the 


difficulty of diftinguiſhing fleep fromwa- 
king that I am amazed, and this very a- 
mazement almoſt perſwades me that 7 am 
allcep. 2 Doult. 
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,.., 2 Doubt. Wherefore let us ſuppoſe our 
ſelves aſieep, and that theſe things are. not 


-zrue, v1z. thatrwe open our Eyes, move our 


heads, ſtretch our hands, and perhaps that 


. we have nofſuch things as hands ora body. 


Yet we muſt confeſs, that what we ſee-in 


'aDream1is-(as:it were) <painted Pifnre, 
- which: cannot; be deviſed-. but: after-the 
likeneſs. of /\ſome! real thing z,' - and that 
- therefore theſe Generals atleaſt, 2iz.eyes, 
head, hands, and the whole” body are 
y things read exiſtent and' not imaginary; 
.For Paintersthemſelves, (even then when 
A Mermaids and Satyrs in'-the 


moſt unuſual ſhapes). do, not give them 


| - natures altogether new; but-only. add: the 
| divers Parts of: different' Animals toge- 
$ .ther; And'if by chancethey invent; any 
* thing ſo new that nothing was ever: ſeen 
Z like it, ſo; that 'tis wholy fictitious and 
2 falſe, yet the colours .at leaſt of which, 
they make it muſt be 7re Colours; ſoupon 
* the ſame account, thotheſe General things 
* aseyes, head, hands, &c.. may be imagt- 


nary; yet-nevertheleſs we muſt of neceſ- 
ſity confeſs the more ſr-ple and wniverſal 


; things to be 17ze, of which (as of true 
3 Colours) theſe Images of things (whether 


irue 


( Cs J 
tme-or falſe.) which are in'ourt minds. arc | 
imade'; ſich as' are the narure of abddy 
itt General, afd its Extenfion, alfo'the 
ſhape of thirips extended; with the quan- 
tity-or bigne{s'of them, their number al- 
ſo;and' placewherein they are, the time | 
inwhich they continue, and)the like, and | 
xlicreforefrom hence wemtenobadcon- | 
'clafion, that Pk vpck., both \Natural, and | 
Meticinal, Aftronomy, and All-other - feidn- | 
cer, which! epent' on 'the.confideration | 
of: componnt "thivigs , ave*Dopbrpul. But 
that Arithi#2#32k ; Geometry, n and the like | 
T_—_ treat only of *the-moft;mzple; and | 
encral thitg5s rot regurding whether they | 
*really:are ornotyhave if! theni'fomerhing | 
oe and #daubrtd; for'whether:THleep | 
*Or: wake, 't#0 ain pheee added{miake wy F 
'a fquare has na'tore'(ides then four; Et. | 
'neither ſeems "it-poſlible? ahhe- ſuch plain lo 
iraths can bedoiibted off. 
2 Solution: Bit" all his White there'is 3 
"rooted in'y minda' certain old opinion 
-of the" beizgof van Onivipotent God, by 7 
-whom Dam'&#ecd-in therſtate] amiin'; | 
\anthow ktiow*Tbut he cauſed that there | 
ſhould be noFarth, no'Heaven, noiBv- Þ 
"dy, no Fiptite; no Magnitude; no "ol 
an 
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and yet that all theſe things ſhould ſeem 
to me to beas now they are ? And as 1 
very often judge others to Erre about 
thoſe things which. they think they 
Throughly- underſtand, fo why may not I + 
be deceived, whenever Jadd two and three, 
or count the ſides. of a Square, or what- 
E 3 other ealy Matter can be thought 
of ? | 

3 - Doubt. But perhaps God. wills not 
that] ſhould be deceived, forheis-ſaid to 
be Infintely Good. . | 

3. Solution. Yet if it were Repugnant to 


% his Goodneſs to create me ſo that [ſhould 


be always deceived, it ſeems alſo xnagre- 


E ableto his Goodneſs to. permit me to be 
deceived at ary time; Which laſt no one 
Z will affirme : Some there are truely who 
. # hadrather denyGodsOmnpotence,then be= 
 leveallthings wrcertain ;, buttheſe at pre- 
ſent we may not. .contradidt. And we 


will ſuppoſe all this of God to be falſe ; 
yet whether they will ſuppoſe me to be- 


7 come what Tam by Fate, by Chance, by 


a continued chain of canſes, or any other 
way, - becauſe toerreis an [zperſeFion, by 


75 how muchtheleſs power they will Aſſigne 


to the Arthoy of my Being, ſo much the 
A more 


EE, 

more Probable it will be, that TI amfo 
Imperfe& as to be alwayes deceived, 

To which Argriments 1 know not 
what to/anſwer butam forced to confels, 
that there js nothing of all thoſe things 
which - [/formerly* received as 1rths , 
whereof\ at preſent © may not donbt ; 
and this doubtſhall not be grounded on 
inadvertency or Levity, butupon ſtrong 
and -premeditating reaſons; and 'there- 
fore [muſt hereafter (if I defigne to diſ- 
cover any truths) withdraw my, 'aflent 
from them no leſs then from apparent fal- 
fh009h/: * 3.55 0-200 Sg | 

But *tis not ſufficient to think” only 
Tranſjeritly on theſe things, but'T muſt 
take care to remember them 5 for dayly 
my-old -opinions returne upon me, and 
muh' againſt my Will almoſt poſlſeſle my 
Beleiferyed to thein, as 1t were by a con- 
tinued z/e and Right of Familiarity; nei- 
ther ſhall T ever ceafe to: aſſert and truſt in 3 
them, whilſtT ſuppoſe*them as in them- :' 
ſelves they really are, thatis to ſay, ſoxze- 
thing doubtful (as now Thave proved) yet 
notwithſtanding highly Probable, which 
It 1s much more Reaſonable' to- beleive 
thendisbelerve. - POO TRNS 
Pt Wherefore 


+, @* 

WhereforeT conceive I ſhould not do 
amiſs, if (with my mind bent. clearly to 
the contrary ſide) Iſhould deceive my 
{elf, and ſuppoſe them fora While alto- 
gether falſe and Imaginary ; till at length 
the Weights of prejudice being equal ig 
cach ſcale,” no1ll cuſtome may any more 
Draw:my- Judgement from the true Con- 
ception of things, for I know from hence 
will follow no' dangerous Error, and 
[ carve too immoderately pamper my 
own Incredulity, ſeeing What I amabour, 
concernes not Pradice but Speculation, 

To Which end I will ſuppoſe, not an 
Tnfinitely perfe# God, the Fountain of 
truth, but that ſome Evil Spirzt which is 
very Powerful and erafiy has uſed all his . 
endeavours to decezve mes [ will conceive, 
the Heavens, Air, Eearth, Colours, Fi- 
gures, Sounds, and all outward things 
are nothing elſe but the deluſions of 
Dreams, by which he has laid ſhares to 
catch my eaſy beleit ; I will conſider my 
ſelf as not having hands, Eyes, Fleſh, 
Blood, or Sences, but that [falſely think 
that Thaveall theſe ; [will continue firm- 
ly in this Medication; and tho it Iyes not 
in my power to diſcover any truth, Lt 
this 


m_ 


this is inrhy power, not to affert to Fal- 
ſities, and with a ſtrong reſolution take 
care that the Mighty deceiver (tho never fo 
powerful or cumming ) inipoſe not any thing 
on my beleite. 
But this isa laborious intention, and 
2 certain fſlath reduces me to the uſual 
courſe of life, and like a Priſoner who in 
his ſleep perhapsenjoy'd an imaginary It- 
berty, and whenhe begins to ſuppoſe that 
he is aſleep is afraid towaken, but iswill- 
Ing to be deceived by the Pleaſant delu- 
fon; fo I'willingly fall into my old opini- 
ons, and am afraid to "a R ouſed, leaſt a 
toilſome waking ſucceeding a 'pleaſant 
' reſt 1 may hereafter live not in the light, 
but in the confuſed darkweſs ofthe doubts 
now raiſed. | 


MEDITAT- 
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Of the nature of Mans mind, and 
. that tis eaſier proved 40 be then our 
-:. body, * | 


TD Y -yeſterdays Meditation T am caſt 
into ſo great Dovbts, that Tſhall ne- 
ver forget them, and yet 1 know not 
/how to anſwer them, but being plunged 
'on a ſuddain into a deep Gulf, 7 amſoa- 
mazed that:/ can-neither touch the'bot- 
tome, nor ſwim at the'top; - F 
;,, Nevertheleſs, { will endeavour 'onee 
:more, and try the way ſet on yeſterday, 
iby. removing from me whatever -is'tm the 
teaſt doubtful, as if Thad certainly diſco- 
ver'd it to be altogether:falſe;and will -pro- 
ceed till 7 find out :ſome certainty, or if 
nothing el(e, yet at leaſt this certainty, That 
"there 7s nothing ſure. : | 
-.. Archimedes required but a-poznt which 
was firm, and  7y:moveable, that he might 
: move the whole Earth;to-in the preſent un- 
dertaking Great things' May be G— 
1 
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if 1 can diſcover but the leaſt thing that 
is true and indiſputab/e. 
Wherefore} 1 ſuppoſe: all ;things 1 ſee + 
are falſe, and belicve that nothing of thoſe 
things are really. exiſtent, which my de- 
CCl memory repreſents to me 3 tis 
evident [ have 'no ſenſes, that a Body, Fi- 
gpre, Extenſion, Motion, Place, &*c.. are 
meer Fictions 3 what thing therefore is: 
there thatis ##e? perhaps-only:th7s, { 
there is nothing certain. 1. OS 
-Dabts: img  Buthow know I thatthereis 
Saluti.ns, nothing Aiftin® from. all theſe 
.things.(which [ have now xeckon'd ):of 
which [ have no: reaſon \to- doubt? 1s 
there no God or whatever other name :7 
may call him);who has put theſe thoughts 
Into. me? Yet why ſhould { think this? 
When [my ſelf perkaps am the 4x#hor of 
.thew.. Upon which Account, therefore 
.muſtnot Tbe ſomething? 'tis but juſt now 
- that 1 denied that'{ had any ſees, or a- 
_ ny; Body. Hold a while— Aml fo tied 
to a Body and ſenſes that 1. cannot exiſt 
without. them? But [have peſwaded my 
- {ſelf that there is nothing 1n-the World, 
_ No Heaven, noEarth, noSouls, no Bodies ; 
and.then why not; that 1 »y ſelf am = 
| ct 


(139 
Yet ſarelyif 1 conld perfwade my ſelf a- 
ny thing, Tas. - | 

But there is'1 know not what fort of 
Deceivour very-powerfel and very crafty, 
who always ſtrives to deceive Me 3 with- 
out Doubt therefore 1 am, if he can de- 
cieve me ; And let him Deceiveme asmuch 
as he can, yet he can never make me Tot 
to Be, whilſt 1think that Iam, Wherefore 
T1 may lay this down as a Principle, that 
whenever this Fg" I am, I exiſt, is ſpo- 
ken or thought of by Me, 'tis neceſſarily 
True, © 
But 1 do not yet fully underſtand who 
1 azz: that now neceſlarily exiſt,. and T 
muſt hereafter take care, leaſt / fooliſhly 
miſtake ſome other thing for zy ſelf, and 
by that means be deceized in that thought, 
which [defend as the moſt certain and evi- 
dent of all. 

Wherefore I will again Recolle&, what 
I believed my ſelf to be heretofore, before 
{ had ſet upon theſe Meditations, from 
which Netion I will withdraw whatever 
may be Diſproved by the Foremention'd 
Reaſons, that in the End, That only may 
Remain which is 1rze * and indifputq- 
ble, 7 
What 


(149) 

| What therefore have I heretofore 
thought my ſelf? A Mar. But what is 
a man? {hall 1 anſwer, a Rational Ari- 
mal? By no means; becauſe afterwards 
It may be asked , what an Animal 1s? and 
what Rational is? And fo fromone gue- 
ſtion T may fall into greater Difficaltres 3 
neither at '\preſent have Iſo much time as 
to ſpend it about ſuch Niceties. 

But I ſhall rather here Conſider, what 
heretofore repreſented it 1ſelf to my 
thoughts freely, and natrrally, whenever 
I ſet my felf tounderftand What 1 my ſelf 
Was. 

And the firſt thing I find Repreſenting 
it ſelf is, that I have Face, Hands, Arms, 
and this whole frame of parts which 1s 
ſcen 1n' my Body , and which I call my 
Body. 

The nextthing repreſented tome was; 
that { was noxriſhd, could walk, had 
ſenſes, and could Think 5 which functi- 
ons 1 attributed to my Soul. Yet what 
this /oul of mine was, 1 did not fully con- 
ceive; or elſe ſuppoſed it a ſmall thing 
like wind, or fire, or aire,infaſed through 
my. ſtronger parts. pi 

As to my Body truly 1doubted - 

ut 
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but that I rightly underſtood its Nature, 
which (if 1 ſhould endeavour todeſcribe 
as I conceive it ) Iſhould thus Explain, 
wiz, By a Body I mean whatever 1s cap- 
able of Shape, or can be contained 1n a 
place, and fo fill's a ſpace that it excludes 
all other Bodys out of the ſame, that which 
may. be touch'd, ſeen, heard, taſted , or 
ſmelt, and that whichis capable of various 
Motions and Modifications , not from it 
ſelf, but from any other thing moving it, 
for [judged it againſt (or rather above) 
the nature of a Body to move it ſelf, or 
perceive, or think, But rather admired - 
that 1 ſhould find theſe Operations in o/ 
tain Bodys. | | 
But How now (fince [ ſup- 
Poubrs and boſe a certain powerfidd and (if 
it be lawful to call him ſo) evil 
deluder,whouſeth all hiszendeavours to de- 
ceive me 1n all things) can Jaffirme that 
I have any of thoſe things, which I have 
now ſaid belong to the zature of a Body? 
Hold — Let me Conſider —, Let me 
think —, Let me refie&— Ican find no 
Anſwer, and I am weary with repeat- 
ing the ſame things over-again in 
Vain, 
Buy 


(16) 
: But Which of theſe Farmlties didI at- 
tribute to. my. Soul, my Nutritize, or Mo- 
tive faculty ? yet now ſeeing I have nv 
Body, theſe alſoare meer deluſions. Was 
it my ſerfitive faculty > But thisalfo can- 
not be perform'd without a Body, and I 
have ſeem'd to perceive many thingsin'my 
ſeep, of which I afterwards 92%. 3 dh 
my ſelf ot to be ſenſible. Was it my Cogi- 
tative Faculty > Here 1 have dNcovered 
it, *tis my Thought, this alone cannot be 
ſeparated from Me, 1 am, 1 W _ 7 
trae, but for what time A» [? Why I 


ant as long as Tthink; For it May be that 


When I ceaſe from thinking, 1 may ceaſc 
from being. Now I admit of nothing 
but whati1s neceſfarily true:In ſhort there- 
fore I am only a thinking thing, that is to 
* places noted with ſay ; x ind, ora jo #l, or 
' their Afterich arere. #7 derſtanding, or Reaſon, 
fer'd toin the follow» words which formerly 1 
OI underſtood not 3 I am 
a Real thing, and Really Exiſtent , But 
what ſort of thing ? I have juſt now ſaid 

it, 4 thinking thing. | 
But am I nothing beſides ? I will con- 
ſider ---- 1 am not that fe age of parts, 
which iscalled a Mans Body, ncither am I 
any 


_ 0t ito Be. _ Yet my Po 
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any ſort of thin Air infuſed into thoſe 
Parts, nor a Wind, nor Fire, nor Vapour, 
nor Breath, nor whatever I my ſelf can 
feign, for all theſe w_ [ have ſuppoſed 

ition ſtands firm, 
Nevertheleſs I am ſomething. Yet perhaps 
it ſo falls out that theſe very things which 
I ſuppoſe not to exiſt (becauſe to me xr7- 
known) are in reallity nothing different 
from that very Self, which I 4&#ew. I can- 
not tell, 1 diſpute 1t not now, I can only 


: give my opinion of thoſe things whereof 


| have ſome knowledge. I am ſure that 


{ lexiſt, Lask whol am whom I thus know, 
certainly , the knowledge, of Me 


L 
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(preciſely taken) depends not on thoſe 
things; whoſe. exiſtence I am yet ignorant 
off; - and therefore not on any other 


| things that 1 can feigy by my imaginat:- 


077 


And this very Word (fig) puts me in 


& mind of my error, for 1 ſhould feigr in 
3 deed, if I ſhould i-agzme my felf any 
Z thing ; for to 7z:agize 1s nothing elſe but 
3 to think upon the ſhape or 7z2age of a gor- 
# poreal thing ; but now I certainly know 


S that I az, and Iknow allo that 'tis poſſi- 
_ ble that all theſe 7mzages, and generally 


WHats 
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whatever belongs to the Natrre of a Bo- 
dy are nothing but deluding Dreams. 
Which things Confider'd 1{hould be no 
leſs Fooliſh in ſaying, T will zmragrne that I 
may more throughly underſtand what I am, 
then if I ſhould ſay, at Preſent 1am awake 
gud perceive ſomething true, | but becauſe it 
appears not evidently enough, T ſhall endea- | 
our to ſleep, that in a Dream I may perceive | 
?t more evidently and truely. | 
_- Wherefore I knowthat nothing that I |} 
. can comprehend by my 7magination, can | 
belong to the Notion I have of wy ſelf, | 
and that I muſt carefully withdraw my | 
mind from thoſe things it that may more | 
diſtinfly perceive its own Nature. | 
Let me ask therefore What T am, A | 
Thisking Thing, but What is That? "That | 
is a thing, doubting, underſtanding, affirm- | 
ing, denying, willing, nilling, imagining allo, | 
and ſerſitive, Theſe trnely are not a'ftew þ 
Properties,1f they all belong to Me. And } 
Why ſhould they Not belong to me? For | 
am notIthe very ſame who atpreſent doubt | 
almoſt of All things ; yct wnderfiand ſome- | 
thing, which thing onely I affrra: to be {| 
true, I deny all other things, I am willing | 
to know more, I world not be deceived,T | 
inta- | 


(19) 
7magine many things »rwil/ingly, and corrfe- 
der many things as coming to me by my 
ſenſes, Which of all theſe faculties is it, 
which is not as: tre as that I _ tho T 
ſhould jeep, or my Creatour {hould as 
much as in him lay, ſtrive to decezve Me ? 
which of themis it thatis diſtin@ from my 


; thought? which of them is 1t that can be 
$ ſeperated from we? For that I am theſame 
| that doubt, underſtand, and will 1s ſo eor- 


dent, that 1 know not how to explain it 


# more manifeſtly, and that I alſo am the 
= ſame that 2zagize, for tho perhaps Cas I 
Z have ſuppoſed )no thing that can be 24- 
* ed is true, yet the imaginative Power 1t 


ſelf is realy exiſtent, and makes up a part 


& of my Thought ; and laſt of all that I am 
= the ſame that am ſerſttzve, or percezve cor- 
2 poreal things as by my ſerles, yet that I now 
# /eelight, hear a noiſe, feel heat, theſe things 
g are falſe, for Iſuppoſe my ſelt oth but 


I kzow that 1 ſee, hear, and am hexzgh, that. 


& cannot be fee ; and this it isthat in me 
$ 18 properly called Senſe, and this {trictly ta- 
q ken 1s the ſame with thought. 


By theſe Conſiderations I begin a little 


; better to underſtand My ſelf what I am 
Y But yet it ſeems, and Icannot but {47k that 


- ( 2 Core 


Corpoxedt Things (whoſe Images are formed 
in. my thought, and which by my ſex/es, I 
perceive )are much more diſtin&@ly known, 
then that cojiſed Notion of My Self which 
i-1agination cannot afford me. And yet 
'tis ſtrange that things donltfl, unknown, 
diſtin fron Me, {ſhould be appreherided 
more clearly by Ae, then.a Thing that is 
True, then a thing that is k&vown, or then'1 
my jcif;, But the Reaſon is, that my Mind 
loves to wander, and ſuffer not it {elf .to 
be bounded witflin the ſtrict limits. © 
Truth. : 

Let it therefore Wander, and once 
more let me give it the Free Reins, that 
hercafter being conveniently curbed, 'it 
may ſuffer it {clf to be more eaſily Go- 
vern'd, | 

Let me conſider thoſe things, which of 
all Things I formerly conceived moſt e- 
vident, that 1s to ſay, Bodies which we 
touch, which we ſee, not bodies in Gene- 
ral (for thoſe General Conceptions are u- 
ſually Confuſed) butſome one Bodyin par- 
ticular. 

Let us chuſe for example this ptece of 
Bees-wax, it was lately taken from the 
Comb, it has not yet loſt all the zaft of 
the 
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the Homey, it retains ſomething of the 
ſmell of the Flowers from whence 'twas 
gather'd, its colour, ſhape, and bigneſs are 
manifeſt, *tis hard, 'tis cold, 'tis eaftly felt, 
andif you will knock it with your fin- 
ger, twill ake anociſe © In fine, 1t hathall 
things requiſite to the moſt perfect no- 
tion of a Body. 

But behold whilſt I am ſpeaking, *tis 
put to the Fire, its taſt is purged away, 
the /zzell 1s vaniſh'd, the colenr is chan- 
ged, the ſhape is alter'd, its blk 1s increa- 
ſed, its become /off, *tis fot, 1t can ſcarce 
be felt, and now (though you ſtrike it) 
It makes no #9iſe, Does it yet continue 
the ſame Wax ? ſurely it does, this all 
| confeſs, no one denies it, no one doubts 
' ,1t. What therefore was there in it that 
| wasſvevidently known ? ſurely none of 
3 thoſe things which I perceived by my ſer- 
3's; for what I /xelt, taſted , have ſeen, 
23 felt, or heard, are all vaniſh'd, and yet the 
3 Wax remains. Perhaps 'twas this only 
that I now think on, viz. that the Wax 
J it ſelf was not that faſt of Honey, that 
| tell of Flowers, that whiteneſs , that 
s ſhape, or that ſound, but it was a Body 
4 which awhile before appear'd to me /0 
C 3 and 
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and /o modified, but now otherwiſe. But 
what is it ſtrictly that I thus imagine ? 
let me conſider : And having rejeaed 
whatever belongsnot to the Wax, let me 
ſee what will remain, viz. this only, a 
thing extended, flexible, and mutable. But | 
what 1s this flexible, and mmutable £ 1s It. -| 
that I 7z-agize that this, Wax from being | 
round may be made ſquare, or from be- 
ing ſquare can be made triangular? No, 
this is not it 3 for I conceive it capable 
of inmmerable fach changes, and yet I 
cannot by my 7agination run over theſe | 
Innumerables ; Wherefore this notion of | 
its zutability proceeds not from my ima- | 
gination, What then is extended ? 1s nat #5 
its Extenſion alſo uuknowne? For when it | 
melts tis greater, when it boils 'tis greater, 3 
and yet greater when the heat is increas'd; 3 
and I ſhould not rightly judge of the 2 
Wax, did I not think it capable of' more 3 
various Extenſozs than I can imagine. Tt | 
remains therefore for me only to confeſs, * 
that I cannot 72ac37e what this Wax 1s, | 
but that I perceive with my Mzz?d what it | 
1s. I ſpeak of this particular Wax, for of | 
Wax 1n gexe?al the notzon is more clear. 
But what Wax 1s this that I only con- 
| ceive | 
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ceive by my mind? 'Tis the ſame which 
I ſee, which touch, which I imagine, and 
in :ne, the ſame which at firſt I judged 
It to be. But this is to be noted, that the 
perception thereof is not the ſight , the, 


1 - 7ouch, or the imagination thereof 3 neither 


was it ever ſo, though at firſt it ſeed ſo. 
But the perception thereof is the inſpeor 
or beholding of the Mind only, which may 
be either 7-perfe# and confuſed, as for- 
merly it was 3 or clear and diſtin@, as 
now itis; the ore or the leſs I conlider 
the Compoſition of the Wax. 

In the interim, I cannot but admire 
how prone my mind 1s to. erre; for 
though I revolve theſe things with my 
{elt flently, and without ſpeaking, yet am 
I intangled in #zeer words, and am almoſt 


3 J deceived by the uſual way of expreſſzon ; 
3 for wecommonly ſay, that we ſee the Wax 
ſelf zf it be preſent, and not, that we 
3 judge it preſent by its colour er ſhape 5 from 


whence I ſhould immediately thus con- 
clude, therefore the Wax 1s known by 
the /ght of the eye, and not by the 7- 
JpeGion of the mrind only. Thus I ſhoul] 
have concluded, had not I by chance 
look*d out of my window, and ſeen men 
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Paſting-by inthe Street 3 which men I as 

Uſually fay that I ee, as I do now, that 

T fe this Wax ; and yet I ſee nothing 

but their Hair and Garments, which per- 

haps may cover only artificial Machines 

and zovements, but I judge them to be 

men ; fo that what I thought I only jaw 

with my eyes, I comprehend by my Ju- 

dicative Faculty, which is »2y Soul. But it 

becomes not one, who defires to be wiſer 

than the Vulgar, to draw matter of doubt 
from thoſe ways of expreſſion, which the 

Vulgar have invented. 

Wherefore let us proceed and conſi- 
der, whether I perceived more perfe&ly 
and evidently what the Wax was, when I 
firſt look'd gn't, and believed that I 
knew it by my outward /efes, or at lea(t_ 
by my common ſenſe (as they call it) that 
1s to ſay, by my imagination ; or whether- 
at preſcnt I betier underſtand it, after I 
have more diligently enquired both what 
7t 7s, and haw it may be &zowr. Surely 
it would be a fooliſh thing to make it 
matter of doubt to know which of theſe 
parts are true 3 What was there mn my 
firſt perception that was diſtinef £ What 
yras there that ſcem'd not incident to e- 
| very 
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very other Animal? But now when I di- 
ſtinguiſh the Wax from its outward ad- 
herents, and conſider'it as if it' were na- 


ked, with it's coverings pulFd off, then 
I] cannot but really perceive it with my 
mind, though yet perhaps my judgment 


may erre. 

But what ſhall I now fay as to my 
ind, or my ſelf? (tor as yet I admit no- 
thing as belonging to me but a 2ind. 
Why (ſhall I fay ? ) ſhould not, who 
ſcem to perceive this Wax fo diſtin@h, 
know. my elf not only more truly and 
more certainly, Bat more diſtindly and e- 
vidently? For it I judge that this Wax ex- 
7ſts, becauſe I /ee ths Wax; ſurely it 
will be much mote evidert, that 1 my ſelf 
exiſt, becauſe 1 ſee this Wax, for it may 
be that this that I ſee is not really Wax, 
alſo it may be that I have no eyes 
wwherewith to ſee any thing 3 but it can- 
not be, when I fee, or (which1s the ſame 
thing) when 1ikink that I ſee, that I who 
ihink ſhould not exiſt. The fame thing 


, Will follow if I judge that this Wax exiſts, 
{becauſe I torch, or imagine it, &c. And 


what has been ſaid of Wax, may be ap- 
ply'd to all other outward things. 
More- 
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Moreover, if the 20tion of Wax ſeems 

more d:ſtin@ after it is made known to me, 
. not only: by my fight ortouch, but by more 
and other cauſes; How much the more 
diſtinGly muſt 1 confeſs my ſelf known un- 
to my /elf, ſeeing that all ſort of reaſon- 
ing which furthers me in the peroeptzor: 
of Wax, or any other Body, does alſo en- 
creaſe the proofs of the mature of my 
Mind, But there are ſo many more 
things 1n the very, Mzzd it (elf, by which 
the zotior of it may be made more 4;- 
ſtin@, that thoſe things which drawn from 
Body conduce toits knowledge are ſcarce 
to: be mention d. | 

And now behold of my own accord 
am I come to the place I would be in; 
for ſeeingI have now diſcover'd that Bo- 
dies themſelves are not properly perceived 
by our ſeſesor 72agination, but only by 
our #zderſtanding, and are not therefore 
perceived, becauſe they are felt or ſcer, 
but becauſe they are underſtood ; it plain- 
ly appears to me, that nothing can peſt1- 
bly be perceived by me eaſeer, Or more evi- 
dently, than my Mind. 

But becauſe I cannot ſo ſoon ſhake off 
the Acquaintance of my former Opini- ' 
ON, 


(27), 
on, Fam willing to ſtop here, that this my 
new knowledge may be better fixt in my 


memory the longer I meditate thereon, 


mas 


Mepirtart. IIL. 
@f GOD, and that there is a God, 


Ow will I ſhut my eyes, I will ftop 
my ears, and withdraw all my ſen- 
ſes, T will blot out the Images of corporeal 
things clearly from my mind, or (becauſe 
that can ſcarce be accompliſh'd ) I. will 
give no heed to them, as being vaiz and 
falſe, and by diſcourſing with my elf, 
and prying more rightly into my own 
Nature, will endeavour to make my felf 
by degrees more known and familiar to 
my elf. 

I am a Thinking Thing, that is to ſay, 
doubting, affirming, denying, underftanding 
few things, ignorant of many things, wil- 
ling, milling, inmginivg allo, and ſenſitive. 
For (as before T have noted) though per- 
haps whatever I 3z:agize, or am ſenlible 


of, as without me, 1s zot ; yet that man- 
HEP 
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zer of thinking which Icall ſexe and im1a- 
ginatgon (as they are only certain Modes of 
Thinking) 1 am certaig are in Me. So. 
that in theſe few WordsT have mention'd 
whatever TI know, or at leaſt Whatever as 
yet I perceive my ſelf to know. 

Now will I look about me more care- 
fully to ſee Whether there Be not ſome 
other Thing in Me, of Which I have not 
yet taken Notice. I am ſure ThatTI ama 
Thinking Thing, and therefore Do not 1 
know what 1s Required to make me cer* 
tain of any Thing?I Anfwer,that in this My 
firſt knowledge *tis Nothing but a clear, and 
diſtin# perception of What I affirm, Which 
would not be ſufficient to make me cer- 
tain of the Truth of a Thing, if it were 
Poſſible that any thing that I ſoclearly and 
diſtin@ly Percerve ſhould be falſe. Where- 
fore 1 may lay this Down asa Principle. 
Whatever I Clearly and DiſtinGly perceive js 
certainly True. 

But I have formerly Admitted of ma- 
ny: Things as very Certain and wrarifeſs. 
Which I afterwards found to be doubtful 
Therefore What ſort of - Things were 
they?-Viz. Heaven, Earth, Stars, and all 
other- things. which -I perceived by my 
"25 b Senſes, 
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Senſes. - But What did I Percerve of Theſe 
Clearly > Viz... That 1 had \the Tdeas or 
Thoughts. of theſe things in .my mind, and 
at Preſent Icannot deny that I have theſe 
Ideas in Mee. But there was ſome other 
thing Which 1 affirm'd, and Which, (by 
Kean of the common Way of Belief) x 
thought that I Clearly Perceived 3 Which 
nevertheleſs, I did not really Perceive ; 
And that was, that there were Certain 
Things Without Me from whence theſe 1- 
Xs Proceed and to which they were * 
exattly like. And this1t was, Wherein I 
was either Deceived, or if by Chance 1 
Judged #rwly, yet it Proceeded not from 
the ſtrength of my Perception. 

But When I was exerciſed about any 
ſingle and eafie Propoſition in Arithme- 
tick or Geometry, as that two and three, 
added make five, Did not I Perceive them 
Clearly enough to make'me affirm them 
True ? Truly concerning theſe I had no_ 
other Reaſon afterwards to Doxbt, but 
That I thought Perhaps there may be a 
God who might have ſocreated me, that I 
ſhould be Deceived even 1n thoſe things 
which ſeer'd molt Clear to me: And as 
often as this Pre-conceived opinion of 
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Gods great Power comes into my Mind, I 
cannot but Confeſs that he may eaſily 
cauſe meto Err even in thoſe things which 
I Think 1 perceive moſt Evidently with my 
Mind; yet as often as 1 Conſider the 
Things themſclyes, which I Judge my 
{cf to perceive ſo Clearly, T am fo fully 
Perſwaded by them, that T eafily Breal: 
out into theſe Expreſſions, Let Who can 
Deceive Me, yet he ſhall never Canſe me 
Net to Be whilſt 7 think that T Am, or that 
"it ſhall ever be True, that I mever was, 
Whilſt at Preſent *tis True that T am, or 
Perhaps, that Two and Three added make 
More or Leſs then FF ive; for in Theſe 
things I Percieve a Manifeſt Repugnancy 4 
Andtruely ſeeing I have no reaſon to 
Think any God a adcer, Nor as yet ful- 
ly know Whether there Be any.God, or 
Not, 'Tis but a flight and (asI may fay ) 
Metaphyſical Reaſon of Doubt, which de- 
pends only on thatopinion of which T am 
- not yet Perſwaded. | | 
Wherefore That this Hindrance may be 
taken away, When I have timeI ought to 
Enquire, Whether there Be a.God, And if 
there be One, Whether he can be a Decez. 
zer, For whilſt I am 1ezorart of this, 
can- 


£ 
cannot poſlibly be fully Certazz of any O- 
ther thing. 


But now Method ſeems to Require Me 


to Rank all My Thoughts under certain . 


Heads, and to ſearch in Which of them 
Truth or Falſhood properly Confiſts. Some 
of them are (as it were) the [mages of 
Things, and to theſe alone the Name of 
an {dea properly belongs, as When think 
upon a Man, A Chimera or Monſter, Hea- 
ven, an Angel, or God. But there are 0- 
thers of them, that have ſuperadded Forms 
to them, as when I Will, when I Fear, 
when I Affirm, whenT Deny. I know I 
have alwayes (when ever I think) ſome 
certain Thing as the ſabje@ or obje& of my 
Thought, but in this laſt ſort of thoughts 
there 1s ſomething »ore which I Think up- 
on then Barely the likeneſs of the Thing. 
And of theſe Thoughts ſome are called 
Wills and Afe@ions, and Others of them 
Tudgments, 

Now as touching [deas, if they be Con- 
ſiderd alone as they are 1n themſelves, 


without Refpe& to any other Things, they 


cannot Properly be falſe ; for Whether, 
Imagine a Goat or a Chimera, 'tis as CA. 
tain that I 1nagine oneas tother, Alſoin 

the 
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the Wiltand Afe&ionsTneed not Fear a+ 
ny Falſhbood, For tho I ſhould Wiſh for e- 
vil Things, or Things that are Not, 1t 1s 
not therefore Not true that T With for 
they. 

Wherefore there onely Remains my 
Judgments of Things, in which I mutt - 
take Care that I be not deceived. Now 
the Chief and moſt uſual Error that 1 dil 
cover in them is; That I Judge Thoſe Ideas 
" that are wit me to be Conformable and 
like to certain things that are without Me; 
for truely it IConfider thoſc Ideas as cer- 
tain Modes of my Thorght, without Reſ- 
pe& to any other Thing, they will ſcarce * 
afford me an Occation of Erring. 

Of theſe Ideas ſome: are Tmate, ſome 
Adwentitious, and ſome Others ſeem to Me 
as Created by my ſelt ; For that Iunder- 
ſtand. what A Thing Is, VWhat is Truth, 
What a Thorght, ſeems to Proceed meerly 
from my own Nataure. But that I now 
hear a Noiſe, ſee theSun, or feel heat, I 
havexalwayes Judged to Proceed from 
Things External. But Laſtly, Mermaids, 
Grifhns, and ſuch hike Monſters, 'are made 


'. Aterly by My jel And yet I may well 


think all of them .either Adventitions , 
or 


033) 
'or all of them Innate, or all of them #2ade 
by my ſelf, for T have not as yet diſco- 
verd their true Origizal. 
Burt ought cheifly to ſearch after thoſe 
of them which I count Adzentitions , and 
which I conſider as coming from outward 
objets, that I may know what reaſon [ 
have to- think them /zke the things them- 
ſelves, which they repreſert. Viz. Nature 
ſo teaches Me ; and alſo I know that I * 
they- depend not on my Will, and there- 
fore zot 0x #2e;, for they are often pre- 
ſent with me againſt my inclinations , 
or (as they fay ) in ſpite of my teeth 
as now whether 1 wi// ornolT feel heat, 
and therefore I think that the ſexſe or 1z{cz 
ofheat 1s propagated to me by a thing re- 
ally diſtin& from my ſelf, and that is by 
the keat of the Fireat which I ſit; And 
nothing is more obvious then for me to 
judge that That thing ſhould tranſmit its 
own Likeneſs into me, rather then that 
any other thing thould be tranſmitted by 
it. Which ſort of arguments whether 
firmeenough ornot[I ſhall now Trie. 
When TI here ſay , that mature /o teach - 
es 1e, Tunderſtand only, that Iam vas jt 
were willingly forced to beleive it, and 
| nor, 
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not that tis diſcoverd to me to be true 
by any natural light ; for theſe two differ 
very much. For whatever 1s diſcover'd 
to me by the Lzzht of mature (as that it 
neceſlarily Follows that I am, becauſe 7 
think) cannot poſſibly be deabted 5 Be- 
cauſe I am endowed with no other Fa- 
calty, in which I may put fo great confi- 
dence, asIcan in the Light of nature ;, or 
which can poſlibly tell me , that thoſe 
things are falſe, which zatural light teach- 
es me tobe irue; and as to my matural 
Tuclimations , I have heretofore often 
judged my ſelf led by them to the eledi- 
on of the worſt part, when I was 1n the 
chooſing ore of two Goods; and there- 
foreI ſceno reaſon why 1lſhould ever trnſt 
them 1n any other thing. c 

' And then, tho theſe Ideas depend jet 
on my w//, it does not therefore follow 
that they zeceſſarily proceed from things 
exieryal, For as, Altho thoſe laclinatz- 
0775- (which I but now mention'd_) are in 
me, yetthey ſeem diſtin and different 
from my will ; fo perhaps there may be 
in me ſome other faculty (to me unkzowrn) 
which may prove the Efficient canſe of 


theſe Ideas, as hithertoI have obſerved 
them 
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them to be formed in me whilſt 1 dreaz; 
' without the help of any External Ob- 
je@. 

And laſt of all, tho they ſhould pro- 
ceed trom things which are different from 
me, it does not therefore follow that they 
mult be /ike thoſe things. For often times 
T have found the thirg and the Idea dif 
fering mach. As for example, I find in 
my {clf two divers Ideas of the Sun , oz 
as received by my ſenſes (and whichcheif- 
ly I reckon among thoſe I call advenriti- 
ous) by which it appears tome very ſal; 
* ancther as taken from the arguments of 
Aſtronomers (that is to ſay, conſequentially 
colleFed, or ſome other ways made by me 
from certain matural notions ) by which 
ts rendred ſomething bigger then the 
Globe of the Earth. Certainly both of 
theſe cannot be hke that ſun which is with- 
out me, and my reaſon perſwades me, that 
that T7dea 1s moſt —_ the Sun, which 
feems to proceed Immediately from it 
{elf 
All which things ſufficiently prove,that 
I havehitherto (notfrom a true judgerent, 


| but from a blind impulſe) beleived that 


thereare certain things dferert from my 
D 2 KH, 
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ſelf, and which have ſent their [deas or 
Images into me by the Organs of my ſenſes, 
or ſome other way. IG 

But L have yet an other Way of. 1n- 
quiring, whether any of: thoſe Things 
(whole Ideas I have within Me) are Real- 
ly Exiſtent wi#hout Me; And that 1s Thus: 
As thoſe {deas are only Modes of Thinking, 
acknowledge no ſnequality between 
them, and they all proceed from me in 
the ſame Manner. But as one Repreſents 
one thing, an other, an other Thing, tis Evi- 
dent there 1s' a Great difference: betwe:n 
them. * For without doubt, Thoſe of them 
which Repreſent Subſtarces are ſomething 
More,or(asI may ſay )haveMore of Objedive 
Reallity in them, then thoſe that Repreſent 
only Modes or Accidents 5 and again, That 
by Which I underſtand a Mighty Ged, E- 
ternal , Infinite, Onmiſcient, Onmipotent 
Creatour of all things beſides himſelf, has 
_ certainly init ore Objedive Reallity; then 
Thoſe eas by which Finite Subſtances are 
Exhibited, 

But Now, it is evident by the Laght of 
Natzere that there muſt be as much at leaſt 
in the Total efficient Cauſe, as there 1s-1n 
the Efe@ of that Canſe; For from Whence 

Call 


can the effeF have its Reallity, but from the 
Cauſe ? and how can the Caxſe give it.that 
Keallity, unleſs it ſelf havent? 

And from hence it follows, that net- 
ther a Thing can be made out of Nothing, 
Neither a Tning which is #zore Perfe® 
(that is, Which has init {elf z-ore Reallity) 
proceed from That Which is, Leſs Per- . 


fed. 


And this 1s Clearly True, not only in 
thoſe Effes whoſe Adnal or Formal Real. 
lity is Conſider'd, But in Thoſe 1deas alfo, 
WhoſeObjedve Reallityis only Reſpected; 
That is to ſay, for Example of Iluſtrati- 
on, it is not only impoſlible that a ſtone, 
Which was zot, ſhould now begin to Be, 
unleſs it were produced by ſomething, in 
Which, Whatever gges to the Making a 
Stone, 1s eithe Folatell or Virtually; nei- 
ther can heat be Produced in any Thing, 
which before was zot hot, but by a Thing 
which is at leaſt of as equal a degree of 
PerfeGion as heat 1s; But allo tis Impoſhi- 
ble that I ſhould have an [dta of Hear, 
or of a Store, unleſs it were put into me + 
by ſome Cayje, in which there 1s at Leaſt 
as much Reallity, as I Conceive there is in 
Heat or a Stone; For thothat Cayſetran(- 
| D 3 fers 
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fers none of its own Anal or Formal Re- 


ality into miy Idea, T muſt. not from 


thence conclude that 'tis /efs real 5 but 1 
may think that the zature of the [dca it 
{If is ſuch, that of it {elf 1t requires no 
other formal reality , but what it has from 
my thought, of which *tis a 220de. But 
that this /dea has this or that objeFive re- 
allity, rather then any other, proceeds 
clearly from ſome canſe, in which there 
ought to be at leaſt as much formal real- 
lity, ag there is of objeFize reallity in the 
{deat (elf, For if we ſuppoſe any thing 
in the 7dta, which was not 11 its cau/e, 1t 
muſt of neceflity have this from wothing 3 
but (tho it bea maſt [zperfe? manner of 
exiſtzzg, by which the thing is objedively 
the [ztel/e# by an Idea, yet) it 1s not 
altogether wthivg, and therefore cannot 
proceed from v0thing, 

Neither oughtl to doubt , ſeeing the 
reallity which I perceive in my {deas 1s 0n- 
ly an objeFive reality, that therefore it 
maſt of neceſſity follow, that the ſame 
zeallity ſhould be in the caxſes of thule 
{deas fermally, But I may conclude, that 
'tis ſufficient that this rea//iry be in the very 
cauſes only objedively» For as that 0b- 
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jedive manner of being appertams to the 
very ature of an Idea, ſo that formal man- 
ner of being appertains to the very ature 
of a cauſe of Ideas, at leaſt to the firſt and 
= cauſes of them 3 For tho perhaps 
one /dea may receive its birth from an 0- 
ther, yet we cannot proceed in [nfritn, 
but at laſt we muſt arrive at ſome frſ# Idea, 
whoſe cauſe is (as it were) an Original 
copy , 10 whichall the objeFive reallity of 
the [dea is formally contain'd. So that I 
plainly diſcover by the light of zature, that 
the [deas, which are in me, are (as it 
were) PiGures, which may eafily (come 
ſhort of the perfeion of thoſe things from 
whence they are taken, but cannot co-- 
#ain any thing greater or more perfe then 
them - And the longer and more diligemly 
F pry into theſe things, ſo much the more 
clearly and diſtint#ly do 1diſcover them 
to be true. | 
But what ſhall I conclude from hence ? 
Thus, that if the obje&ive reality of any 
of my Ideas be ſuch, that it cannot be 1n 
me either forrarlly or eminently, and that 
therefore I cannot be the cavſe of that Idea, 
from henceit neceflarily Follows, that {1 
lone donot only exiſt, but that ſome 0- 
D 4 ther 
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BY” ther thing, whichis the cauſe of that Idea, 
does exiſt alſo. 
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But if I can find no fb Idea in me, 1 
have no argument to per{wade me of the 
exiſtence of any thing beſides my ſelf for 
I have diligently enquired, agd hitherto 
I could diſcover no other perſwaſtze. 

Some of theſe Ideas there are (beſides 

that which repreſents zzy ſelf to z2y /elf, 
of which in. this place I cannot doubt ) 
which repreſent to me, one of them a 
God, others of them Corporeal and Inani- 
ate things, ſome of them Argels, others 
Animals , and laſtly ſome of them which 
exhibite to me mer like my ſelf. 
As touching thoſe that repreſent Me 
or Azgels or Animals, I ealily underftand 
that they may be made wp of thoſe Ideas 
which I have of xy ſelf; of Corporeal things, 
and-of God, tho there were neither 2477 
(but my ſelf) nor Angel, nor Arimal 1n 
being 

And as to the Ideas of Corporeal things, 
[ find nothing inthem of that perfedion, 
but itmay proceed from my tclt; tor 1f 1 
look into them more narrowly, and ex- 
amine them more particularly,as yeſterday 
(iz the ſecond, Medit,) 1 did the Idea of 
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Wax, I find there are but few things « 


which I perceive elearly and diſtinily:m 
them, viz. Magnitude or extenſion in 
I ongitude, Latitude, and Profundity, the 
Figure or ſhape whichariſes from the ter- 
mination of that Extenſion, the Poſition ot 
place which, divers Figured Bodies have 
in reſpe# of each other, their motion or 
change of place;- to which may be added, 
their ſubſtance, continuance, and number z 
as to the other, ſuch as are, Light, Col- 
ours, Sounds, Smels,, Taſts, Heat , and 
Cold, with the other tactile qualities, 1 
have but very obſcure and confuſed thoughts 
of them, -{o that I know nat, whether 
they are tre or falſe, that is to ſay, whe- 
ther the [deas I have of them are the Jdeas 
of tkings which really are, or are not. For 
altho falfhood formally and properly fo cal- 
led,confifts only in the judgement (as be- 
fore I have obſerved) yet there is an o- 
ther ſort of xzaterial falſhood 1n 1dcas,wohen 
they repreſent a thing as really exilert, 


tho it does ot exiſt + ſo, for example, 


the IdeasT have of heat and cold are fo 0b- 
ſeure and confuſed, that T cannot colle& 
from them, whether cd be a privatziu of 


heat, or heat a pricaiioz oft cold, or whes 


thor 
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| ther either of them bea real quality, or 

whether neither of them be real. And 
ſince every Idea muſt be /ike the thing it 
repreſents, if it be true that cold 1s no- 
thing but the privation of heat, that Idea 
which repreſents it to me as athing real 
and poſitive may deſervedly be called 
falſe. The ſame may be apply'd to other 
Ideas. , 

And now I ſee no neceſſity why I 
ſhould afligne any other Azthor of theſe 
Ideas but my ſelf, for if they are falſe, that 
is, repreſent things that are ot, I know 
by the light of nature that they proceed 
from zothing ; that is to ſay, I harbour 
them upon noother account, but becauſe 
my natrre is deficient in ſomething, and 
#2perfef. But if they are true, yet ſeeing 
I diſcover ſo little reality in them, that 
that very reality ſcarce ſeems to be realy, 
I ſcteno reaſon why Imy ſelfſhould not be 
the Author of them. 

But alſo ſome of thoſe very Ideas of Cor- 

_ goreal things which are elcar and diſtin®, 
T may ſeem to have borrow'd from 
the Idea I have of my ſelf, viz. Subſtance, 
auratiom, mimber, and the like; For 


when I conceive a ſtone to. be a ſubſtance 
(that 


(43) 
(that is, a thing apt of it ſelf to exiſt) and 
alſo that 1 z2y jelf am a ſabſtance, tho [ 
conceive my ſelf a thinking ſubſtance and 
not extended, and the ſtone an extended 
ſubſtance and not thinking, by which there 
15a great diverſity between both the corr- 
ceptzons, yet they agree in this, that they }. 
_ are both ſubſtances. So whenlT conceive 
my ſelf as 7ow 1n being, and alſo remem- 
ber, that Feretofore | = been; and ſince 
I have dizers thoughts, which can znum- 
ber or cont; from hence it 1s that I 
come by. the notions of dnration and 
zumber 5 which afterwards Iapply to o- 
ther things. 

As to thoſe other things, of which the 
Idea of a body is made up, as extenſor, 
figure, place and motion, they are not for- 
ally in me, ſeeing I am only a thinking 
things yet ſeeing they areonly certain 
modes of ſubſtance, and I my ſelfalſo am 
a ſubſtance, they may ſeem to be in me 
eminently. 

*Wherefore there only Remains the 7c. 
of a God, wherein I muſt conſider whe- 
ther there be not ſomething included, 
which cannot poſſibly have its 0r7ginal 
from me. By the word Goz!,T mean a 
CEr- 
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certain Iufinite Subſtance , Trdependent , 
Ommiſcient, Almighty, by whom both [1 
ty ſelf, and every thing elſe that 7s (ifany 
thing do AFualy hol) was created. All 
which Attributes are of ſuch an high 1a- 
tyre, that the more attentively I conſider 
them, the leſs I conceive my {elf poſſible 
to be the Author of theſe notions. 

From what therefore has been ſaid I 
muſt conclude that thereis a God; for 
tho the [dea of ſubſtance may ariſe in me, 
becauſe thatT my {ſelf ama ſubſtance , yet 
I could not have the Idea of an Tnfinize 
ſubſtance (ſ{eing I my ſelf am firite ) unleſs 
it proceeded froma ſubſtance which is re- 
ally Infinite, Neither ought I to think 
that I have no true Idez of Infinity , or 
thatT perceive it only by the egation of 
what 1s f7rite, as I conceive reſt and dark- 
neſs by the negation or abjence of notion or 
light. But on the contrary I plainly vn- 
derſtand, that there is ore reality 1n an 
Tnrfinite ſubſtance, then in a Finite; and 
that therefore the perceptioz of an Infinite 
(as God) is antecedent to the notion T have 
of a finite (as my ſelf) For how ſhould T 
know that I doubt or deſire, that js to ſay, 
that I wart ſomething, and that Tam ot 

| altogether 
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altogether perfeF, unleſs I had the Idea of 
a being more perfeF then ##y ſelf, by com- 
paring my ſelf towhich I may diſcover my 
own 1mperfedions. 
| _ Neither can it be ſaid that this Idea of 
God is falſe Materialiter, and that there- 
foreit proceeds from nothing,as before I ob- 
ſerved of the Ideas of heat and cold, e>c. 
For onthe contrary, ſeeing this zotion is 
molt clear and diſtinF, and contains in it 
ſelf more objeF7ve reality then any other 
Idea, none can be more #rze in it ſelf, 
nor in which leſs ſ#pitiox of flalſhood can 
be found. This Idea (I fay) of a being 
infinitely perfe@ 1s moſt true, for tho it may 
be ſuppoſed that ſuch a beirg does zot exiſt, 
yet 1t cannot be ſuppoſed that the Idez 
of ſuch a being exhibites to me nothing re- 
al, as before I have fſaidof the 1dea of 
cold; This Idea alſo 1s moſt clear and d;- 
in, for whatever I perceive clearly and 
diſtin@ly to be real, and true, and perfe, 
is wholy contair'd 1n this Idea of God. 
Neither can it be objected, that I can- 
not compreherd an Infiuite, or that there 
are innumerable other things in God , 
which I can neither concezve, nor in the 
leaſt think upon ; for it is of the very 2a- 
gy Hire 


LR 
fare of an Infinite not to be apprehendable by 
z1e who am finite. And 'tis ſufficient to 
me to prove this my Idea of God to be the 
molt true, the moſt clear, and the moſt 
diſtin Idea of all thoſe Tdeas I have, up- 
on this account, that TunJerſtand that God 
is 10t to be underſtood, and that I judge 
that whatever I clearly perceive and know 
Iplys any perfedion, as alſo perhaps other 
innumerable perfedions, which I am ig- 
norant of, arein God either formally or 
eminently. | 

Doubt. But perhaps T am: fomething 
21orethen I take my ſelf 'to be,, and per- 
haps all theſe perfeFions which TI attribute 
toGed, are potentially in me, tho at pre- 
ſent they do not ſhew themſelves, and 
break into ation. For 1 am now fully 
experienced that my Knowledge may be 
cercreaſed, and I ſeenothing that hinders 
why it may not excreaſe by degrees in 1#- 
.. finitunr, nor why by my knowledge fo en- 
creaſed. [ may not attain to the other per- 
Fe@ions of God's nor laſtly, why the power 
or aptitude of having theſe perfections 
may not be ſafficient to produce the dee 
of them 1n ze. , - 

Solution. But none of theſe will ws 
or 
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for firſt, tho it be true that my Knowledge 


1s capable of being increaſed , and that 
many things are in me potertzally, which 
aGually are not, yet none of theſe go to 
the making an Idea of God, in which I 
conceive nothing potentially, for tis a cer- 
tain argument of imperfeGion that a thing 
may be encreaſed Gradually. Moreover, 
tho my knowledge may be »zore and more 
encreaſed, yet I know that it can never 
be aGually Infinite , for it can never ar- 
rive to that height of perfe@zor, which ad- 
mits not of an higher degree, But I con- 
ceive God to be aFually ſo Infinite, that 
nothing can be added to his perfeFions. 
Andlaſtly, I perceive that the objedive be- 
77g of an Idea cannot be produced only by 
the potential being of a thing (which in 
proper fpeech is nothing ) but requires an 
attual or formal being to its produGion. 
Of all which forementioned things 
there is nothing that is not evidert by the 
light of reaſon to any one that will dili- 
gently conſider them. Yet becauſe that 
(when Iam carelefs, and the Images of 
ſenſible things blind my underſtanding ) | 
do not ſo eaſily call to mind the reaſons, 
why the 1dea ofa being more perfecF then 


oy 
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y ſelf ſhould of neceſſity proceed from a 
being which is really more perfe ; It will 
be requiſite to enquire further, whether 
1, who have this 1dea, can poſſibly be, un- 
leſs /ach a being did exiſt, To which end 
let me aske, from whence ſhould I be > From 
7y ſelf ? or from my Parents? or from 
any other thing leſs perfe then God ? for 
nothing can be thought + or ſuppoſed 
more perfeF, or equally perfet with God, 
- Burfirſt, If 1 were from my felf,Hhould 
neither doubt, nor - deſire, nor want any 
thing, for I ſhould have given my felfall 
thote perfeFons,of which I have any 1dea, 
and conſequently I my elf ſhould be 
God. ; and IT cannot think that thoſe 
thingsI wazt.are to be acquired with gre4- 
ter difficulty then: thoſe things I have 3 but 
onthe contrary, tis mamifieſt, that it were 
much more difficslt that I (that is, a fub- 
. flare | that thinks) (honld ariſe out of 
othing , then that 1 ſhoald acquire the 
/xowledge of 'many things whereof I am 
Ienorant , which is only the accident of 
that ſubſtance, And certainly If I had 
that greater thing (viz being ) from my - 
1:1t, I ſhould not have derzed my (elf (not 
only. thoſe things which may be caſter ac- 
| quired, 


| 


-  _- 
quired, butalſo) All thoſe things, which 1 
perceived are contain'd in the {dza of a 
Ged ; and the reaſon is, for that no other 
things ſee: to me to be more difficultly 
done, and certainly if they were Really 
more difficult, they would ſeem: more dif- 


ficult to me (if whatever I have, I haze 


from my ſelf) for in thoſe things I ſhould 
tind my Power put to a ſtop. 

Neither can 1 Evade the force of theſe 
Arguments by ſuppoſing my ſelf to have 
alwaics Been, what wow 1 am, and that 
therefore I need not ſeek for an Author 
of my Being. For the Durance or Conti- 
71#4tion of my life may be dizided into 
Inmimerable Parts, each of which does not 
at all depend on the Other Parts 5 There- 
fore it will not follow, that becauſe a while 
ago, 1 was, | nuſt of neceſſity row Be. I 
ſay, this will not follow, Unleſs, I ſup- 
poſe ſome Canſe to Create me (as tit were) 
anew for 1195s Moment (that is, Conſerve me) 
For 'tis evident to one that Conſiders the 
Nature of Duraticn, that the ſame Power 
and Aden 1s requilite to the Corſervation 
of a Thing each Moment of its Beizg, as 
there 1s to the Creatien of that Thing a- 
ew, If it did z0t exiſt, So that *tis one 
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of thoſe Principles which are Evident by 
the Light of Nature: that the 4& of Con- 
ſervation ditfers only Ratione (as the Phi- 
lofſophers term it ) from the AG of Crea- 
T1760, | 

Wherefore 1 ought to ask my ſelf this 
(Queſtion, whether I, who wow Am 3: have 
any Power to Cauſe my lclt to Be hereafier? 
(tor had Iany ſuch power, I ſhould certainly 
&now of it,ſecing Tam nothing but a 7kink- 
ing Tkine, or at leaſt at preſcnt I onely 
treat of that part of me, which is a 1 king 
that 7hinks) to which, I anſwer, that 1 
can diſcover no ſuch Power 1n Me; And 
conſequently, 1 evidently know that Z 
depend on ſome Otter beivg diſtzid from 
my ſelf. 

But what 1f I ſay that perhaps this Be- 
ing isnot Ged, but that [ am produced ei- 
ther by my Parents, or {ome other Cares 

 teſs perfe& then God ? In anſwer to which 
ct me conſider (as { have ſaid before that 
us #arift{e that whatever is in the effed, 
/o mh at leaft ought ro be in the cax/e ; 
and therefore ſeeing { am a thing that 
t{:rks, and have in me an [deaof Ged, it 
will confcſledly follow, that whatcver 
fort of caje T aſſign of my own Being, -q 
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alſo muſt be a Thinking Thing, and. muſt 
have an 7dea of all thoſe Perfe7ons, which 
I attribute to God; Of which Caxſe it 
may be again Asked, whether 1t be from 
7t ſelf, or from any other Canſe ? If fron 
7t ſelf; *tis evident (from what has been 
ſaid) that it muſt beGod; For ſeeing it 
has the Power of Exiſting of it ſelf, with- 
out doubt it has alſo the power of a&ually 
Poſfefſing all thoſe PerfeFiors whereof it 
has an 7dea In 1t ſelf, that 1s, all thoſe Per- 
fedions which I conceive in God. But if 
It Be from an other Carſe, 1t may again be 
asked of that Canſe whether it be of if 
ſelf, or from an other; Till ar length We 
arrive at the Laſt Cauſe of All, Which 
will BeGod. For *tis cvident, that this 
Enquiry will not admit of Progreſſus 77 
Iapnitun , eſpecially when ar Preſent I 
treat not only of that Cauſe which at firſt 
made Vie; But chiefly of that which cor- 
ſerves me 1n this Inſtart time. 

Neither can it be ſuppoſed that ma- 
ny partial Canſes have cencurred to the 
making Me, and that I f-cerved the Idea 
of one of Gods perfeFions from One of 
them , and from''an otker of them the 

Idea of an other; and that therefore all 
| . E 3 theſe 
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theſe Perfeftions are to be found ſcattered 
in the World, but not all of them Jojz'd 
1n any one which may Be God. For on 
the contrary, Unity, Simplicity, or the in- 
ſeparabality of All Gods Attributes 1s one 
of the chief PerfeFions which I conceive 
.1n Him; and certainly the Idea of the 
QOnity of the Divine Perfe&ions could not 
be created in me by any other cauſe, then 
by That, from whence Ihave received the 
Ideas of his other perfeions » For 'tisIm- 
poſſible to make me conceive theſe per- 
fedions, conjundG and inſeparable, unleſs he 
ſhould alſo make me know what perfe77- 

045 thele are, | 
Laſtly as touching my having my Be- 
ing from my Parents, Tho whatever 
Thoughts I have heretofore harbour'd of 
Them were {ze yet certainly they cor- 
tribute nothing to my conſervation, neither 
proceed 1 from them as I am a Thing that 
Thinks, for they have onely prediſpoſed 
that material Thing, wherein I, that 1s, 22y 
mind (which only at preſent I take for 
1y ſelf?) Inhabits. Wherefore I cannot 
z:0w Queſtion that Iam ſprung from them. 
But I muſt of neceſſity conclude that be- 
cauſe I amr, and becauſe I have an Idea of a 
Being 
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Being moſt perfeF, that is, of Ged,it evident- * 


 Iy follows that there 3s a God. 


* Now it only remains for me to exa- 
mine, how I have received this Idea of 
God. For I have neither received it by 
means of my Senſes, neither comes it to 
me without my Forethought, as the [deas of 
ſenſible things uſe to do, when ſuch things 
Work on the Organs of my Senſe, or at 
leaſt ſeem? ſo to work ; Neither 1s this [- 
dea framed by my ſelf, for 1 can neither 
detratt from, nor add any thing thereto, 
Wherefore I have orily to conclude: that 
It 1s {z2ate, even as the 1dea of memy ſelf 
is Natural to my (elf. Tow 

And truly 'tis not to be Admired that 
God inCreating me ſhould Imprizt this Idea 
in me, that it may there remain as a ſfamp 
7mprefſed by the Workman God on me his 
Work, neither is it requiſite that this 
ſtamp ſhould be a Thing different from 
the Work it (elf, but *tis very Credible 
(from hence only that God Created me ) 


_ that I am madeas 1t were according to 


his likeneſs and Image, and that the ſame 
likeneſs, 1n which the Idea of God 1s con- 
tain'd, 1s percezved by Me with the ſame 
faculty , with which I perceive my _ ; 

[3 
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© » "That is to fay, whilſt I refle# upon my 


ſel TI do not only perceive that I am 


an Imperfect thing, having my dependance * 


upon ſome other thing, and that I am a 
Thing that Deſires more and better things 
I: defrnitely 5 But = at the ſame time I 
underſtand, that He on whom I depend 
contains in him all thoſe wiſh'd for things 
Sr only Indepnitely and Potentzally, but) 

exlly, Infinitelys and that therefore he 1s 
" God. The whole ſtreſs of which* Argu- 
ment lies thus, becauſe I know it Impoſh- 
ble for Me to Be of the ſame Nature Iam, 
Viz. Having the Idea of a God in me, un- 


leſs really there were a God, a God (Ifay,) ' 


that very ſame God, whoſe Idea 1 have in 
my Mind (that is, Having all thoſe per- 
feG:ons, which IT cannot compreven io 
can as it were think upon them) andeFho 
1s not ſubjed to any Defetts. » 

By which *tis evident that God' 1s no 
Deceiver ;, for *tis manifeſt by the Light 
of Nare, that all fraud and deceit de- 
pends on ſome defef. But before 1 pro- 
ſecute this afy farther, or pry into other 
Trutkes which may be deduced from this, 
1 am willing here to ſtop, and dwell up- 
on the Contemplation of this, God, to 

Con- 


Da 44> 


” - , a 
_ Conſider with my felf His Divine Attri- 
butes, to behold, admire, and adore the 
Lovelineſs of this [zzm7erſe light, as much 
as poſhibly 1 am able to accompliſh with 
my dark Underſtanding. Foras by Faith 
we believe that the greateſt happineſs of 
the zext Life conſiſts alone in the Contem- 
plation of the Divine Majeſty, to we ” a 
by Experience that now we receive from 
thence the greateſt pleaſare, whereof we* 
are capable in this Life; Tho it be 
much more I-perfe? then that in theNex#, 


——_—_———— 


M zvirar. IV. 
Of Truth and Falſpood, 


F late it has been ſo common with 

me to withdraw »zy Mind from 

my fences, and I have ſo throughly con- 
ſider'd how few things there are appet- 
taining to -Bodjes that are truly perceived, 
and that there are more Things touching 
Mans mind , and yet more concerning 
God, which are well kzown;, that now 
without any difficulty 1 can turn my 
| E 4 Thoughts 
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Thoughts from things ſcfble, to thoſe 
winch are only [ztelligible, and Abſtra@#- 
ed from Matter. And truely 1 have a 
much more diſtin Idea of a Mans mind 
(as it is a Thinking Thing, having no-Cor- 
poreal Dimenſions of Length, Breadth, and 
1kickzeſs, nor having any other Corporeal 
Ouality) then the Idea of 'any Corporeal 
1kingcan be. And when 1 refle& upon my 
ſelf, and conſider how thatT doubt, that is, 
am an mperfed dependent Being,lfromh :nec 

Colle& ſuch a clearand diſtin® Idea of an 
Independent perfe# Being, which is God, 
and from hence only that I have fach an 
T1dea, that is, becauſe I that have this Idea 
do my;ſelf E xi 3 I do ſo clearly conclude 
that God alſo Exiſts, and that on him my 
Being depends each Minute; That Iam Con- 
fident nothing can be known more Ezz» 
denily. and Certainly by Humane Onder- 
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And now TI ſeem to perceive a Method 
by which, (from. this Contemplation of 
the true God, in whom the Treaſures of 
Knowledge and Wiſdowe are Hidden) 1 
may attain the Kzowledg of other T hings. 

And firſt, 1 know 'tis impoſhible that 
this God thould deceive me 3 For in all 


 * cheat- 
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ckeating and deceipt there is' ſomething of 
7:aperfetJion; and tho to be able to deceive 
may ſeem to bean Argument of 7ngernity 
and power, yet without doubt to have the 
Will of deceiving 1s a ſign of Malice and 
Weakneſs, and therefore 1s not Incident to 

Ged. | 
I have alſo found in my lf a Judica- 
tive faculty, which certainly (as all other 
thingsI poileſs) I have received from God; 
and ſeeing he will not decezze me, he has 
ſurely given me ſuch a Judgemert, that 1 
. can zever Err, whilſt 1 make a Right Ofe 
of it. Of which truth 1 cat make no 
doubt, unleſs it ſeems, that From hence 
it will follow, That therefore [ can e- 
zer Err ; tor if whatever I have, I have 
from God, and if he gave me no Faculty 
of Erring, I may ſeem not to be able to Err. 
And truly fo it is whilſt I think upon God, 
and wholly convert my ſclf to the conſt- 
deration of him. I find no occaſion of Er- 
rer or Deceit but yet when I return to 
the Contemplaticz of my ſelf, I find my (elf 
liable to Inmnmerable Errors, Enquiring 
to the caſe of which, I find in my (elf 
an idea, not only a real and poſitive one of 
a God, that 1s, of a Being infinitely perfe@, 
- but 
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os alſo (as I may ſo ſpeak) a Negative 1- 
tea of Nothing ;, that 1s to ſay,'I am (6 
conſtituted between God and Nothing 
or between a perfe& Being and No-being, 
that.as I am Created by the Higheſt Being, 
I have nothing in Me by which I may be 
deceived or drawn into Error; but as I 
p_—_ in a manner of Nothing, or of a 
o-Being,that is,asImiy ſelf am ot the High- 
eſt Being, and” as I want many perfeGions, 
'tis no Wonder that I ſhould be Decezved. 
By which I underſtand that Error * (as 

it is Error) 1s not any real Being depen- 
dant on God, but it is,only a Defe# ; And 
that therefore to make me Err there 
is not requiſite a faculty of Erring given 
me by God, but only it ſo happens that I 
Err meerly becauſe the Judzcative fuculty, 
which he has giver me, is not Infinite. 
Bur yet this Account is not fully- /atis- 
fadory; tor Error 1s not only a meer Ne- 
gation, but 'tis a Privation, or a want of a 
certain Knowledge, which ought (asit were) 
to be mme. And when I conſider the 
Nature of God, it ſeems impoſſible that 
he ſhould give me any faculty which 1s 
not. perfe& 1n its kind, or which ſhould 
waxt any of its due perfeFions ;, for if by 
how 


(59) 
how much the more s&z/ful.the Workenan 
is, by ſo much the Perfe&er Works proceed 
from him. What can be made by the Great 
Maker of all things which is not filly per- 
fe? ForlT cannot Doubt but God may 
Create me ſo that I may zezerbe deceived, 
neither can I doubt but that he W:/s 
whatever is Beſt; Is it therefore better for 
me to be deceived, or not to be de. 
ceived 2 

Theſe things when 1 Confider more 
heedfully, it comes into my Mind, Firſt, 
that 'tis no.cauſe of Admiration that God 
ſhould do Things whereof I can give no 
account, nor muſt I therefore doubt: his 
Being , becauſe there are many things 
done by him, and I not comprehend 
Why or How they are done; for ſfeeifg 1 
now know that my Nature 1s very Weak 
and Finite, and that the Nature of God is 
Inmmenſe, Incomprehenſible; Infinite 3 from 
hencel muſt fully, underftand, that hecan 
do numberleſs things, the Cauſes whereof 
he hidden to Me. Upon which account 
only I eſteem all thoſe Cauſes which are 
Drawn from the End (viz. FinalCauſes) 
as of no uſe in Natural Phileſophy, tor 
I cannot without -Ratſhneſs Think ww 
el 
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but alſo (as 1 may ſo ſpeak) a Negative T- 
Ifea of Nothing; that is to fay,'I am (6 
conſtituted between God and Nothing 
or between a perfe& Being and No-being, 
that.as I am Created by the Higheſt Being, 
I have nothing in Me by which I may be 
aeceived or drawn into Error ;- but as I 
p_ in a manner of Nothing, or of a 
o-Being,that 1s,asImy ſelf am ot the H7gh- 
eſt Being, and as I want many perfeGions, 
"tis no Wonder that I ſhould be Decezved. 
By which I underſtand that Error * (as 

it 1s Error) is not any real Being depen- 
dant on God, but it is.only a Defe# 3 And 
that therefore to make me Err there 
is not requiſite a facalty of Erring given 
me by God, but only it ſo happens that 1 
Err meerly becauſe the Judzcative faculty, 
which he has given me, is not 1»finite, 
Bur yet this Account is not fully /atis- 
faGory; tor Error 1s not only a meer Ne- 
gation, but 'tis a Privation, or a want of a 
certain Knowledge, which ought.(asit were) 
to be inme. And when I conſider the 
Nature of God, it ſeems impoſſible that 
he ſhould give me any faculty which is 
not perfe& in its kind, or which ſhould 
want any of its due perfeions ; for it by 
how 
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how-much the more «k7/ful the Workman 
is, by ſo much the Perfe&er Works proceed 
from him. What can be made by the Great 
Maker of all things which is not up per- 
feF? ForlT cannot Doubt but God may 
Create me ſo that I may zeverbe deceived, 
neither can I doubt but that he Wi/s 
whatever is Beſt; Is it therefore better for 
me to be deceived, or not to be de. 
ceived 2 

Theſe things when I Conſider more 
heedfully, it comes into my Mind, Firſt, 
that 'tis no.cauſe of Admiration that God 
ſhould do Things whereof 1 can give no 
account, nor muſt I therefore doubt: his 
Being , becauſe there are many things 
done by him, and 1 not comprehend 
Why or How they are done; for ſeeifng 
now know that my Nature is very Weak 
and Finite, and that the Nature of God is 
Immenſe, Incomprehenſuble; Tafinite from 
hencel muſt fully, underſtand, that hecan 
do numberleſs things, the Cauſes whereof 
he hidden to Me. Upon which account 
only I eſteem all thoſe Cauſes which are 
Drawn from the End (viz. FinalCauſes) 
as of no uſe in Natural Phileſophy, tor 
I cannot without Rathneſs Think w7 
{el 
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ſelf able to Diſcover Gods Deſignes. 

I perceive this alſo, that whenever we 
endeavour to \know whether the Works 
of Ged are perfeF, we muſt not Reſpe& 
any ore kind of Creature ſirgly,-but the 
Whote - Oniverſe of * Beings ; for perhaps 


what (if conſidered alove) may Deſerv- . 


edly- feem T»perfed, yet (as it is a part of 
the World) is moſt perfe& ; and tho ſince 
I have doubted of all things, 1 have diſ- 
coverd nothing certainly to Exiſt, but 
.oay ſelf, and Ged, yet ſince I have Confi- 
der'd the O--mipotency of God, Tcannot de- 
ny, but that many other things are ade 
(or at leaſt, ray be rade)by him, fo that 
1my ſelf may be a part of this Onizerſe. 
Furthermore, coming njgher to my ſelf, 
and enquiring what theſe Errors of mine, 
are (which are the Only Arguments of 
my Tmperfeion)* find them to depend on 
two concurring Canſes, on my faculty of 
Knowing, and on my faculty of Chooſing 
or Freedome of my |ill, that is to ſay, 
from my Onderſtanding, and my Will to- 
gether. For by my Underſtanding alot? 
only perceive Ideas, whereon I make 
Hos cus wherein ( preciſely ſo taken ) 
there can be no Error, properly ſo _— ; 
or 


F 


| { 61_) 
for tho perhaps there may be numberleſg 
things, whoſe Ideas I have zot in Me, yet1 
am not propezly to be ſaid Deprived of them, 
| but only negatively wanting them; and x 
cannot, prove that God onght to have giy- 
en me a greater ſaculty of Knowing. And 
tho Iunderſtand him to be a s&lfal Work- 
21an, yet 1 cannot Think, that he ought to 
have put all thoſe perfeF7ors in each Work 
of his ſzgly, with which he might have 
endowed ſome of them. 

Neither can 1 complain that Cod has 
notgiven me a Wil, or Freedomof Choiſe, 
large and perfe# ——_— for I have ex- 
perienced \that ti ircurſcribed by no 
Bounds. 

And 'tis worth our takingnotice, that 
I have no other thing in me fo perfe# and 
ſo Great, but I Underſtand that there may 
be Perfeer and Greater, for if (tor Exam- 
ple) I conſider the Faculty of Underſtand- 
7ng, I preſently perceive that 1n me'tis ve- 
ry fall and Finite, and alſo at the ſame 
time I form to my ſelf an {dez of an other 
. Underſtanding not only mmch Greater, but 
the Greateſt and 1nfmite, which I perceive 
to belong to Ged. In the ſame manner if 
enquire Into zerory or irKrgination, or a+ 
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ny other faculties, I find them in my ſelf 
Weak and Cirmmſcribed, but in God I Un- 
derſtand them to be T»finite, there is there- 
fore only my WH] or Freedome of Choice, 
which I find to be ſo Great, that I cannot 
frame to my ſelf an Idea of One Greater, 
ſo that 'tis by this chiefly by which I Un- 
derſtand my ſelf to Bear the likeneſs and I- 
mage of God. For tho the ll in God 
be without compariſon Greater then Mine, 
both as to the Knowledge and Power which 
are Jo; d therewith, which make 1t more 
firong and EffeFive, and alſo as to the Ob- 
je# thereof, for (od can apply himſclf to 
more things then I can. Yet being taken 
Formally and Preciſely Gods Will (cems #0 
greater then Mine. For the Freedome of 
F/7ll confiſts only in this, that we can Do, 
or 70t Do ſucha Thing (that is, affrm or de- 
719, preſecute or aceid)or rather in this Only, 
that we are ſo carried toa Thing which is 
propoſed by Our Intclle# to Affirm or De- 
229, Proſecute or Sknn, that weare Jenfible, 
that we are not Determin.d to the Choice 
or Azerſion thereof, by any outward Force. 

Neither is1t Requilite to make one Free 
that he ſhould have an rclination to both 
fides. -For on the contrary, by how _ 
the 
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the more ſtrongly I am inclined to oze fide 
(whether it be that I evidently perceive 
therein Good or Evil, or Whether it be 
that God has ſo'diſpoſed my Inward Thoughts) 
By fo much the wore Free am I in my 
Choice. \ - 

Neither truly do Gods Grace or Natu- 
ral Knowledge take away from my Liberty, 
but rather encreaſe and ſtrezgther it. For 
that zndifference which I find in my ſelf, 
when no Reaſon inclines me »zore to one 
fide, then to the other, is the earneſt ſort of 
Liberty, and is fo far from being a ſign of 
perfe&ion, that it only argues a defec? or ze- 
gation of Knowledge; for if I ſhould al- 
ways Clearly fee what were True and Good 
I ſhould never deliberate in my Judgement 
or Chozce, and Conſequently, tho I were 
perfetly Free, yet I ſhould never be 1z- 
different. 

From all which, I perceive that net- 
ther the Power of Willing preciſely ſo tak- 
en, which I have from God, 1s the Caſe of 
my Errors, it being moſt fall and perfed in 
its kind ; Neither alſo the Power of U::- 
derſtanding, for whatever I Onderſtand 
(lince 'tis from God that l Underſtandit) I 
underſtand aright, nor can 1 be therein De- 
ceived. From 
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From Whence therefore proceed all my 
Errors ? To which, I anſiver, that they 
proceed from hence only, that ſeeing: the 
W:ll expatiates it ſelf farther then the Un- 
derſtanding,4 keep it not within the ſame 
bounds with my Ornderſtanding, but often 
extend it to thoſe things which I Onder« 
ſtand not, to which things it being [ndiffe- 
rent, 1t eaſily Declines from what 1s 7rze 
and Good ; and conſequently I am De- 
ceived and Commit fin. * Thus, for ex- 
ample, when lately I ſetmy ſelf to enquire, 
Whether any thing doth Exiſt,and found 
that from my ſetting my ſelf Xo Examine 
ſuch a thigg, it evidently folfows that | z2y * 
ſelf Exiſt, T could not but Jndge, what I 
{0 clearly Underſtood, to be true, not that I 
was ferced thereto by any outward inzpulſe, 
but becauſe a ſtrong Propenfion in my Hill 
did follow this Great Light in my Onder- 
ſtanding, fo that I believed it ſo much the 
more freely and willingly, by how much 
the leſs zdifferext | was thereto. But 
now I underſtand, not only, that 1 Exiſt 
as I am a Thing that Thinks, but I alſo meet 
with a certain Idea of a Corporeal Nature, 
and it ſo happens that I doubt, whether 
that Thinking Nature that is in me be Diffe- 
rent 


Pony 
ret from that Corporeal Nature, or Whe- 

ther they are both the ſame - but in this [ 
ſuppoſe that [ have' found no Argument 

to zxcline me cither ways, and therefore 1 
am 1adifferent to affirm or deny either, or to- 
Judge nothing of cither; But this indifferekey 

extends it ſelf not only to thoſe things of 
which am clearly 7enorant, but generally to 

all thoſc things which are zot ſo very evi- 

dertly kxiown to me at the Time when my 

WW:H Deliberates of them; for tho never ſo 

probable Gmeſſes inclive me to one ſide, 

yet the Knowing that they are only (o-;- 

jedures, and not indubitable reaſons, 1s e- 

nough to Draw my A/fext to the Contrary 

Part. Which Lately T have ſufficiently 

experienced, when I ſuppoſed all thoſe 

things (which formerly TI afſented to as 

moſt True)as very Falſe, for this Reaſon on- 

ly that I found my ſelf able to doubt of 
them 1n ſome manner. 

IF I abſtain from paſſig my Judgment, 
when 1 do zot clearlyand diſtinGly enough 
perceive what is Truth, *tis evident that I 
do well, and that I am zot deceived : But if 

: I affirm or deny, then 'tis that I abuſe the 
freedoxwe of my will, and if I turn my ſelf 
to that part which 1s falſe, Iam deceived; 

F but 
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but if I exebrace the contrary Part, 'tis but by 
chance that I light on the Tr«th, yet I ſhall 
not therefore be Blameleſs, for *tis Mani- 
teſt by the light of Nature that the Percep- 
tion of the Underſtanding ought to preceed 


the Determination of the Will, And 'tis © 


in this abuſe of Free-Will that That Priva- 
tion conſiſts, which Conſtitutes Error ; I 
fay there is a Pr4vation in the Aion as it 
proceeds from Me, but not in the Faculty 
which I have received from God; nor in 
the AGiot as it depends on bir. ==» 
Neither have I any Reaſon to Com- 


derſtanding that it ſhould not Underſtand 
Al things, and *tis Incident to a Created 


Underſtanding to' be Finite: and T have | 


more Reaſon to thank him for what he 


| plain that God has not, given mea /arger ' 
 TatelleFive Faculty, or more Natural Light, 
for 'tis a neceſlary Incident to a finite On- | 


has beſtowed upon me (tho he owed me no- | 


thing ) then to think my felf Robbed by | 


him of thoſe things which he never gave me. | 


Nor have I Reaſon to'Complain that he | 


has given me a W3/ larger then my V#- | 


| derſtanding: for ſceing the Will Conſiſts | 


in oze thing only, and agit werein an [-- | 


CONn- 


_ divifible (viz. to Will ;or tot to Will) it ems 


d 
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contrary. to its nature that it ſhould be 
lf then 'tis 3- And certainly by how much 
the Greater it is, ſo much the more Thank: 


; fot I ought to be to him; that Gave jt 


> ihr can I Compliin that God coz- 
currs with me in the Produdtion of thoſe 
my Aﬀions or JFudgemtnts 1n which 
7 I amaeteized: for thoſe AGs as they de-. 
pend on Gol are altogether True atid Good 3 
3 and fam in ſome meaſure tore perfe# ini 
that 1can AFG, then if 1 could z0: for 
that Przvation, m which the Ratio Formal 
5 ob Falſbood and Sin conliſts, wants not the 
Concourſe of God; For it is mt. AThing, 
| and having reſpect to him as its Caxſe, 

. ought not to be called Privation, but Ne-- 
| gation; for certainly 'tis no Iperfedion in- 
God; that he has given me a freedoje of 
Afenting or #ot Aſſerting to lome things, 
the clear and aiftint Knowledge whereof 
he has not Imprted tomy Underſtanding, 
7 but certainly *tis. an 7-perfe#ion in me, 
{ thatIabyſe this /iberty, and paſs my. Fudge- 
| zzatonthoſethings which I do 0t ightly 
{| Underſtand. . ;: 
| Yetl ſe that” fis Poſſible with God to' 

| effe& thar (tho'l ſhould remain Free, and ; is 
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of a Finite Knowledge )T ſhould meer Err, 
: that is, if he had endowed my Under» 7 
 ftanding with a clear and-diftin® Know- | 
-ledge of all things whereof. lſhouldeever | 

have an Occaſion of deliberating ;, or if -he | 


had only ſo firmly fix'd in my Mind, that Fj ; 


I hould never forget, this, That 1 nmſt ne- | 
ver. Judge of a thing which T do not. clear- | 
-ly. and diſtindly Onderſtand ; Either. of | 
:Which.things: had God done, jealily per- | 
ceive that T.(as. conſider :in my felf') | 


ihould be wore perfef then now I am, yet F , 


neverthcleſs T cannot deny but that there | 
m14y be a greater perfeion in the whole Uni; | 
zerſe of Things, for that ſome of its parts | 
are Obnoxms to Errors. and fomenot, then | 
If they were all alike. And I have no 
Reaſon to Complain, that-it has pleaſed 
God, that I ſhould A& ontheStage of this 
World a Part notthe chief and: moſt perfect 
of all ; Or thatIſhould not beabletoab- 
ſtain from Error inthe firſt way above ſpe- 
ciff*d, which depends upon - the Evident 

Knowledge of ' thoſe things whereof I deli- |; 
kcrate 3 Yet that I may abſtain from Error 
by the otter means aboyemention'd, which 


depends only on this, That I Judge net of |; 


any Thing, the truth whereof is not Evident. | 
| For | 


Fo wa, 1 S 
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For tholI have cxperienced in my ſelf this 

Ifirmity, that T' cannot always be intent 
upon oe and-the ſame Knowledge, yet { 
may by a contirmed and often repeated Mes 
ditation bring this to paſs, that as often as 
Thave uſe of this Rule [may Remember 
It, by which means I may Get ( as1t were ) 
an habit of not erring. | 


{n which thing ſceing_the greateſs and 


1 chief perfeFion of Man conſiſts, I repute 


my ſc]t to have gain'd much by this days 


* Meditation, for that therein [have diſco- 
1 verd the Cauſe of Errer, and Falfhocd;, 
which certainly can be no other then what 
. .| 1have now Declared; for whenever mn 


Paſting my Judgement, I bridle my Wi#/ 
ſo that it extend it {elf ozly to thoſe things 
which I clearly and diftinily perceive, 1t 
is impoſhble thar Ican Err. For doubtlef; 
AF clear and-diftini Perception 1s /0e- * 
thire, and therefore cannot p! eceed from 
Nottirg, but muſt neceſlarily have Ge# for 
Its Arthor (God, 1 ſay, Who1s in frnitely Pere 


fe, and who carnot Deceive) and therefore 


it Muſt be Tree. 

Nor have 1 this Day learnt only whatI 
mat beware off” that I be not aeceived, but 
4iſ) what I muſt Do to Diſcover Trath, 
r 3 for 


for That I ſhall certainly find, if 1 fully 1 
Apply my ſelf to thoſe things ozly, which | 
 perfe#lyunderſtand 3 andif Idiſtinguiſh þ 
between thoſe and what I apprehend but * 
confuſedlyand obſeurely ; Both which here- } 
after I ſhall endeavour. ** I 
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Mz v ITAT, V. | 

Of the Eflence of Things Material, | 
And herein Again of God,” Aud 
that be goes Exiſt, | s 


PF Here are yet remaining many 
| Things concerning: Gods Atiri- 
[ . 
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gs, and many.things concerning the z4- 
ture of my ſelf or of. my Mird, . which 
ought to be ſearched into : but theſe per-: 
haps I ſhall ſet upon at. ſome other Op-| 
portunity.: ;And at Preſent nothing ſeems 
to me more requiſite (ſeeing I have difco- 
Fore what I muſt av0zd, and what I muſt 
Do for: the Attaining of Truth) then that 
þ nvlont: Endeavours to free my. ſelf 
rom thoſe doubts into which I have 4" | 
EDO ? WE oy ; allcIt! 
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fallen, and that I try whether I can have 


h } any certainty of Material Things. 


ly] 


But before enquire whether there be | 
any ſuch thingsReally Exiſtent without Me, 
I ought ta conſider the [deas of thoſethings, 


Z as they arein my Thoughtsand try which 


of them are Diſtin@, which confuſed. 

In which ſeatch I find that I diſtin 
71agine Yuantity, that which Philoſophers 
commonly call contizued, that is to fay, 
the Extenſion of that Yuantity or thing 
contimed into Length, Breadth, and Thick- 
neſs, I can count 1n it divers Parts, to which 
parts 1 can aſlign Brgneſs, Figure, Poſttion, 
and Local Motion, to which Local Motion 


; I canaflign Dvration. Neither are only 
| rn Gemerals plainly diſcover d and 


nown by Me, but alſo by attentive 
Conſideration, I perceive Innumerable 
particulars conccrning the Shapes, Num- 
ber, and Motion of Theſe Bodies; The 
Truth whereof is ſo evident, and agreeable 
to my Nature, that when 1 firſt diſcover d 
them, 1 ſeemed not ſo much to have 
Learnt any thing that is ew, as to have 
only remembred what I have known be- 
fore, ar only to have thought on thoſe 
tings which were in me before, tho this be 
F 4 the 
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the firſt time-that Ihave exarpin'd them 
ſo diligently. "IS. - ek 

One thing there is worthy. my Confide- 
ration, which.is, that I find-in my ſvlf,1n- 
numerable 1dcas ' of certdin things, which 
tho.perhaps they exiſt ro where without Me, 
yet they.cannot Be faid (to-.be Nothzrg 5 
and tho they, are Thorghh, xipon by. me at 
my will and pleafare, yet they.are not made 
by Me, but have their own. 1rze and 1;z- | 


- 


table Natuxes, As when, for example, 


* I Tmagirea 17ia::ge, tho perhaps {uch a 
Figure Exiſis no wee out of my 1honghts, 
nor ever will Exiſt, yet the Nature thereof 
15 determrixate, and its Eſſence or Form is 
Inmmutalle and Eternal, which 1s neither 
#1ade by me, nor depends on my mind, as 
appears for that many properizes may. be 
demonſiraicd of this Triangle, vis. That 
its, three Angles are; .cqual to two 
right ones, thar to its Greateſt Angle the. 
Greateſt #{ide is ſubtended., and ' ſuch 
like, which now clearly know whether 
i will of uct, tho before T never thought 


or; them, when-I 7agize a Triangle, and 


contcquently they could got be invented 
by Me. And is nothing to the purpoſe 
tor me to ſay, that perhaps this Zdea of a 

0k Tr1i- 
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Triangle came to me:by the Organs of 
ſenſe, becauſe I have ſometimes ſeen bo- 
dies of 'a Trianenlar Shapes for] can'think 
of Innumerable other Fiexr-s, - which I 
cannot ſuſpect to have come in through my 
ſenſes, and, yet I can Der ſtrate various 
properties of them, as well ag of a Trian- 
ele, which certainly. are | all zrze, (ccing I 
know them clearly, and therefore they are 
ſomeiting, and not amecr Netting, for 'tis 
Evident that what 7s irue 3s ſomeiking. 

And. how I have fuftciemly Demon- 
ſtrated, that what I clearly Pereereme, 15 1rne: 
And tho Ihad wet demerjirated it, yetſuch 
is the Nature of my Mzizd,»that I could 
not but give my {ext to what I fo per- 
cetve, at leaſt, as tong as I /o percerye it 3 
and | remember (herctofore when I moſt 
of all reed on ſcfteOljzds) that I held 
thoſe {rmths tor the moſt coe714im which I c+ 
piacrtly perceived, fuch' as are concerning 
Fieaxres, Numbers, with other parts of A- 
rithaetick,and GUwncary, 2s alſo whatever 
relates to pure and abſtraicd Matheraticks, 

Now therciore, it from thisalone, Tut 
f can frame the Idea of aTLirg in my Mid, 
it {ollows, {kat whatcucr I early and, dis 
frizaly perceive belongirg 10 a thing, does 
Realiy 
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[Really belong to it ; Cannot 1 from henee 
draw an Argument to Prove the Exiſtence 
of a God? Certainly I find the Idea of a 
God,or infinitely perfeF Being, as naturallyin 
me, as the Idea of any Figzre, or Number; 
and1as clearlyand diſtmmalyunderſtand that 
xt appertain$to his Nature Always to Be, as I 
know that what]can demonſtrate ofaMathe- 
matical Figureor Number belongs to theNa- 
fure of that Figure or Number:ſothat,tho all 
things which I have Medztated upon thefe 
three or four days were not trxe, yet Imay 
well be as certain ofthe Exiſtence ofaGod,as 
I have hitherto been of Mathematical Truths. 
 Doutt. Yet this Argument at firſt ſight 
appears not ſo evident, but laoks rather 
like a /ophiſz2; for ſeeing Iam uſed 1n all 
other things to Diſtingniſh Exiſtence from 
Efence, 1 can eaſily perſwade my (elf that 
the Exiſtence of God may be diftinguiſi/d 
from his Eſſence, ſo that Imay 1agine God 
notto Ex iſt. 

' Solution. But conſidering it more ſtrict- 
ly, *tis manifeſt, that the Exiſtence of God 
can no more be ſeperated from his Eſſence, 
then the Equality of the Three Angles to two 


richt ones can be ſeperated from the Eſſence 


of a Trianele, or then the Idea of a Monn- 
| tain 
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tain can be without the Idea of a valley; fo 
that 'tis no leſs a Reprgnarcy to think of 
a God (that is, A Being infinitely perfe# ) 
who wants Exiſtence (that is, who wants a 
Perfe&ion) then to think of a Mountain, 
to which there 1s 0 Valley adjoyring. 

 Doxbt. But what if I cannot imagine - 
God but as Exiſting, or a Mountain with- 
out a Vally? yet opating me to think of 
a Mountain with a Vally, it does not from 
thence follow, that there [s «a Mountain m 
the World; ſo ſuppoſing me to think of 
a God as Exiſting, yet does it not follow 


_ that God Realy Exiſts, For my Thought 


7epoſes no neceſſity on Things, and as I may 
imagine a Wirged Horſe, tho no Horſe has 
Wings, fol may imagine an exzſting God, 
tho no God exiſt, © | 

- Solution, Tits true the Sophz/3z ſeems to 
le in this, yet tho I cannot conceive a 
Mountain but with a Valy, it does not 
from hence follow, that a Mozrtain or 
Valy do Exift, but this will follow, that 
whether a Mouzntaiz or a Vally do or donot 
Exiſt, yetthey cannot be ſeperated: ſofrom 
hence that Icannot think of God but as 
Exiſting, it follows that Exiſtence 1s Inſe- 
perable from God, and therefore that he 
Really 
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Really Exiſts 5 Not-:becauſe* my Thought 
docs all this, or-Impoſesany neceſſrty on any: 
Thing, but. contraraly, becauſe the zeceſſz+ 
14--6k-the thing wifelf (iz. of-Gods Fx- 
rflenge,). Determines me to think thus; for 
tis not»in my Power to thinka God with- 


. ont» Exiſtence (that'is, 4A Being. abſolutely 


perfe& without the: Cheif Perfedion)as it is 


in, my; Power to--imagine a Horſe either 


with or without Wings. 
Dewbt, * And here it cannot be ſaid, that 
I amforced to ſuppoſe God Exiſtirg,after I 
have ſuppoſed him exdowed. with all Per- 
fedions, ſeeing Exiſtence 1s one'of- them 3 
but-that my Firſt Poſition (viz. His Abſo- 
late Perſedion ) 18nor xeceſſary. Thus, tor 
cxample,'tis. not zeceſſary tor me to think 
all 2zadrilateral Figures inſcribed ana Cir- 
cle; But ſuppoſing thar I think jo, Tamthen 
zecejjrtated; to Contas a Rhombe.. aſcribed. 
thereinz/and yet this 1s:evidently Falje. 
Selutien.. For thoTam not forced at any 
time to:think of: a God ; yetias' often as [ 
calt my Thoughts:oma F irſt-and: Cheif Br- 
79g, and as it were bring forth out of the 
Treaſury of my Mind an Ide thereof, I: 
mult of neceflity- attribute: thereto all. 
Mannex of PerfeGzovs, tho I do not atthat 
tme 
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time cont them over, 'or:Remark eachiſin> 
gle One 5; which meceſſty; is ſufficient" to 
make me hereafter (when come to con- 
fider'Exiſtence to be a Perſe@70n) conclude 
Riehily, [hat tfe Firſt arid Chief” Being does 
Exiſt, Thus; for example; I am not ob- 
liged at any. time to- magine a [riangle, 
yet whenever 1 pleaſe to! Confidervof a 
Right-lined Figure; having only three An- 
gles, T am then zeceſſrtated to allow it all 
thoſe Requiſites from which I may argue 
rightly, That' the Three Angles thereof are 
not Greater.ther' Two Right Ones, Thorup- 
on the fir{t conſideration. this came not 
into my Thought. But when I enquire 
what Figures, may be inſcribed with a 
Circle, 1am not at all-receſſatated to' think 
that all -Qnadrilateral Fignres are of that 
ſort 3 neither can I poſſibly imagine this, 
whilſtIadmitof nothing, but what1 clear- 
ly-and diſtin&ly Underſtand: and. there- 
fore there is. a/great Difference between 
theſe Falſe ſuppeſitions, and True natural 1- 
deas, the: firſt, and Chief: whereof isthat of 
a God ; For by -many- wayes I underftand 
That vot' to be a FiGion depending on my 
Thought, but an J-rage of alrue and:[mmu- 
table Nature ; 'As firſt;becauſe. Ican:think 
of 


C78) 
of \no other thing but God to Whoſe EF 
ſence Exiſtence belongs. Next becauſe I 
cannot Imagine Two or More. Gods, and 
ſuppoſing that he is zow only One, I may, 
| perceive it xeceſſary for Him: to 
e been. from Eternity, and will Be to E- 
ternityz And Laſtly becauſe I perceive 
many Other Things in God, Which 1 can- 
not Change, and from which I cannot De- 
trad. 7 5 
But whatever way of Argumentation 
I uſe, it comes All at laſt to this one Thing, 
ThatT am fully perſwaded of the Truth of 
thoſe things only, which appear to me 
clearly and diſtin#ly. . And tho ſome of 
thoſe things, which I ſo perceive, are ob- 
vious to every Man, and ſomeare only dif- 
coverd by Thoſe that ſearch more #ighly, 
and enquire more caref#lly, yet when ſuch . | 
traths are diſcover'd, they are efteem'd no *| 
leſs certaiz than the Others. For Exam- *Þ 
ple, Tho it do not ſo eafily appear, that 
in a Rightangled Triangle, the ſquare of 
theBaſe 1s<qual to the ſquaresof theſides, 
as it appears, that the Baſe is fubtended un- 
der its Largeſt Angle, yet the firſt Propoſe- 
tion 18 210 leſs certainly believed when once 
tis perceived, then this Laff. wh 
-hus 


—_— | 
Thus in Reference to God; certainly, 
tinleſs I am overrun with Prejudice, or 
{ havemy thoughts begirt on all ſides with 
3 Ferſible ObjeGs, Iſhould acknowledge no- 
Z thing before or eaſier then him 3 For what 
is more ſelf-evident then that there is a 
Chief Being, or then that a God (to whoſe 
efſence alone Exiſtence appertains ) does 
Exiſt > And tho ſerious Conſideration is 
required to perceive thus much, yet Now, 
I am not only equally certaiz of it, as of 
what ſeems moſt certaiz, but I perceiveal- 
ſo that the T}#th of other Things ſo de- 
pends on it, that without it nothing can e- 
ver be perfely known. | | 
For tho my ature be ſach, that during 
the time of my Clear and Diſtin® Per- 
ception, I cannot but believe it true; yet 
my Nature is ſachalfo, thatI cannot fix the 
Intention of my Mid upon one and the 
ſame thing alwayes, ſo as to perceive it 
tlearly, and the Remembrance of what 
Judgement 1 haye formerly made is often 
ſtirred up, when I ceaſe attending to thoſe 
reaſons for which 1 paſſed ſuch a Judg- 
ment, other Reaſons may then be pro- 
duced, which (if Idid not krow God) may 
eafily ove me in my Opinion; and by tins 
| means 
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means1T ſhall never attain to the #re and 
certain Knowledge of any Thing, but War- 
dring and Crnſtable opinions. So, for ex- 
ample, when I conſider the Nature of a 
Triangle, 1t plainly appears to me (as un- 
derſtanding the Principles of Geometry ) 
that its three Angles are equal to two right 
ones 5 And this L muſt of necellity think 
True as long as1 attend to the Demonſtra- 
770x thereof ; but as foon as ever I with- 
draw my Mind : from the Conſftderation of 
its Proof (altho I remember that I . have 
once Clearly perceived it) yet perhaps I 
may doxbt ot Its Truth, being as yet 1enro- 
rant of a God; For I may perſwade my 
{elf, that I am fo framed by Nature, as'to 
be deceived 1n thole things which-I ima- 
gine my felt to perceive molt eidemtly, 
Eſpecially when I recollect, that hereto- 
fore 1 have often accounted many things 
True and Certair, which afterward upon 
other Reaſons Thave Judged as Falſe. But 
when I perceive tnat there 1s a God ;. be- 
cauſe at the ſame time I allo Underſtand 
that all things Depend on Him, and that he 
is not a Deceiverz and whenfrom hencel 
Collect thar all thoſe Things which I clear- 


tho 
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ly and diſtinGly perceiveare wecefſarily True, | 


; © I 
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2 tho [ have no further Reſpedts to thoſe 
 % Reaſons which induced me to believe it 
| Trze, yet if I do but remember, that I 
; | have oxceclearly and _— perceived it, 
Z no Argument can be | 
z trary, that ſhall make me dovbt, but that I 
{ have trneand certain Knowledge thereof; 


rought on the con- 


| Z and not onely of that, but of all other 
- | Truths alſo whichTremember that I have 
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| once Demonſtrated, ſuch as are Geometrical 
4 Propoſitions and the like. 


What now can be OLje&ed againſt me? 


I fall E ſay, that Iam ſo made by Nature, as 
{ to be often deceived? No; For I now 


Know that Icannot be deceived in thoſe 


1 Thines, which I clearly Underſtand. Shall 


E fay, that at other times I have eſteem'd 
many Things True and Certain, which at- 
terwards I found to be falſities > No; for 
T perceived none of thoſe things clearly and 
diſtindly, but being Ignorant of this Rule 
of 174th, [took themup for Reaſons, which 
Reaſons I afterward found to be Weak. 
What then can be ſaid?Shall.I ſay,(as lately 


! Tobjected )that PerhapsI am aſieep,and that 


what I now think of 1sno more Tre, then 
the Dreams of People afteep? But this it ſelf 
moves notmy Opinion ; for certainly tho' 

G r 
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F: were aſleep, if any thing appear'd evz- | 
dent to my Underſtanding, 'twould be ! 
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And ThusI Plainly ſee, that the Cer- 4 
tainty and Truth of all Science De- | 


pends on the Kzowledge of the True 
God, ſo that before I had Known Hi, 
I did Know nething , But now many 
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things both. of God himſelf, and of o- | 


ther [ntelcdual Things, as alſo of Corpo 


real nature, which is the ObjeF of Ma-| 
thematicks, may be Plainly Known and Cer- | 


#412 tome. 
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. Of Corporeal Beings, aud Theiy 


Exiſtence : As Alſo of the Real 
Difference , Between Mind and 
Body. 


F now remains that I examine whe- 
ther any Corporeal Beings do Exiſt ; 


1 And already 1 know that (as they are the 
3 Obje# of Pure Mathematicks) they May 
} (at leaſt) Ex3f?, for I clearly and diſtinily 


perceive them 3 and doubtleſs God 1s able 
to make, whatever Iam able to perceive, and 
I never Judged any thing to be beyond his 
Power, bat what was Repugnant to a diſtin@® 
perception. Moreover, ſuch Material Be- 
ings ſee to Exiſt from the faculty of Ina- 
gination, which I find my ſelf make uſe 
of, whenT am converſant about'them: = 
&-32 
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if I attentively Confider what Imaginati- 


9: 1s, twill appear to be only a certain Ap- 
plication of our Cognoſcitive or knowing Þa- | 
culty to a Body or Obje® that is before it ; | 


and if it be before #, mt muſt Ex- 
7ſt, 
But that this may be made more Plair, 


1 muſt firſt examine the difference between | 
Imagination, and pure Intel/edon, or On-| 
derſtanding. So, for example, when I 1-| 


z74gine a Triangle, 1 do not only Under- 
ſftard that it 1s a figure comprehended by 
three Lines, but 1 alſo behold with the 
eze of my mind thoſe three lines as it were 
before Mc, and this is that-which 1 call izra- 
ginaticn. But if I convert my T hovghts 


to a Chilicgone, or Figure conſiſting of af 
Thouſand Angles, 1 know as well that thisÞ 


Is a figure comprehended by a T houſand ſides, 


as I know that a Triangle is a Figure Con- | 


ſoſting of three ſides ;, but 1 do not in the 
ſame Manner 1agine, or behold as preſent 


thoſe thouſand ſides, as 1 do the three ſides 
of a Triangle, And thoat the time when| 


Lſo think of a Chitiogone, kmay confuſedly 
repreſent to my ſelf ſome Fgare (becauſe 


whenever I Think of a Corporeal Obje,li ; 
Fam uſed to Imagize ſome Shape or other)! 


yet} 
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yet 'tis evident that this Repreſentation is 


* not a Chil:ogoxe, becauſe 'tis in nothing 4i/- 
2 erent from whatT ſhould Repreſent to my 
& {clf if Ithought of a M:l:07-angled figure, 
# or any other Figurc of More ſides; Nei- 


ther does ſuch a Confufed Repreſentatior 


{ help me in theleaſt to know thoſe Proper- 


ties, by which a Chiliogone differs from 0- 


g ther Polygones or Manyangled Figures. But 
2 if a Queſtion be put concerning a Perta- 
| gore, Tknow I may Onderſtand its Shape, 


as I Underſtand the Shape, of a Chiliogone, 
without the help of Tzaginattor, but I can 
alſo 7»zagine it, by applying the Eye of my 
Mind to its Fzves ſrdes, and to the Area or 
ſpace contained by Them ; And herein I 
manifeſtly perceive that there is required 


g a peculiar ſort of Operation in the Mina to 
g zzagine a Thing, which I require not to 


Onderſtand a Thing 5 which New Operati- 
ou of the Mind plainly ſhews the diffe- 
rence between imagination and pure Intel- 
leon. 

Beſides this, I Conſider that this Power 


of {magination which isin me (as it differs 


from the Power of Underſtanding) docs 
not appertain to the Efſence of Me, that - 


CL is, of 2#y ind, for tho I wanted it, yet 


G 3 CCI- 


. ( 
Certainly I ſhould be the ſame He, that now | 
T im : from whence it ſeems to follow, 
thatit depends on ſomething different from i 
#19 ſelf;and I eaſily perceive that if any Bo- | 
dy whatever did Exiſt. to which my Mizd þ 


n 


veere ſo conjojrd, that it may Apply it ſelf | 

when it pleaſed to Conſtder, or (as1t were ) " 
Took into this Body ; From hence, I ſay, - 
I perceive [t zray ſo be, that by this very f 
EodyT may Imagine Corporeal Beings : So Þ 5 
that this Mazrer of Thinking differs from | 

pure Intel/efjon only in this, that the Mird, Þ - 


when it Czderſtads,docs as it were turn ; 
it ſelf, to it ſelf, or Refied on it ſelf, and IN © 
bel. g'ds ſome or other of thoſe Ideas which 
arein itſelf; But when it [-ragires, it Con-| $ 
zerts it {cf upon Body, and therein bchelds ( 
ſomething Conformable to that dca ,} '© 
which 1t hath zzderſtood, or perceived by} 


Senſe, ; _ 
But ftis to remembred, that I faid, I ea-f 
fily conceive Imagination May be fo per- £0 
formed, ſuppoſing Body to Exiſt. And be | 


cauſe no ſo convenient manner of Ex 

os irene ; x a 
plainiyg it offers 1t{clf, from thence I pro-| 
baby guels, that Body does Exifft. But 
this I only fay probably, for thoI ſhould ac; 
curately ſearch into all the Argument: 
gs | | drawry 
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drawn from the diſtin Idea of Body, 
# which I find in my {/zraginazzor, yet Ihind 
Znone of them, from whencel may zeceſſ;z- 
@r:ily conclude, that Body does Exiſt. 


But I have been accuſtomed to Iz:agine 


E manyother things beſides thatCorporealNa- 
J trre which is the Obje& of pure Mathema- 


ticks ; ſuch as are, Colours, Sounds, Taſts, 
Pain, &c. but none of theſe ſo diſtindly. 


Z And becauſe I perceive theſe better by 
& Serſe, from Which by the Help of the Me- 
y ory they come to the 1-:ag-nation, that 1 

| may with the Greater advantage treat of 


them, I ought at the ſame time to Conſider 
Yezce, and to try whether from whatT per- 


_ ccive by that way of Thovght, which Icall 
| Serſe, I can deduce any certain Argument 
x tor the Exiſtence of Corporeal Beings. 


And. firſt 1 will here refle&t with my 


| WIf, what thoſe things were, which be- 


ing perceived by Serxce ] have hereto; 
fore thought Tre, and the Reaſons why 


#1 /o thorught: 1 will. then enquire ito 
$ the Reaſors for which I afterwards doub- 
q <4 thoſe things. And lait of all 1 will 


conſider what I ozeht to think of thoſe 


8 Things at Preſent. 


Firlt therefore I have always thought 
| G 4 that 


(88) 
that I have had an Head, Hand, 
= Fre er Feet, and other Members , of% 
w Serſes, Which This Body (which Thave|| 
Ly look*'d upon as a Part of Me, 
or Perhaps as my Whole ſelf) Conlſitſts;} 
And TIhave alfo thought that this Body off 
Mize 1s Converſant or engaged among 
many Other Bodies, by which it is Liable to 
be affeFed with what is advantagiozs or 
hurtful, What was Advantagiows 1 judged} 
by a certain ſenſe of Pleaſure, what was 
Hiurtful by a ſenſe of Pain. Further-| 
more, beſides Pleafare and Pain, I perceiv-Þ 
ed in my ſelf Hunger, Thirſt, and otherſi 
ſuch like Appetites, as alſo certain Corporeal 
Propenſions to Mirth, Sadneſs, Anger, and! 
other like Paſſzons. p 
As to What hapned to me from Bodies} 
without, Beſides the Extenſior, Figure, and 
Metion of thoſe Bodies, 1 alſo perceived in 
them Hardneſs, Heat, and other ta@ile 
Pualities , as alſo Light, Colours, Smells, | 
Jaſts, Sourtds, &c. and by the Variation of 
theſe I diſtinguiſhid the Heaven, Earth, | 
and Seas, and all other Bodies from each} 
other. 
Neither was it wholly without Rea- 
fon (upon the account of theſe 1dezs of} 


Dna- | 
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nalities, which offer'd themſelves tomy 
Thoughts, and which alone I properly and 
Immediately perceived) that I thought my 
ſelf to Perceive ſome Things Different 
from my Thought, viz. The Bedies or Ob- 
Jes from whence theſe [deas might Pro- 
ceed; for 1 often found theſe Ideas come 
upon me without my Conſent or Will ; fo 
that I can neither peycerve an Obje& (tho 
Thad a mind to it )ujaleſs it were before the 
Organs of my Senſe; Neither can 1 Hin- 
der my ſelf from perceiving it, when it is 
Preſent. 

And ſeeing that thoſe Ideas which Itake 
1n by ſenſe are much more Lzely, Apparent 
andin their kind more diſtin@, than any of 
thoſe which Iknowingly and Willingly frame 
by Meditation, or ſtir up in my Memory; 1t 
ſeems to me that they cannot proceed 
from »ry ſelf. There remains therefore 
no other way for them to come upon me, 
but from ſome other Things Without Me. 
Of Which Things ſeeing [have no other 
Knowledge but from theſe [deas, I can- 
nor Think but that theſe /deas are Gkethe 
Things. 

Moreover, Becauſe I remember that T 
firſt made uſe of my ſe/es before my Rea- 


Jen 5 
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fon; and becauſe 1 did perceive that 
thoſe Ideas which 1 my {elf did frame 
were not ſo Manifeſt as thoſe which I re- 
ceived by my ſerſcs, but very often made 
up of their parts, I was ealily perſwaded 
to think that [1 had no Idea in my On- 
derſtanding, which 1 had not Firſt in my 
ſenſe. 

Neither was it without Reaſon that [ 
Judged, That Body ( which by a peculiar 
right I call my Own) to be more nighly ap- 
pertaining to Me then any other Body. 
For fromlt, as from other Bodies, I can ne- 
ver be ſeperated, I was ſenſible of all 4p- 
petiies and AﬀedGions in It and for [5, and 
laſtly T perceived pleaſure and Pair in its 
Parts, and not in any-other Without it. 
But why from the {ee of Pain a certain 
Grief, and from the ferſeof plea'nre a cer- 
tain Joyof the Mizd ſhould ariſe, or Why 
that Gnawing of the ſtomach, Which [call 
Hunger, ſhould put me 1n mind of Eating, 


or the drireſs of my Throat of Drinking, 


T can give no other Reaſon but that 1 ar 
taught ſo by Nature. For to my thinking 
there is no Afjizity or Þ ikeneſs between 
that Grawing of the Siomach, and the de- 
fire of Eating, or between the ſenje of 
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Pain , and the ſorrowful thought from 
thence ariſing. But in this as mall other 
judgments that T made of ſenſible objedts, 
I ſeem'd to betaught by Nature, for I firſt 
perſivaded my elf that things were ſo 
or ſo , betore ever I enquired mto a 
Reaſon that may prove 1t. 

But afterwards I diſco- 

The Reaſons why j . 
7 doubt my ſenjes, VEr'd many Experiments , 
wherein my ſenſes fo groſly 
deceived me, that 1 would never truſt 
them again 5 tor Towers which ſeem'd 
Rownd 2 far off ,, nigh at hand appear'd 
ſquare,and lrgeStatue; on their tops ſeem'd 
ſzall to thoſe thai irood on the ground : 
and in numberleſs ctier things, I perceiv- 
ed the judgements of my outward ſenſes 
were deceized : and not of my outward 
only, but of my i?zward ſcaſes alſo ; for 
what is more 71imate or inward than 
Pain? And yet I have heard from thoſe, 
whoſe Arm or Leg was cut off, that they 
have felt pair in that part which they 
waricd, and therefore I am not abſolutely 
certain that any part of me 1s affected 
with p4n, tho I feel pain therem. To 
theſe | have Iately added two 
very general Reaſons of donbt ; 
The 
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The firſt was, that while I was awake, I 
could not believe my ſelf to perceive any 
thing, which I could not think my ſelf 
fometimes to perceive, tho I were a ſleep 3 
And ſeeing I cannot believe, that what I 
feem to percerve in my ſleep proceeds 
from outward Obje&s, what greater Rea- ' 
fon have I to think ſo of what I perceive 
whilſt x3 am awake 2 The other Cauſe of 
Doubt was, that ſeeing I know not the 
Author of my Being (or atleaſt I then /ap- 
pojeel my ſelf not to know him ) what 
reaſon 1s there but that Imay be ſo order- 
ed by Nature as to be deceived even tn 
thoſe things which appear'd to me moſt 
irue, And as to the Reaſons, which in- 
duced me to give credit to ſerſtble Things, 
was eaſe to return an anſwer thereto.for 
finding by experience, that I was impe]- 
led by Nature to many Things, which 
Reaſor diflwaded me from , I thought I 
ſhould not far truſt what I was taught by 
Nature. And tho the perceptions of my 
ſenſes depended not on wy W:/, I thought 
I ſhould not therefore conclude , that 
they proceeded from ObjeFs different from 
my ſelf; tor perhaps there may be ſome 
other Faculty 1a me ( tho as yet unkzown 
ro 
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to me) which might frame thoſe percep. 
#1075, 
But now that 1 begin bet- How far the ſen- 
ter tO know my ſelf and the ſes are now tobe 
Author of my Original, ] "Fea 
do not think , that all things, which I 
ſeem to have from my ſerſes are raſhly to 
be admitted, neither are all things ſo had, 
to be doubted. And firſt becauſe I know 
that whatever I dearly and diſtin@ly per- 
ceive, may be ſo made by God as I per- 
ceive them 3 the Power of anderſianding 
clearly and diſtinGly one. Thing without the 
other 1s ſuffictent to make Me certain that 
One Thing is differext from the Other 
becauſe it may at leaſt be placed apart by 
God, and that it may be eſteem'd diffe- 
rent, 1t matters not by what Power it may 
be ſo /everd. And therefore from the 
knowledge I have, that 1 zvy ſelf exiſt, 
and becauſe at the ſametime I underſtand 
that nothing elſe appertains to my Nature 
or Eſſence, but that T am a thinking Being, 
E rightly conclude, that my Eferce con- 
fiſts 1n this alone, that I am a thinking Thing. 
And tho perhaps (' or, as ſhall ſhew pre- 
ſently, 'tis certain ) 1 have a Body which 
is very ighly conjoyned to me, yet be- 
| cauſe 
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cauſe on this fideI have a clear and diſtin& 
Idea of my ſelf,as Iam only a thinking 1 king, 
7:0t extended ; and on the other fide be- 
cauſe I have a diſtind Idea of ny Body, as 
it is onely an exterded thing, not thinking, 
'tis from hence certaiz, that I az really 
diſtin from my Body, and that I can ex- 
oft without \t, 

Moreover I find in my {clf ſome Fa- 
cles endow?d with certain peculiar waits 
of thinking, ach as the Faculty of Imagi- 
ration, the Faculty of Perception or ſenſe ; 
without which { can conceive my whole 
Self clearly and diſtin@ly, but (changing 
the phraſe) I cannot conceive thoſe Facul- 
ties without conceiving My ſelf; that is, an 
underſtanding ſubſtance in which they are; 
for none of them in their formal Concep- 
gion includes underſtanding; from whenee 
1 perceive they are as different from ze, 
as the #zodus or manner of a Thing 1s dif- 
ferent from the Thing it elf. 

I acknowledge alſo, that 7 have ſeve- 
ral other F 39s ſuch as changing of 
place, putting on various ſhapes, &c. Which 
can no more be underſtood without a 
ſubſtance in which they are, then the fore- 


mention'd Faculties, and conſequently 
they 


C95) 


they can no more be underſtood to Ex- 
;/t without that ſubſtance: Bur yet *tis Ma- 
nifeſt, that this ſort of Faculties, to the 
End they may exiſt, ought to be in a Cor- 
poreal,, Extended and not in an Onderſtan- 
ding ſubſtance, becauſe Extenſton, and not 
Tntelle&ion or QOnderſtanding is inclu- 
ded in the Clear and Diſtin& conception of 
them, 

But there 1s alſo in me a certain Paſ- 
fre Faculty of ſenſe, or of Receiving and 
Knowing the Ideas of ſenſible Things ; of 
which Faculty T can make no uſe, unleſs 
there were in my ſelf, or m ſomething 
elſe, a. certain AGdive Faculty of Producing 
and Effe&ing thoſe Ideas. But this can- 
not be in my ſelf, for -it Pre-ſuppaſes no 
Cnderſtanding, and thoſe 1deas are*Pro- 
duced in me, tholI help nor, and often a- 
gainſt my #/zY., There remains therefore 
no Place for this AFive Faculty,” but that 
it ſhould be in ſome ſbſtance different from 
me. In which becauſe all the Reallity, 
which is contain'd Obje&izely in the Ideas 
Produced by that Faculty, ought to be 
contain'd Formally or Eminently (asThave 
Formerly taken notice) this ſubſtance muſt 
be either a Body (in which what is in the 
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Ideas Obje&ively ts contain'd Formally) or 
it Muſt Be God,or ſome Creatxre more ex- 
cellent then a Body (In which what is in 
the [des Objervely is contain'd Eminent- 
ly ) But ſeeing that God 1s not a Deceivour, 
'tis altogether Manifeſt, that he does not 
Place theſe Ideas in me either Inrmediately 
from himſelf, or Mediately from any other 
Creature, wherein their ObjeFive Reallity 
is not * contain'd Formally, but only E- 
minently, And ſeeing God has given me 
no Famlty to diſcern Whether theſe I- 
deas proceed from Corporeal or Incorporeal 


Beings, but rather a ſtrong Inclination to 


believe that they are ſent from Corporeal 
Beings, there is no Reaſon Why God 
ſhould not be counted a Decerver, if theſe 
Ideas came from any Where, but from Cor- 
poreal Things. Therefore we muſt conchude 
that thereare Corporeal Beings. Which per- 
haps are not all the ſame as I comprehend 
them by wy {ex/e(for Perception by ſenſe is 
inmany Things very Obſcure and Confuſed) 
but thoſe things at leaſt, which Iclearly and 
diſtinfly Underſtand, that is to ſay, all 
thoſe things which are comprehended 
under the Obje# of Pure Mathematicks ; 
thoſe things Iay at leaſt are Twe. 


As 
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As to What Remains, They are cither 


2 ſome Particulars, as that the Sun isof ſuch 
= aBigneſs or Shape, &c. or they are Things 
= leſs Charly Underſtood, as Light, Sound, 
Z Pain&c.And tho theſeandſuchlikeThings 
= may be very Donubtful and Oncertain, yet 
Z becauſe God 1s not a Decezver, and becauſe 
2 that (Therefore) none of my Opinions 
3 can be falſeunleſsGod has Given me ſome 
3 Facultyor other toCorre# my Error, hence 
 'tisthatI am incouraged with the Hopes of 
2 attaining Truth even in theſe very Things. 


And certainly it cannot be doubted but 


3 whatever 1am taught by Nature has ſome- 
# thing therein of Trwth.By Nature in Gene- 
7 rallunderſtand either God himſelf, or the 
} Coordination of Creatures Made by Gad; 
} By my Own Nature in ParticularT under- 
; ſtand the Complexion or Aſſociation of all 
! thoſe things which are given me by God, 


Now there isnothing that this z2y Na. 


ture teaches me more expreſly then that x 
| havea Body; Which is not Well when 1 
| feel Pair, that this Body wants Meat or 
| DrinkWhenIam Hungry or Dry, exc. And 


therefore I ought not to Doubt but that. 


| theſe thingsare Tre. And by this jer/e of 
| Þ ain, Hunger, Thirſt, 8&c. My N, tre t ells 
H FL, 
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methat 1 am notin my Body, as a Mariner * 
1s1n his Sh7p, but that Tam moſt ighly cor- 72 
jojzrd thereto, and as it were Blended 7 
therewith ; ſo thatT with 1t make up one 7 
thing ; For Otherwiſe, when the Body 7 
were hurt, I, who am only a Thinking © 
Tking, ſhould not therefore feel Pain, but 7 
ſhould only perceive the Hurt with the | 
Eze of my Underſtanding Cas a Mariner | 
perceives by and port whatever is broken | 
in! his Ship) and when the Bedy wantset- | 
ther Meat or Drink, 1 ſhould only Oz- | 
derſiand this want, but ſhould not have | 
the Confuſed ſenſe of Hunger or Thirſt; I | 
call them Confuſed, for certainly the Senſe Þ 
of Thirſt, Hunger, Pain, &c.are only Con- 
fuſed Modes or Manners of Thought ariſing 5 
from the Orion and (as it were) mixtureof Þ 
the Mind and Bedy. : 
I am taught alſo by Natzre, that there } 
are many Other Bodies Without and About |: 
my Bedy, tome whereof are to be deſired, | 
others are to be Azoided. And becauſe |j 
that x Perceive very Different Colowrs, | 
Sounds, Smells, Taſts, Heat, Hardneſs, and | 
the Like, from thence I Rightly conchade | 
that there are Correſpondent Differences 1n | 
Bodies, from which thefe different percep-| 
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tions of ſenſe proceed, tho perhapsnot dlike. 
= And becauſe that ſome of theſe percep- 
2} tionsare Pleaſant, others Unpleaſant, tis C- 
7 vidently certaiz, that my Body, or rather 
Z my Whole ſelf (as Tam compounded of a 
3 Mzindand Body) am liable to be Aﬀeded 


Z by theſe Bodies which encompalsmeabout. 


There are many Other Things Alſo 
which Natureſeems to teach Me, but Real- 
Z TI amnot taught by It, but have gotten 
} them by an / aſe of Paſſing my Judge- 
Z ment Inconfiderately, and from hence 1t 1s 
2 that theſethings happen often to be falſe 
7 as thatall ſpace is Empty, in which I find 
3 nothing that works upon my Senſes ; That 
3 in a bot Body there is ſomething /ike the Idea 
Z of Heat which is in me; That in a White 
7 or Green Body there isthe ſame Whiteneſs 
{ or Greenneſs which I perceive; And the 
s fame Taſte in a bitter or ſweet Thing, ec 
= That Szars, Caſtles, and Other Remote Bo- 
 dics are of the ſame Bigneſs and Shape, 
| as they are Repreſented to my ſenſes: and 
! ſach like. Bur that I may not admit of 
any Thing 1n this very matter, which I 
| cannot Diſtiz@ly perceive, it behoves me 
here to determine more Accrately What 1 
| mean when] ſay, That 1 am taneht aThing 
| by Nature, H2.-. Here 
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Here I take Nature:more ſtridly, then 
for the Complication of all thoſe Things 
which are Given me by God; For 1n this 
Complication there are many things con- 
tain'd which relate to the Mind alone. as, 
That I perceive What ts doze cannot be ot 
Doxe, and all Other things which are 
known by the Light of Natxre, but of 
theſe I ſpeak not at preſent. There are 
alſo many Other Things which belong 0-7- 
ly to the Body, as, That it tends Downwards 
and ſuch hke, of theſe alſoI treat not at 
Preſent. But 1 ſpeak of thoſe Things 
only which God hath beſtowed upon me 
as I am Compeunded of a Mind and Body 
tveether, and not differently Conſtder d. Ts 
Nature therefore thus taken that teaches 
me to avoid troubleſome Objeds, and ſeek 
after pleaſing Ones; but 1t appears not 
that this Nalare teaches us to conclude a- 
ny thing of theſe Perceptions of our 


ſenſes, before that we make by our C- | 


derſtanding a diligent examination of ont- 
ward Objetts; for to Enquire into the 1rmth 
of Things belongs not to the Whole Com- 
poſitum of a Man as he Conliſts of Mind 
and Body, but to the Mizd alone. 


So that tho a ſtar affef my eye no more 
| | then 
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then a /-rall ſpark of Fire, yet there is in 
my Eye no Keal or Poſitive Inclination to 
believe One no bigger then the Other, but 
thus T have been uſed to Judge from my 
Childhood without any Reaſon : and tho 
coming nigh the Fire I feel Heat, and 
Coming too nigh I feel Pain, yet there is 
no Reaſon to perſwade me, That 1a the 
Fire there is any thing like either that 
Heat or that Pain, but only that there 1s 
ſomething therein, Whatever it be, that 
excites in us thoſe /enſations of Heat or 
Pain: and ſo tho in ſome ſpace there 
may benothing that Works on my /ex/es, 
it does not from thence follow, that there 
i5no Body there ; for I ſee that in theſe 
and many other things Iam uſed to over- 
turn the Order of Nature, becauſe I uſe 
theſe perceptions of ſenſe (which properly 
are given me by Nature to make known 
to the mind what is adzantagioxs or hurt- 
ful to the Compeſitum, whereof the mind 
1s part, and ſo far only they are Clear and 
Diftin& enough) as certain Rules immedi- 
ately to diſcover the Eſſence of External 
Bedies, of Which they make known no- 
thing but very Obſcurely and Confu- 


| /edly, 
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T have * formerly ſhewn how 
my Judgment happens to be falſe 
notwithſtanding Gods Goodneſs. But 
now there ariſes a new Difficulty concern- 
ing thoſe very things which Nature tells 
me Iamto proſecute or avoid, and concarn- 


Medit, 4. 


ing my DIrternal ſenſes, Wherein I find. 


many Errors, as when a Man being de- 
ceived by the Pleaſant Taſte of ſome ſort 
of Meat, devours therein ſome hidden 
Poyſon. But in this very Inſtance 1t 


cannot be ſaid, that the Man is impelled' |} 


by Nature to defire the Peyſer, for of that 


he is wholly Ignorant. ; but he 1s ſaid to | 
Deſire the Meat only as being of a grate- } 
ful Taſte 3 and from hence nothing can be * 
concluded but, That Mans-Nature 1s not | 
7 All-lnowings, which is no Wonder ſee- | 
ing Man is a Fntte Being, and there- | 
fore nothing but Finite Perfedions belong 


to him. 


But We often err even in thoſe things | 
to Which we are .Impel/cd by Nature, as | 
when ſick men defire that Meat or Drink, | 
which will certainly prove Hurtful to | 


them. To this it may perhaps be reply 'd, 
Zhat they Err in this becauſe their Natare 
3s Corrupt, But this Anſwers not the Dit- 
| | | ficulty, 
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: ficulty, For a fick man is no leſs Gods Crea- 


| 7 tare then a Man in Health, and therefore 


2 'tis as Abſurd to Imagine a Deceitful Na- 
= txre impoſed by Ged on the One as on the 
Z Other; And as a Clock that is made up 
[7 of Wheels and Weights does no leſs ſtrict- 


 ® ly obſerve the Laws of its Natrre, when 
. © it is#/ contrived, and tells the hours fly, 


, w”w__l ST Bn is of \ Tt of —_ V .v 


Z as when it anſwers the Deſire of the Ar- 
2 tificer in all performances ; ſo if I conſi- 
der the body of a Man as a meer Machize 
4 or Movement, made up and compounded 
3 of Boxes, Nerzes, Muſcles, Veins, Blood, and 
2 Skiz; 1o that, tho there were no rind in 
7 It, yet It would perform all thoſe Motions 
7 which now are 1n it (thoſe only excepted 
* which Proceed from the WW, and conſe- 
! quently from the Mid) I do eaſily ac- 


. | knowledge, that it would be as-atural for 
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| 


| him (if for example ſake he were fick of 


a Dropfic ) to ſuffer that Drineſs of his 
Throat which uſes to bring into his mind 
the exe of 1hirſt,8& that thereby hisNerves 


| and other Parts would be ſo diſpoſed asto 
| take Drink, by Which his diſeaſe would 


be encreaſed; As (ſuppoſing him to be 
troubled with no ſuch Diſtemper) by the 


. | like Drineſs of Throat he would bediſ- 


H 4 poſed 
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poſed to Drink , when 'tis Requiſite, 7? 
And tho, if I reſpe& the Intended uſe Þ 
of a Clock Imay fay that it Errs from its * 
Nature,when it tells the Hours wrozg, and 2? 
ſo conſidering the Movement of a MansBody 7 
as contrived for ſuch Motions as are uſed I 
to be performed thereby,I may think That *? 
alſo to Err from its Nature, if its T hroat 1s 
Dr;, when it has no want of Drink for # 
its Preſervation, Yet I Plainly diſcover, # 
that this laſt Acceptatien of Nature differs | 
much trom that whereof we have been | 
ipeakmg all this While, for this 1s only a ? 
Denomination extrisſfick, to the 1 hings } 
whereof 'tis ſpoken, and depending on my * 
Thengbt, while it Compares a fick man, and |! 
a diſorderly Clock with the Idea of an | 
healthy man and a Re&ified Clock. Butby | 
Nature 1n its former Acceptation 1Under- | 
ſtand ſomething that is Real in the Things || 
themſclves, which thereforc has ſomething | 
of {ruth in it. 

But tho ReſpeCting only a Body ſick of Þ 
a Droplie it be'an Extrinfick Denomination 
to ſay, that its Nature is Corrupt, becauſe it | 
has a Dry Tkroat. and ſtands in 0 need of þ 
Drink 3 yet reſpecting the Whole Com- | 
pernd or Mind jojn'd to ſuch a Body, tig 
b nor 
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not a meer Denomination, but a real Er- 
ror of Nature for it to thirſt when drink 
is hurtful to it. It remains therefore here 
to be inquired, how the Goodneſs of God 

ſuffers Nature ſo taken to be deceivable. 
Firſt- therefore I underſtand that a 
chief difference between my Mind and 
Body conſiſts in this, That my Bodyis of 
its Nature diviſible, but my Mind in- 
diviſible for while I conſider my Mind 
or #:y ſelf, as 1am only) a thinking Thing, 
I can diſtinguiſh zo parts in Me, but T 
perceive my ſelf to be but ove entire 
Thing ; and- tho the whole Mind ſeems 
to be xmited to the whole Body, yet a Foot, 
an Arm, or any other part of the Body 
being cut off, I do not therefore con: 
ccive any part of my Mind taken away 3 
Neither can its Faculties of deſiring, per- 
cejving, underſtanding, &c. be called its 
Parts, for tis oneand the ſame, mind, that 
deſires, that perceives, that wrnderſtands ; 
Contrarily, I cannot think of any Corpo- 
real or extended Being, which I cannot 
eaſily divide into Parts by my thought, 
and by this I underſtand it to be dzz7{tble. 
And this alone ( if T had known it from 
no other Argument” ) 1s ſufficient to 1n- 
| form 
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form me, that my mind is really diſtin 
from my Body. 

Nextly I find, that my 219d isnot i»1- 
mediately affeded by all parts of my body, 
but only by the Brain, and perhaps on- 
Iy by one ſmall part of it, That, to wit, 
wherein the common ſenſe 1s ſard to reſide ; 
Which part, as often as it is diſpoſed in 
the /ame manner, will repreſent to the 
mind the ſame thing, tho at the ſame time 

, the other parts of the bedy may be diffe- 
rently orderd. And this is proved by 
numberleſs Experiments, which need not 
here be related. 

Moreover I diſcover that the zatrre of 
my body is fach, that no part of it can 
be moved by an other remote part there- 
of, but it may alſo be »-oved 1n the ſame 
manter by ſome of the 7terjacent parts, 
tho the more remote part lay ſtill and a&t- 
cd not; As for example in. the Rope, 

A——ÞB C D 
if its end D. were drawn, the end A. 
would be moved no otherwiſe, than if 
one of the intermediate parts B. or C. 
were drawn, and the end D. reſt quiet. 
So when I feel pain in my Foot, the con- 
{ideration of Phyticks inſtruqs me, that 
BT 
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this is performed by the help of Nerves 
diſperſed through the Foot, which from 
thence being contizzecd like Ropes to the 
very Brain, whilſt they are drawn in the 
Foot, they alſo draw the inward parts of 
the Brain to which they reach, and there- 
in excite a certain #20702 , which 1s or- 
dain'd by Nature to affe&t the rind with 
a ſenſe of Pain, as being in the Foot. But 
becauſe theſe Nerves muſt paſs through the 
Skir, the Thiehs, the Loins, the Back, the 
Neck, before they can reach the Brain 
from the Foot, it may ſo happen, that tho 
that part of them, which is in the Foot 
were not touch'd, but only ſome of their 
intermediate parts, yet the ſame metion, 
would be cauſed in the Brazz, as when 
the Foot it ſelf is il affeFed, from whence 
*twil neceſlarily follow , that the mind 
ſhould perceive the ſame Paz, And thus 
may we think of any other See. 

I underſtand laſtly , that ſeeing each 
ſingle motjon perfornrd in that part of 
the Brain, which 7»-mediately affeFs the 
mind , excites therein only one ſort of 
ſenſe, nothing could be contrived more 
convemently in this caſe, than that, of 
all thoſe Senſes which it can cauſe, it 
NS 0 | {ſhould 


Cas) 
ſhould cauſe that which cheifly, and moſt 
frequently conduces to the conſervation of 
an healthful Man ; And experience wit- 
neſles, that to this very end all our ſenſes 
are given us by Nature ; and therefore 
nothing can be found therein, which does 
not abundantly teſtifie the Power and 
Goodneſs of God, Thus for Example , 
when the Nerves of the Feet are violent- 
ly and more than ordinarily moved, that 
motion ofthem being propagated through 
the Medalla Spinalis of the Back to the. 
inward parts of the Brain, there 1t ſig- 
nifies to the mind, that ſomething or o- 
ther is to be felt, and what is this but 
Pain, as if it were in the Foot, by which 
the Mind is excited to ule its indeavours 
for removing the Cauſe, as being hurtful 
to the Foot. But the Nature of Mar 
might have bcen 1o order'd by God, that 
Fhat ſame motion inthe Brain ſhould re- 
preſent to the mind any other thing, vs. 
either it ſelf as 'tisin the Brain, or it {elf 
as it i$1n the Foot, or in any of the other 
forementioned intermediate parts, or 
_ laſtly any other thing whatſoever; but 
none of theſe would have ſo much con- 
duced to the Conſervation of the Body. 
In 


(109) 


In the like manner when we want drink, 
from thence ariſes a certain 4ryxe/# in the 
Throat, which moves the Nerves thereof, 
and by their means the inward parts of 
the Brain, and this motion affed&#s the 2rind 
with the ſenſe of thirſt ; becauſe that in 
this caſe nothing is more requilite for us 
to know, then that we wart drink for the 
Preſervation of our Health. So of the 
Reſt. 

From all which 'tis manifeſt, that (not- 
withſtanding the 7f:nite Goodneſs of God ) 
tis impoſſible but the Nature of Maz as 
he confiſts of a 2ind and body ſhould be 
deceivable. For if any cauſe ſhould ex; 
cite ( notin the Foot but) in the Brain 
it (clf, or in any other part through which 
the Nerves are continued from the Foot 
to the Brain, that je[f/amze motion, which 
uſes toariſe from the Foot being troubled, 
the Pain would be felt as 77 the Foot, and 
the /exſe would be naturally deceived ; 
for *tis conſonant to Reaſon ( ſeeing that 
That ſame motion of the Brain alwayes 
repreſents to the mind that ſame ſenſe, 
and it oftner proceeds from a cauſe hurt- 


fal to the Foot, than from any other) I 


lay 'tis reaſonabls , that it ſhould make 
| known 
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known to the wind the Pain of the Foot, 
rather than of any other part. And ſo 
if a dryneſs of Throat ariſes ( not as 'ris 
uſed from the zeceſſity of drink for the 
conſervation of the Body, but ) from an 
anmſual Cauſe, as it happens m a Dropſee, 


*tis far better that it ſhould ther deceive 


#5; then that it ſhould alwayes deceive us 
when the Body is in Health, and ſo of the 
Reſt. 

And this conſideration helps me very 
much, not only to —_—_— the Errors 
to which my Nature is ſubject, but alſoto 
corre# and avoid them. For ſeeing I 
know that all my Sezfes do oftener in- 
form me falſly than traely in thoſe things 
which conduce to the Bodies advantage 3 
and ſeeing I can uſe (almoſt alwayes ) 
more of them than one to Examine the 
ſame thing, as alſo I can uſe wemory, which 
Jjoyns preſent and paſt things together , 
and my nxderſtanding allo, which hath 
already diſcovered to me all the cauſes of 
my Errors, T ought no longer to fear , 
that uv hat my Sexſes daily repreſent to me 
ſhould be falſe. But efpecially thoſe ex- 
travagant Doubts of my Firſt Meditation 
are to be turn'd off as-ridiculous 3 and 
per- 
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perticularly the chief of them, wiz. That 
* of not diftinguifhing Sleep from Waking, 
for now I plainly diſcover a great diffe- 
rexce, between them, for my Dreams are 
never cojoyned by my memory with the 
other a&ions of my life, as whatever hap- 
pens to me awake is ; and certainly if 
( while I were awake) any perſon ſhould 
ſuddenly appear to me, and preſently 
diſappear (as in Dreazzs) io that I could 
not tell from whence he came or where he 
went, I ſhould rather eſteem it a Sp«@&re 
or Apparition feign'd 1n my Brain, then a 
true Maz ;, but when ſuch things occur, 
as I diſtin&tly know from whence, where, 
and wher they come, and I conjozr the 
pexception of them by my #:emzory with the 
other Accidents of my life, T am certain 
they are repreſented to me waking and 
not aſſeep, neither ought In the leaſt to 
doubt of their Trath, if after I have cal- 
led up all my ſenſes, memory, and under- 
ſtanding to their Examination T find no- 
thing in any of them, that clathes with o- 
ther truths; For God not being a Deceizer, 
it follows, that In ſuch things I am not 
deceived, But becauſe the zrgexcy of 47i- 
0n 11 the common occurrences of Aﬀairs 
vill 


_ _ 


will: not alwayes allow time for fuch an 

accurate examination, I muſt confeſs that | 
Mans life is ſabje# to many Errors about 
perticulars, ſo that the infirmity of our Na- 
ture muſt be acknowledged by Us. 
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ADVRTISEMENET 


CONCERNING THE 
OBJECTIONS. 


Mong ſeven Parcels of Obje- 

tions made by Divers Learn- 
edPerſonsagainfſttheſeMeditations, 
I have made choiſe of the Thirdin 
the Latine Copy, as being Penn'q by 
Thomas Hobbs of Malmesbury, a Man 
famoully known to the World a- 
broad, but eſpecially to his ovvn the 
Engliſh Nation> and therefore *tis 
likely chat what comes from Him 
may be more acceptable tohisCouns 
trymen, then what proceeds from a 
Stranger ; andas the ſtrength of ' a 
Fortificatjon is never better known 
then by aForcibleRefiftance,lo fares 
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it with theſe Meditations which ſtand 
unſhakenby theViolenFOppoſition 


of lo Potent an Encmy.. And yer it 


muſt be Confeſs'd thatthe Force of | 
theſe ObjeRions and Cogency of the | 
' Arguments cannot be well appre- | 
hendcd by thoſe, who are not verſed | 
In other Pieces ef Mr. Hobbs's Philo- | 

ſophy, eſpecially His Book De Cor- 
' pore and De Homine, The former | 


whereof {am ſure is Tranſlated into 
Engliſh, and therefore not Imperti- 
nently refer'd to Here ina Diſccurſe 
to Engliſh Readers, And this is the 
Reaſon that makes the Great Des- 
Cartes pals over many of theſe Obje- 


Rions fo {lightly, VYho certainly 


would have Undermined thewholc 
Fabrick of the Hobbian Philoſoply 


had he but known upon VVhat 
Foundations it was Built. 


, O B- 


HM 
OBJECTIONS 
| Made againſt the Foregoing 
MEDITATIONS, 

BY THE FAMOUS 

| THOMAS HOBBS 
Of MatwmesBuRy; 

| WITH 

DES-CARTES'S 
ANSWERS. 


OBJECT. I. 
Againſt the Firſt Meditation : Of things 
Doubtful. f 


,=gA1s evident enongh from What 
has been faid in this Meditation; 


that there is no ſeu by Whicty 
we may Diſtinguiſh our Dreazzs from True 
i 2 Senfe 


WER . of, 
Seyſeatid Waking, amd therefotefthatthoſe 
Phantaſmes which "we have wakitrg and 
.- from our Senſes are not accidents inhering 
in Qutward. Qbjects., neither do they 
Prove that fach outward Objets. do Ex- 


1ſt; and therefqre if we traſt our Senſes | 
without any other Ground, we may well | 
dotbt whetherany Thing Beor Net, We | 


therefore acknowledge the Truth of this 
Meditation. ; But Becauſe Plato an4©- 
ther Antient Philoſophers argued forthe 
ſame incertainty m ſenfible Things, and be- 
cauſe *tis commonly Obſeryed by the Vul- 
gar that 'tis hard to Diſtinguiſh Sleep from 

aking, I would not haye the moſt ex- 
cellent Author of ſuch new Thoughts put 
forth ſo antique Notions. 


ANSWER. 


Thoſe Reaſons of Doubt which by 
this Philoſopher are admitted as ire, 
were propoſed by Me only as Probable, 
and I made uſe of them not that I niay 
vend them as zew, but partly that-I-may 
prepare theMinds of. my Readers forthe 
Confideration;, of Intellectual Thmgs , 
wherein they {cem'd to-me very —_ - 
ryz And partly that thereby I may fhew 

how 
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how firm thoſe Truths are, which hereaf 
ter I Jay down, ſeeing they "cannot be 
Weaken'd by theſe Metaphylical Doubts: 
So, that I never deſigned to gain any Ho- 
nor by repeating them, but Ithink Icould 
no more omit them, then a Writer in Phy- 
ſick can paſs over the Deſcription of a 
Diſcaſe, Whoſe Cure he intends to Teach. 


OBIECT. IL 


Azainſt the Second Meditation : Of the Nu- 
ture of Mans Mind. 


Am a Thinking Thing. 'Tis True 3 
for becauſe I think or have a Phan- 
taſme (whether I am awake or aſleep ) it tol- 
lows that I are Thinking, for 1 Think and / 
| amt Thinking ſignifie the ſame Thing, - Fe- 
| cauſe IT Think, it follows That 1 aw, for 
whatever 1hizks cannot be Nothing. But 
when he Adds, That is, a Mind. a Soul, an 
Onderſtanding, Reaſon, 1 queſtion his Ar- 
gumentation 3 for it doesnot ſeem a Right 
Conſequenceto fay, 1 an a Thinking Thing, 
therefore 1. amz a Thought, neither, 1 an ar 
| Ord rſtanding Thing, therefore 1 am the 
Onderſtanding. For in the ſame manner 
T4 | 
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Emay Conclude, T a» a Walking Thing, || | 
therefore 1 azz theWalking it ſelf. EN - 
Wherefore D.Cartes Concludes that v 
an Onderſtanding Thing and Hntelle&ion ii Þ 
{ which 1s the AF of an Underſtan- | þ 
s 4 

a 

th 


dmg Thing ) are the fame; or at leaſt 
that an Underſtanding Thing and the 7ntel- 
k& (which is the Power of an Underſtand- 
ing Thing) are the ſame; And yet all Phi- | 
loſophersdiſii 1guiſhthe ſwbje# fromits Fa- IM th 
culties and Ads. that is, from its Properties | fo 
and Eſſence, for the Thing it ſelf 1s one Þf or 
thing, and its Eſſence 1s an other. It may Þ ne 
be therefore that a Thinking Thing 13 the Þ aft 
Subjet? of a Mind, Reaſon, or Underſtand- Þ w} 
7mg, and therefore- it may be a Corporeal Þþ 
Thing, the Contrary Whereof is here A/- 
Jamed and not Proved; and yet this Infe- 
rexce is the Foundation of that Concluſion 
which D. Cartes would Eſtabliſh. 
- ___— Tn the fame Meditati- 
bir age = wih on, * I know that I am, 
the ok "of F ak What T am Whom 1 
the foregoing mes This know ,, Certainly the 
dra boedh- Xcamwlecdeeof Me precifch 
6p 77, {peer _ rot on thoſe 
Things of whoſe Exiſtence Þ am yet Jenorant. 
**Tis Certain the Knowledge of _ thi 
> 0 ro- Þ 


(119 


| Propoſition I ax, depends on this, I thinks 


as he hath rightly inform'd us; but from 
whence have we the knowledge of this 
Propoſition , 1 think? certainly from 


# hence only, that we cannot conceive any 
8 4G without its ſabje&, as dancing withour 


a Dancer, knowledge, without a Kower, 


8 thought without a thinker. 


And from hence it ſcems to follow , 


{ that. a thinking Thing 1sa Corporeal Thing 3 


for the Swbjed&s of all A&s are underitood 
only in a Corporeal way, or after the man- 
ner of watter, as he himſelf ſhews here- 
after by the example of a peice of Wax, 
which changing its colowr, cor ſiſtence, ſhape, 


| and other A&s 1s yet known to continie 


the /aze thing, that is, the ſame matter ſub- 
je# to ſo many charges. But I cannot 
conclude from another thought that I ow 
think; for tho a Man may thizk that he 
hath thought (which conliſts only 1n »2e-20- 
yz) yet'tis altogether impoſſible for him to 
think that he now thinks, or to know, that he 
k'ows, for the queſtion may be put 77fr7te- 
lh, how.-do you kzow that you &ow, that 
you 470w, that you 4zow ? &c. 

Wherefore ſceing the Knowledge of 
this Propoſition # az, depends on the 
| I 4 knoiw- 
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knowledge of this I thirk, and the know- 
ledge of this is from hence only, that we 
cannot ſeparate thought from thinking mat- 
ter, it ſeems rather to follow, that a 1hink- 
ing thing 1s material, than that tis 7mmate- 
ral. 


ANSWER. 


When I ſaid, That is a Mind, a Soul, an 
i ar Reaſon, &c. I did not 
mean by theſe names the Faculties only, 
but the things indow'd with thoſe Facwl- 
ties; and fo 'tis alwayes underſtood by 
the two firſt names ( »7ind and foul ) and 
very often ſo underſtood by the two laſt 
Names (underſtanding and Reaſon ) and 
this I have explain'd ſo often, and in fo 
many places of theſe Meditations, that 
there 15not the leaſt occaſion of queſtio- 
ning my meaning. 

Neither is there any parity between 
Walking and Thenght, for walking is uſed 
only for the A#® it (elf, but thonght 1s 
lometimes uſed for the Ad, ſometimes for 
the Facrlty, and ſometimes for the #hizg it 
{clt , wherein the Faculty reſides. 
 Nemther do I fay, that the anderſtar- 
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ding thing and intel/edion are the ſame; or 
that the nnderſtanding thing and the intel- 
le& are the ſame, if the zute/eF be taken 
for the Faculty, but only when 'tis ta- 
ken for the thing it ſelf that underſtands. 
Yet I willingly confeſs, that I have ( as 
much as in me lay) made uſe of abſtradF- 
ed words to fignifie that thing or ſubſtance, 
which I would have deveſted of all thoſe 
things that belong not to it. Whereas 
contrarily this Philoſopher uſes the moſt 
concrete Words to fignifie this thinking thing, 
ſuch as ſabjeF, matter, Body, &c. that he 
may not ſuffer it to be ſeparated from 
Bedy. , 

Neither am I concern'd that His man- 
ner of joyning many things together may 
ſeem to ſome fitter for the diſcovery of 
Truth, than mine, wherein I ſeparate as 
much as poſtibly each particular. But let 
' us omit words and ſpeak of things. 

It may be (ayes he)that a T hinking thing 
is a corporeal thing, the contrary whereof is 
. kere aſſumed and not proved, But herein he 
1s miſtaken, for I never aſſumed the con- 
irary, neither have I uſed it as a Fonunda- 
tion, for the reſt of 2y Superſiruduze, but 
left it wholly undetermir?d till the ſpxth 
| Medit (=> 4 
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Metitation, and in that 'tis proved. 
Then he tells us rightly, that we cannot 
conceive any AF without its ſubje@, as thought 
without a thinking thing, for what thinks 
cannot be zothirg ; but then he ſvbjoyns 
without any Reaſon, and againſt the uſual 
manner of ſpeaking, and contrary to all 
Logick, that hence 7h ſeemr to follow, that a 
thinking thing is a corporeal Being, Trau- 
ly the ſabjeFs of all AFs are underſtood 
under the- notion of ſubſtance, or if you 
pleaſe under the notion of xatter (that 
1s to ſay of etaphyſical matter) but not 
therefore under the notion of Bodies. 

' But Logicians and Commonly all Men 
are uſed to ſay, that there are ſome Spiri- 
tual, fome ( orporeal ſubſtances. And by 
the Inſtance of Wax I only proved that 
Colour, Conſiſtence, Shape, &c. appertain 
not-to the Ratio Formalis of the Wax ; 
For in that PlaceI tremed neither of the 
Ratio Formalis of the Mind, neither of 
Beal. 

Neither 1s it pertinent to the buſineſs, 


.* that the Philoſopher aflerts, That one 


Thought cannot be the ſubjeF of an other 
thought, for Who. beſides Higiſclf ever I- 
magin'd This? But that Imay explain the 

| FE mat- 
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matter in a few words, 'Tis certain that 
Thovght. cannot be without a Thinking. 
Thing, neuther any. 4 or any Accident 
without a ſubſtance wherein it reſides. 
But ſeeing that we know not a ſubſtance 
immediately by it ſelf; but by this alone, 
that *tis the ſabje# of ſeveral AFs, it is 
very conſonant-tothe commands of Rea- 
ſon and Cuſtome, that we ſhould call by 
different names thoſe ſubſlances, which we 
perceive are the ſubje#s of very different 
A&s or Accidents, and that afterwards we 
ſhould examine, whether thoſe different 
names ſigmifie different or one and the ſame 
thing. Now there are ſome A&s which 
we call corporeal, as magnitude, figure, m0- 
tion, and what ever elſe cannot be thought 
on without local extenſion, and the jub- 
ſtance wherein thele relide. we call Body; 
neither can it be 1magin'd that 'tis one /#b- 
ſtance which is the ſubjeF of Figure, and 
another ſabſtance which is the ſubje@ of 
local motion, &c. Becauſe all theſe As a- 
gree under one common notion of Ex- 
tenſion. Beſides there are other Ads, 
which we call cogitative or thinking , as 
underſtanding, will, imagination, ſenſe, &c. 
All which agree under the common noti- 
| ON 
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- on of thought, perception, or Conſcience 3 
And the ſubſtance wherein they are, we 
fay, is a thinking thing, or mind, or call 
it by whatever other name we pleaſe, fo 
we do not confound it with corporeal fub- 
ſtance, becauſe copitative AFAnohavy af- 
finity with corporeal AFs,and thought,which 
ts the common Ratio of thoſe is wholly dit- 
frrent from Extenſion, which is the com- 
mon Ratio of Theſe, But after we have 
formed two diſtin& conceptions of theſe 
two ſubſtances, from what is ſaid in the 
fixth Meditation, *tis eafte to know, whe- 
ther they be oze and the ſame or diffe- 


rent. 


OBJECT. 111. 


* KT iHich of them is # , that 

is diſtin from my thought ? 

which of them is it that can be ſeparated 

from me £ 

Some perhaps. will anſwer this 

; Queſtion thus, Emy ſelf, who thinkam dt 

ſtn& from my thought, and my thought 1s 

different from me ( tho'not ſeperated ) as 

dancing is diſtinguiſhed trom the Dancer 

(as before is noted.) But it Des "ww 
W1 
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will prove, that he who underſtands is 
the ſame with his z-derſtanding, we ſhall 
fall into the Scholaſtick expreffions, the 
underſtanding underſtands , the ſight ſeas, 
the Willwills, and then by an exa&t any- 
lopy » the Walking (or at leaſt the Fa- 
culty of walking ) ſhall walk. All which 
are obſcure, improper, and unworthy 
that perſpicuity which is uſual with: the 
noble Des Cartes. 


ANSWER. 


I do not deny, . that { who th;nk; am 
diſtin from my thought, as a thing 1s di- 
ſftinguiſh'd from its modus or manner; But 
when Fask, which of them is it that is di- 
ftin& from my thought > this I underſtand 
. of thoſe various aodes of thought there 
mention'd,- and not of my fabſtante 3 and 
when Ifubjoyn, which of them 7s it | that 
can be ſeparated from me 2 1 only fignifie 
that all thoſe modes or manners of thinking 
reſide in me, neither do I herein perceive 
what occaſion of doubt or.obſearity can be 
imagined. 


O B- 
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1 "OBJECT. IV. 


T remains therefore for me to Confeſs that 
[ cannot Imagine what this Wax is, but 
that I conceive in my mind What it is. 

There is a great Difference between [- 
2ragination (that is) having an Idea of a 
Thing, and the Conception of the Mind 
(that i) a Concluding from Reaſoning that a 
thing 1s or Exiſts. But Des-Cartes has 
not Declared to. us in what they Differ. 
Beſides, the Antient Ariftotelians have 
clearly deliver'd as a Doftrine; that ſab- 
ſtance is not perceived by ſenſe; but is Col- 
leffed by Ratiocination. 

But what ſhall we now ſay, if perhaps 
Ratiocination be nothing Elſe but a Copr- 
lation: or Concatenation of Names.or Appel- 
lations by this Word 1s? From whence 
twill follow that we Colle& by Reaſoning 
nothing of or concerning the Nature of 
1{hings, but of the names of Things, that 
1s to ſay; we only diſcover whether or no 
we jozz the Names of Things according to 
the Agreements which at Pleaſure'we have 
madeconcerning their fgnifications 3 if it 
be ſo { as ſoit may be) Ratiecination _ 

i E- 
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depend on Words, Words on Imagination, 
and perhaps Imagination as alſo Senſe on 
the Motion of Corporeal Parts; and fo the _; 
Mind ſball be nothing but Mstions in ſome 


Parts of an Organical Body. 


ANSWER. 


I have here Explain'd the Difference 
between 1-magination, and the Meer Cor 
ception of the Mind, by reckoning up in 
my Example of the Wax,whatit 1s therein 
which we [zzagine, and what it is that we 
conceive 1n our Mind only :but beſides this, 
I have explained in an other Place How 
we underſtand one way, and Imagine an 
other way One and the ſame Thing , 
ſuppoſe a Pentagone or Five fided Fi- 
gUure. 

There is in Ratiocination a ConjunTion 
not of Words, but of Things ſignified by 
Words; And I much admire that the Con- 
trary could Poſhibly enter any Mans 
Thoughts ; For Who ever doubted but 
that xg 2 rh and a German may argue 
about the ſame Things, tho they uſe very 
Differing Words ? and does not the Philo- 
ſopher Diſprove himſelf when he ſpeaks 


of 
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of the Agreements which at pleaſure we have 
zade about the ſtgnifications of Words? for 
if he grants that ſomething 1s Signified by 
Words, Why will he not admit that our 
Ratiocinations are rather about this ſoxze- 
thing, then about Words only ? and by the 
ſame Right that heconcludes the Mizd to 
be a Motion, he may Conclude Allo that 
the Earth is Heaven, or What elſe he 
Pleaſes. 


OBJECT. V. | 
Againſt the Third Meditation of God. 
* DOmeof Theſe (132, Humane Thoughts) 


are as it were the Images of Things, 

and to:theſe alone belongs properly the Name 
of an Idea, as when I Think on a Man, a 

Chimera, Heaven, an Angel;or God. 

_  WhenlT Think on a Maz, I perceive an 
1dea made up of Figure and Colonr, where- 
of I may doubt whether it be the Likemeſs 
of a Mar-ornot ; and ſo when I think on 
Heaven, But when I think on a Chimera, 
[ perceive an Image or Idea, of which T 
may doubt whether it be the Likeneſs of a+ 
ny Animal not only at preſent — 

Ss ut 
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but poſſible to Exiſt, or that ever wilt Ex- 
iſt hereafter or not. | 

But thinkirig on an Azgel, there is of- 
fer'd to my Mind ſometimes the [wage of 
a Flame, ſometimes the Image of a Pretty 
Little Boy with Wirigs, which | am certain 
has no Likeneſs to an Argel, and therefore 
that it is not the Idea of an Angel ; But bes 
leiving that there are ſome Creatures, 
Who doCas it were ) wait upon God, and 
are Inviſible, and Immaterial, upon the 
Thing Believed or ſuppoſed we Impole the. 
Name of Angel ; Whereas the Idea, under 
which Imagine an Angel, is compounded: 
of the Ideas of ſenſible ihings. 
In the like manner at the Venerable 
Name of God, we have no Izzage or idea 
of God, and therefore we are forbidden. 
to Worſhip God under any Inage, leaſt we 
ſhould ſeem to Conceive Him that is mcon- 
ceivable. | 
Whereby it appears that we have no - 
dea of God ; but hike one bora blind, who 
being brought to the Fire, and perceiving 
himſelf to be Warmed, knows there is /ore- 
thing by which heis warmed and Hearing it 
called Fire,he Concludes that Fire Exifts. 
but yet knows not of what ſhape or Co- 
x terr 
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lour the Fire is, neither has he any 
Image or Idea thereof in his Mind. 

So Man knowing that there muſt be 
ſome Carſe of his Imaginations or Ideas, as 
alfo an other cauſe before That, and fo on- 
wards, he is brought at laſt toan Ezd, or 
to a ſuppoſal of ſome Eternal Cauſe, Which 
becauſe it never began to Be cannot have 
any other Canſe before it, and thence he 
Concludes that 'tis zecefſary that ſome E- 
ternal Thing Exiſt : and yet he hasno Idea 
which He can call the fdea of this Eternal 
Thing, but he names this Thing, which 
he believes and acknowledges by the 
Name Ged. | 

But now Des-Cartes proceeds from this 
Poſition, That we have an Idea of God in 
our Mind, to prove this Theoreme, That 
(rod (that is an Almighty, Wiſe, Creatour of 
the World ) Exiſts, whereas he ought to 
have explain'd this Idea of Ged better, and 
he {honld have thence deduced not only 
his Exiſtence, but alſo the Creation of the 
World. 


ANSWER. 


Here the Philoſopher will have the 
Word Idea be only Underſtood for the 
1- 
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Images of Material Things repreſented in 
a Corporeal Phantafie, by which Poſition 
he may Eaſily Prove, that there can be no 
Proper 1qga of an Angebor God, Whenp- 
as I declare every Where, but 4 
ally in this Place, that 1 -take the 
Name Idea for whatever is immedi-\ 
ately perceived by the Mid; ſo that when 
I Will, or Fear, becauſe at the ſame 
time] perceive that I Wil! or Fear, this. 
very Will ox Fear arereckon'd by me. a- 
mong the number of 1deas 3 And Ihave 
purpoſely made uſe of that! Word, - be- 
cauſe It was-uſual with -the Antient Phi- 
loſophers to ſignifie the Manner of Per- 
ceptions 11 the Divine Mind, altho neither 
we nor they acknowledge: a Phantaſte in - 
God: and befidesl hadno fitter Word'to 
expreſs it by. Wrer I-45 

And l think Thave ſufficiently explain'd 
the Idea of God for thoſe that will attend 
my meaning, but I can never do it fully e- 
nough for thoſe that will Underſtand my 
Words otherwiſe then I intend them. | 

Laſtly, what is here added concerning . 


the Creation of the World 1s wholly be- 


fide the Queſtion in hand. | 
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OBJECT. 'VI. 


JI U: there are Other ( Thoughts ) 
"That have Superadded: Forms to 
them, as when T Will, when 1 Fear, when 
+ Aﬀerm, when I Deny; T know I haveal- 
ayes (whenever I think') ſome certain 
thing as the: Subje® or Objet# of my 
Thought, but in this laft ſort. of Thoughts 
there is: ſomething More which I think up= 
on then Barely the Likeneſs of the Thing's 
and 'of theſe Thoughts ſome are called Wills 
and A feions, 'and others of them Judge-- 
ments, 0000; 

:When any one Fears or Wills, he has 
certainly the: Image of the Thing Fear'd, 
or Aion Willd, bat what more a Willing 
or Fearing Man has1n his Thoughts 1s not 
explain'd 3 and tho Fear be a Thought, 
yet I'fee not how 1 can be any other 
then/ the Thoyght of the Thing Fear'd 1 
For: what 1s the Fear of a Lion ruſhing on. 
21, but the Idea of a Lion Ruſhing on me, 
and the Efe# (which that Idea produces 
inthe; Heart): whereby the Man Fearing 
3s excited to that: Animal Motion which. 
is called Fiight? but now. this Motion of 
Fh- 
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Fling is not Thought, it remams there- 
fore that in Fear there isno other Thonght, 
but that which conſifts 1n the /ikere/s of 
the thing. And the ſame may be ſaid of 
Will. | 

Moreover Affirmation and Negationaze 
not without a voice and words, and henee 
'tis that Brutes can neither affrrme or deny 


not ſo much as in their Thought, and 
conſequently neither can they judge. 
But yet the ſame thought may be in a 
beaſt as ina Man; for when we affirme 
thata Man runs, we have not a thorght 
different from what a Dog has when he 
ſees his Maſter running 3 Afiraration 
therefore or Negation fuperadds nothing 
to meer thoughts , unleſs perhaps it adds 
this thought, that the zares of which an 
Affirmation conſiſts are (to the Perſon 
affirming ) the Names of the ſame thing ; 
and this 1s not to comprehend in the 
thonght more then the [zkeneſs of the thine, 
bur it is only comprehending the ſame 
likeneſs twice. 


ANSWER. 


Tis ſelf evident, That 'tis one thing to 
ſeea Lion andat thefametime to fear him, 
K 3 and 
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and attother thing only to /ce him. So 
tis one thing to. /eea Man Running, and 
another thing to Aﬀirme within my (elf 

(which may be-done without a voice) 
That T fee him. C 
But 1n all this objection T find nothing 
that requires an Anſwer. 


OBJECT. VII. 


* > TOw it remains for me to examine, how 

V] have received this Idea of God, for 

Þ have neither received it by means of my 
ſenſes, meither comes it to me without my 
ferethought , as-the Ideas of  ſenſtble things 
uje to do, when thoſe things work_on the Or- 
gans of my ſenſe, or at leaſt ſeems ſo to works 
Neither is this Idea framed by my ſelf, for 1 
can neither add to, nor detrad from it. 
Wherefore T haveonly to conclude, that it is 
innate , even. as the Idea of me my ſelf is 
Natural to my ſelf... 

If there be no [dea of God, as it ſeems 
there 1s #9 ( and here tis not pro- 
ved that there js) this whole diſcourſe 
fails to the ground. Andasto the Ide 
of ty felf (if T reſpet the Body) it pro- 
cceds trom S7ght,: but ( t:the Sol) there 


IS 
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is no [dea of a Soul, but we colle& by Raz 
tiocination, that there is ſome- inward 
thing in a Mans Bady, that imparts to it 
Animal Motion, by which it perceives and 
moves, and this ( whatever it be) without 
any Idea we call a Soul. | 


ANSWER. 


If there be an /dea of God C as 'tis ma- 
nifeſt that there 15) this whole Obje@30r 
falls to the ground 3 and then he ſub- 
joyns, That we have no Idea of the Soul, 
but cole} it by Ratiocination, *T1s the ſame 
as if he ſhould ſay, that thereis no Image 
thereof repreſented in the Phantaſie, but 
yet, that there is ſuch a Thing , as I call 
an [dea. 


OBJECT. VIII. 


X* N ether Idea of the Sun as taken 

A from the Arguments of Aſtronomers, 
that is conſequentially colleFed by we from 
certain natural notions. 

At the {ame time we can certainly 
have but one Idea of the Sun, whether it 
belook'd at by our eyes, or. collected by 
Ratioci nation to be much bigger than it 
K 4 ſeems 3 
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f-ems ; for this laſt is not an Isea of the 
Sun, but a proof by Arguments, that the 
{dea of the Sur would be much larger, it 
it were look'd at nigher. But at diffe- 
rent or ſeveral times the Ideas of the Sun 
may be diverſe, as if at one time we look 
at it with our bareeye, at an other time 
through a Tcloſcope z but Aſtronomical 
argumentsdo not make the ſ{dea of the 
Sun greater or leſs, but they rather tell 
us that the ſerſeble Idea thereof is falſe. 


ANSWER. 


Here alſo (as before) what he ſays 1s 
not the Idea of the Sun, and yet 1s deſ- 


cribed, is that very thing which I call 
the [dea. 


OBJECT. IX. 


*PF>7Or without doubt theſe Ideas which 

FE Repreſent - ſubſtances are ſomething 
more, or (as I may ſay) have more of ob- 
jefive Realty in them, then thoſe that re- 
preſent only accidents or modes ; and ogain, 
that by which Tunderſtand a mighty God, 
Eternal, In firte, Omniſcient, Onmipoteat, 
Creatour of all things beſides kimPelf, has 
| | certainly 
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certainly in it more objeFive reality , then 
thoſe by which Finite ſubſtances are exhibit- 
ed. 


I haye before often noted that there 
can be no Idea of God or the Mind : 1 
wil now ſuperadd , That neither can 
there be an 7dea of Subſtance. For Sub- 
ſtance (Which is only Matter Subje@& to Ac- 
cidents and Changes) is ColleJed only by 
Reaſoning, but it is not at all Conceized, 
neither does it repreſent to us any Idea. And 
if this be true, How can it be ſaid, That 
thoſe Ideas which repreſent to 1s Subſtances 
have in them ſomething More, or More Ob- 
jedive Reality, then thoſe which repreſents to 
as Accidents? Beſides, Let Des-Cartes a- 
gain Conſider what he means by Joze 
RKealitp 2 Can Realty be increas'd or di- 
miniſh'd? Or does he think that One 
Thing can be More AThing then an other 
Thing? lethim Conſider how this can be 
Explain'd to our Underſtandings with 
that Per/picuity or Clearneſs which is re- 
quiſite in all Demonſtrations, and Which 
He Himſelf is uſed to preſent us withup- 
on other Occaſions. 


AN - 
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_ then a Finite, Dependent Subſtance. And 
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ANSWER. 


T have often noted before, That that 
very Thing which is evidenc'd by Reaſ0r, 
as alſo whatever elſe is percerved by any 
other Means, is Called by Me an Idea. 
And Thave ſufficiently explain'd How Re- 


ſame manner (to wit) as Subſtance 18 More 
a Thing, then A Mode ; and if there be a- 
ny ſuch things as Real 2nalities. or Incom- 
plete Subſtances, theſe are More Things then 
Modes,,and Leſs Things then Complete Sub- 
ſtances: and Laſtly if there be an Infinite 
Independent Subſtance this is More a Thing, \ 


all this is ſelf-cyident, 
OBJECT. X. 


WW Herefore There only Remains the 
Idea of God ; Wherein | muſt 
conſider whether there be not ſomething 1n- 
eluded, which cannot Peſſibly have its Ori- 
ginal from me. By the Word, God, I mean 
a certain Infinite Subſtance, Independent, 
Onniſcient, Almighty, by whom both T my 
felf and every thing Elje That Is (if any 
thing 
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thing do aftually exiſt) was. Created ;, All 
which attributes are of ſuch an High Nature 
That the more attentively T conſider them, the 
Leſs I . rg my ſelf alone poſſible to be 
the Author of theſe notions from what 
therefore has been ſaid 1 muſt Conclude there 
& 8 Gad.. :.. | 

Conſidering the Attributes of God, that 
from thence we may gather an Idea of 
God, and that we may enquire whether 
there be not ſomething in that Idea which 
cannot Poſitbly Proceed from our ſelves, 
I diſcover (if I am not Deceived ) that 
what we think off at the Yererable name 
of God procceds neither trom our ſclves, 

neither 1s it Neceſlary that they ſhould 
have any other Orignal then from Ont- 
ward Objeds. For by the Name of God 
I underſtand a Subſtance. that is, I un- 
derſtand that God Exiſts (not by an Tdea, 
but by Reaſoning) Jnffnite (that is, 1 
cannot conceive or Imagine Terms or 
Parts in im ſo Extream, but I can Ima- 
gine others Farther) from whence it fol- 
lows, that not an Idea of Gods Infinity bat 
of my Own bounds and Limits preſents 
* 4t. ſelf at the Word finite. Tndepen- - 
dent, That is, I do not conceiveany Cauſe 
| ' from 
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from which God may proceed ; from 
whence *tis evident that I have no other 
Idez at the word Independent, but the me- 
mory of my own Ideas which at Different. 
Times have Different Beginnings, and Con- 
ſequently they muſt be Dependerrt. 
Wherefore, to ſay that God is Indeper- 
dent,is only to ſay That God is in the Num- 
ber of thoſe things, the Original whereof I 
do not Imagine : and fo to fay that God is 
Infinite, is the ſame as if we ſay That He is 
in the Number of Thoſe Things whoſe 
Bounds we do not Conceive: And thus 
any Idea of Gad 1s Explo ied, torWhat 1dee 
can we have without Beginning or Ending? 
Dmniſcient or Underſtanding all 
things, Here I defire to know, by what 7- 
dea, Des-Cartes underſtands Gods On- 
derſtanding > Almighty. 1 deſire alſo to 
know by What Idea Gods Power 1s nnder- 
ſtood 2 For Power 1s 1n Reſpect of Fu- 
cure Things, that is, Things not Exiſt- 
ing. | For my Part, I underſtand Power 
from the Image or Memory of paſt Adi- 
ONs, 27guing with my ſelf thus, He did fo, 
therefore-he was able (or had Power) to 
do ſo, therefore (continuing the ſame) he 


will again have Power todo ſo. Butnow 
| all 
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all theſe are [deas that may ariſe from ex- 
ternal ObjeFs, 

Creatour of all things, 7 can frame 
an 7mage of Creation from what Iſee -e- 
very day, asa Man Born, or growing 
froma PunCtum to that ſhape and ſize 
he now bears; an other 1#ea then this 
no man can have at the word Creatonr ; 
But the Poſſubility of Imagining a Creati- 
on 1s not ſufficiegt to prove that the 
world was created. And therefore tho 
it were Demonſtrated that ſome Infinite 
Independent Almighty Being did exiſt, yet 
It willnot from thence follow that a Cre- 
atour exiſts 3, unleſs one can think this 
to be aright inference, we believe that 
there exiſts ſomething that- has created 
all other things, theretore the world: was 
Created 7 rs _— bs 

Moreover when he ſays, that the 1dea 
of God, and of our Soul is Inmate or born 
in #5, [ would fam know, whether the 
Souls of thoſe that ſleep ſoundly do think 
unleſs: they dream ; If not, then at that 
time they have no Ideas. and conlequent- 
ly no Idea is Innate, for what is Iwnate to us 
is never Abſent from ys. 


ANSWER. 
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ANSWER. 


- None of Gods Attributes can'proceed 
from outward objets ' as from a Pattern, 
becauſe” there is'nothing found in God 
like what 1s found in External, that 1s, 
Corporeal things; Now tis manifeſt that 
whatever we think of in him differing or 
unlike what we find in them proceeds 
not from them, but feem a cauſe of that 
very diverſity in our Thought. 

:\And here I defire to know, how this 
Philtoſoper deduces: Gods Underſtanding 
from outward Thirgs, and-yet I can eaſily 
explaini: what [dex 'T have thereof , by” 
ſaying; that bythe 7dea of Gods Onder- 
ſtanding Teconceive whatever is'the Form 
ofany- Perception; For who is there that 
does not perceive that he wmaderſtands 
ſomething or other , and 'conſequent- 
iy he muſt thereby*have ar! Tdea of 1" 
derſtanding, 'and by enlarging it Trdefi- 
nitelyhe forms the Tdes of 2545 Under-* 
ſtanding, - And fo of his other; Attri-- 
butes, /-- _—_ PEINE. F 

. And\fecing we have mate uſe” of that 
1dea of God which is in us todemonſtrate 
his exiſtetce , and ſeeing there 1s _ 

ſj & Ws -1 tain 
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tain'din this dea ſuch an [armenſe Power, 
that we conceive it a contradiction for 
God to Exiſt, and yet that any thing 
ſhould Be beſides Him, which was not 
Created by Him, it plainly follows that 
demonſtrating His exiſtence we demon- 
ſtrate alſo that the whole world, or all 
things different from God, were Created 
by God. 

Laſtly when we aſſert, that ſome 1deas 
are Imate or naturaltous, we do not 
mean that they are always preſent with 
us (for ſo no Ides would be I-mate) but 
only that we have in our ſelves a Facul- 
ty of producing them. 


OBJECT. 


*g He whole ſtreſs of which Argument 
lzes thus ; becauſe I know it impoſe 


ſible fir me to beof \the'Jame nature Tam, 


viz, having the wn} God in me, \un- 
leſs really there wereaGod, A God'(T ſay) 
that wery ſame God, whoſe Idea T have in 
my mind. = 

Wherefore ſeeing tisnot demonſtrated 
that we'have an [dea of God, and the 
Chriſtian Religion commands us _ be- 
eve 


C144). 


lieve that God is Inconceivable ;  that- is, 
as I ſuppoſe, that we cannot. have an 
1dea” of Rim, it follows, that the Ex- 
iſtence of God is not demonſtrated, much 
leſs ihe Creation, 

ANSWER. 

When Ged is faid to. be Iconceiveable 
tis, underſtood of an Adequate full con* 
ception., . But I am-.cen tired with: often 
repeating, how notwithſtanding we may . 
have an Jdca of Ged,' . So thathereis no- 
thing brought that makes any thing a- 
oainlt my demonſtration. 


OBJECT. XI. 


Againſt the F ourth Meditation, Of Truth 
and Falſhood. ; 


*T):\1 Which I underſtand that Error (as 
1) # 7s. Error 38.a0t a Real Being, De- 
penaent on God, but is only. a Defetd';, and 
that therefore to make me Err there is not re- 
me a Faculty of Erring Given me by 
God. | + 3%; 
'Tis,:Certain' that. Jgmorance is. only a 
Defe&,and that there is noOccaſion-of a- 
ny 
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ny Poſetive Fatiilty' to''make' us Tanoraint® 
But this poſition 15 not ſo clear in Relati- 
on'to Error; for Stones 'and Inanimate 
Creatures cannot Err, fot this Reaſon on- 
ly, becauſe they-have not the Famlties of 
Reaſoning or Imagination; from whence 
tis Natural for 'us to Conclude, That to 
Err there is requilite a Faculty of Judging; 
or at leaſt of Imagining, both which Fa- 
culties are Poſitive, and given to all Crea- 
tures ſabje&t to Error, and to Them 
only. ; 

Moreover Des-Cartes ſays thus, I fd 
(my Errors) #o Depend oz two concurring 
Canſes, viz. on my Faculty of Knowing, and 
on my Faculty of Chooſrng, or Freedom of my 
Will, Which ſcems Contradiftious to 
what he ſaid before; And here alfo we 
may note, that Freedom of Will is aflumed 
without any Proof contrary to the Qp1- 
mon of the Calviniſts, 


ANSWER. 


Tho to make us Err there 1s requiſite 

a Faculty of Reaſoning (or rathet of Judg- 
ing, that 1s, of Affirming and. Denying ) be- 
cauſe Error is the Defe® thereof, yet it 
doesnot follow from thence thit this D-- 
L, fe 


fet# is any thing Real, far neither is Blind- 

z1eſs a Real Thing, tho ſtones cannot be 
faid to be Blind,for this Reaſon only, That 
they are incapable of ſight. And 1 much 
wonder that in all theſe Obje&ions I have 
not found one Right Inference. 

I have not here aſſumed any thing con- 
cerning the Freedom of Mans Will, un- 
l-(s what all Men do Experience in them- | 
ſelves, and is moſt evident by the Light of 
Nature. Neither ſce I any Reaſon, Why 
he ſhould ſay that this is ContradiQtious to 
2ny former Poſition. 

Perhaps there may be Many, who re- 
{1 eCting Gods prediſpoſal of Things cannot 
Comprehend, How their Freedom of ill 
Confiſts there-with, but yet there 1s no 
Man who, reſpefting himſelf only, does 
not find by Experience, That 'tis one and 
the fame Thing to be W://zzg, and to be 
Free. But *tis no Place to Enquire what 
the Opinion of others may be in this Mat- 
tEr, 


OBJECT. XII1 


X S for Example, When latch I ſet 
A my ſdf to examine Whether pa 


Thing 


(147) 
Thing Do Exiſt, and finnd, that from my 
ſetting ny ſelf to examine ſuch a Thing, it 6. 
wident ps, That I my felf Exiſt, 1 
could not but. Judge, what 1 jo clearly under- 

d, to be truey4n0t that Twas forced therets 

any outward Impulſe, but becauſe a ſtrong 

openſion in my Will did follow this Great 
Light in my Underſtanding, ſo that I believ- 
cd it ſo much the more Freely and Willingly, 
by how mmch the Leſs indifferent I was there- 
anto. | 

This expreſſion, Great Light in the Un- 
derſtanding, is Metaphorical, and therefore 
not to be uſed in Argumentation 5 And 
every one, that Doubts not of his Opini-: 
on, Pretends fach a Light, and has no leſs 
a Propenſion in his Will to Affirm what he 
doubts not, than Hethat really and truely 
knows a Thing. Wherefore this Light may 
be the cauſe of Defending and Holding an 
Opinion Obſtizately, but never of knowing, 
an Opinion Tra. * 

| Moreover not only the Kowledge of 
1ruth, but Belief or G3:ving Aſſent, are not 
the AFs of the Will; for Whatever is 
proved by ſtrong Arguments, or Credibly 
told ,, we Believe whether we will or 


no. 
L 2 Ts 
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'*Tis True, To 4 114 Or Dex y-Propofitt- 
ons.,to Defind or Oppoſe Propoſt tions; are' 
the As of \the' Will; byr-it.dees not from: 
thence Follow that the Dotdew, Afſent de- 
pends on the 11 Wherefore the fol-' 
lawing Concluſion (ſo that in the abuſe of 
onr Freedom of Will that \ Privation conſiſts - 
which Conftitutes gh is not » Galy: De- 
monſtratcd. | 


LY 


\ 


ANSWER. 


""Tisnot much matter, Whether this ex- 
preſton, Great Light, be Argumentative or 
not, ſoit be explicative, as really 1t is, 
For all men know, that by light in the 
wnderſtanding 1 is meant clearneſs of know- 
ledge, which every one hasnot; that thinks 
he has; and this hinders not but this Fieht 
inthe COndty rftarding may be very diffe- 
rent from an ooftinate Opinion taken boy 4 
without clear perception. 

- But when. tis here ſaid, That we aſe 2 
to things cleatly© perceived whether we will 
0/10, tis the fame, as ifit were ſaid, that 
willing or ti#ing; we deſire Good clearly 
known  wheteas the word'Nil/ing, finds 
ns room in ſaeh- Expreſſions; for it im- 
Plics, that we will and _ the ſame OE 


I. 
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BY \F whed for B:xainple; T tat a Tis. 
DION angle; \thpiperhbaps jank" a Figure ex- 
ſe» 19: where ofÞ of! 'my 1hon ona, or "ever 
with exiſt, yebrite Natnre therebf 15 deter- 
minate, and its Eſſence or 'Fb}we tr intaut@- 
hex tterral,;1nolifels rs neither. made by 
26 110" depekeds: OY 1111 , . a3*-appeat's 
from this,' that Wanny Proporiaes ay be des 
monſtrated of this Triangle.* 511 

Ita Triangle be\wwwphere, Landerſtand 
not how it can knows ary Nathrdi" For what 
iswo where, 1810; = therefbre” has not 
a Being ot any Nature.” F4Þ 2i3\ as 20 

»A«Eniangle tmrichedbrdaritces from " 
Triangte /c ex; qr\tromone:! mide" tif :of 
what has beerzi (ſeems; but wherr'6nee" ve 
have given the name of 4' Trangle to 
thing ( from which we thiitk tte Tex of 
a Triangle ariſes )) tho the" PTrian et ſelF 
periſh, yer the xamecontinues-3"'Tntheliks 
manner, when we” haveronee: conceived 
in Our TE That all ths Apgles of -a 
L-3 1ti- 
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Thangle ave equal to two right ones , and 
when we hicg! ven this deer name (viz. 
Having its three Angles equal to two right 
ones) to'a Triangle, thoafterwards there * 
were no ſuch thing in the. World, yet the 
Name would till continue, and this Pro- 
poſition , 4. Triangle 7s a Figure hgying 
#bree Angles equal to two right Ones, would 
be eternally true, But the Nature of a 
Triangle will not be eternal if all Trian- 
gleswere deſtroy'd. - \'\'- KR 
This Propoſition likewiſe, A Maris 
an Animal, will betrue to: Eternity., be- 
cauſe. the. Word fyimeal \will cternally 
ſignifie what the . Ward. \Mar: Ugniſess 
but certainly if Mexkznd periſh, Huniane 
Natrre will-be' no langar; ©; 1-4 11 
A ee Lies lifes 
fence as tis aittin Arom: £xiftence is 
if2- more - than;'the os gore i 
Names by-this wordiiſsy and; theyefore 
Effence without Exiſienes'1s meerly a Fi- 
&i0n of own. own 3 andas the Tmage of a 
Mazx' in the Mind is to'a'Mer, fo it ſeems 
Efence is. to-Rxiſterce,: Or as this Pro- 
. poſition wFpcyates 3s a Mon, is to this, So- 
cyates Jr.on Bxiſs; ſo is-the Eſſence of 'So- 
crates t0.:hls Exaſtence.. ' Now this Pro«. 
v1 iS » poſition 


(191 
poſition, Socrates 3s 4 Man, when Socra-» 
tes does not exiſt, ſignifies only the Con- 
neQion of the Names, and' the word TI-- 
earries under it the [rage of the unity of 
the thing, which 1s called by theſe Two 
Names. | 


ANSWER. 


The Difference between E/tce and 
Exiſtence is known to all Men. And' 
what is here ſaid of Eternal Names inſtead) 
of Eternal Trath, has been long ago ſuf- 
ficiently rejefted. | 


OBJECT. XV. 


Againſt the Sixth Meditation. Of the Ex- 
iſtence of Material Beings. | 


* Nia ſeeing God has given me no Fa- 
calty to know whether theſe Ideas pro- 
ceed from Bodies or nct, but rather a. ſtrong 
inclination to believe , that theſe Ideas are 
ſent = Bodies, 1 ſee no reaſon, why God 
ſhould not be counted a Deceiver, if theſe I- 
eas came from any where , but from Cor- 
poreal Beings , and therefore we ammſt con- 
clude that Corporeal Beings exiſt. 
L 4 "Tis 
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_ .-'Tisa received opinion, that Phyſicians 
who deceive... their Patients. for their . 
Healths ſakg;. 4nd. Fathers, who deceive 
their Children for their, Ggod, are. guil-., 
ty. thereby of mo. Crimes, tor the fawlt of, 
Deceit does not conſiſt in the falſity. of 
Words ; but..in the 1»jrry done to the 
Perſon deceived. PF | 

{Let D; Cantes theretoxe-confider whe- 
ther this Propoſition, God car: xporn 20 ac-: 
court deceivexs, Univerſally gakenbetrue;, 
For if it-be notre; {a.yniverally taken, 
that Concluſion, Therefore Gorporeal Beings 
exiſt, will not follow. | 

ANSWER: 

-.T 1s not requiſite: for'ths eſtabliſhment 
of my Conctufion,, That-2we. (annot, be'\de- 
ceived on any account (for T willingly gran- 
tec, that we'may be oftex/ deceived) hut 
that we carmot>be decerved; whenfthat 


pur Error argues that in Godthere isſach 
a Will to Cheat us as. would tbe comtradi- 
Hens tohis\ Nature. 'And here again we 
have a-mrozse inference in\this ObjeGion, 


* 


The 
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The Laſt ObjeQion,” " 


*T"Jr now I plainly diſcover.a great diffe- 
" rexcebetween ther (that is ſleepand 
waking ) for my Dreams arenever cnjoytrd. 
4 my Memory, withthe other Actions of my 
ife 


I defireyto Know, whether it be.cer- 
tain, that a Man dreamivg, that the doubts 
whether he dream or not, may not Dreaxy, 
that he joyns his Dream to the Ideas of 
things paſt long ſince ; if he may, than 
thoſe AGions of his paſt life, may be 
thought as trze as if he were awake. + 

Moreover becauſe ( as D. Cartes affirms) 
the-Certainty-and - truth. of all knowledge 
depends only on the kzowledge of the 
True God, either an Atheiſt cannot from 
the Memory of his paſt life conclude that 
he is awake, or elſe tis potfible for a manto 
know thatke is awake without the Know- 
ledge of the Tr-c God. 


ANSWER. 


A Man that dreams cannot really con- 
ne&t his dreams with the 7deas of palt 
things, tho, I confeſs, he may dreazz that 

| he 
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he ſo conneftsthems for whoever deny d, 
That a man whett he 'is 2 ſiceprmay be De- 
ceived ? - But when heawakens he may ea- 
fily diſcover his Ertor. | 

An Atheiſtfrom the memory of his paſt 
life on) Ang that he is awake, bur he 
cannot know, that this Sjzz is ſiffigient to 
make him certaiz, that he is not deceived, 
unle he know that he'is created by a God 
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